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CHAPTER 1

Definition of Ethics

Defining ethics is relatively simple. Ethic may be defined as a set of principles of right conduct or a theory or a system of moral values. Ethics may be defined as the study of the general nature of morals and of the specific moral choices to be made by a person (moral philosophy), or as the rules or standards governing the conduct of a person or the members of a profession (medical ethics). 
From an Islamic point of view, there is no direct translation or meaning of ethic or ethical behavior. The term most closely related to ethics in the Qur’an is khuluq. Depending on the translation this could be interpreted as “character” (A. Yusūf ‘Al(). The Quran mentions khuluq in 68:4, which Ali translates as, “And thou (standest) on an exalted standard of character.” 
However, the Qur’an uses many terms to describe the concept of goodness or good behavior all of which contribute to the formation of character: Khayr (goodness), birr (righteousness), qist (equity), ‘adl (equilibrium and justice), haqq (truth and right), ma’rūf (known and approved), and taqwā (piety). Allah describes people who attain felicity or success in life as those who are “…inviting to all that is good, enjoining what is right, and forbidding what is wrong.” (Qur’an 3:104). 
Importance of Good Ethics in Islam

Islam has given great importance to enjoy good akhlaq and forbid from bad akhlaq. Following are the few examples from Quran and Hadith:

عن عائشة رحمها الله قالت سمعت رسول الله صلى الله عليه وسلم يقول إن المؤمن ليدرك بحسن خلقه درجة الصائم القائم
Narated By 'Aisha, Ummul Mu'minin : The Apostle of Allah (pbuh) said: By his good character a believer will attain the degree of one who prays during the night and fasts during the day.
عن أبي أمامة قال قال رسول الله صلى الله عليه وسلم أنا زعيم ببيت في ربض الجنة لم ترك المراء وإن كان محقا وببيت في وسط الجنة لمن ترك الكذب وإن كان مازحا وببيت في أعلى الجنة لمن حسن خلقه
Narated By AbuUmamah: The Prophet (pbuh) said: I guarantee a house in the surroundings of Paradise for a man who avoids quarrelling even if he were in the right, a house in the middle of Paradise for a man who avoids lying even if he were joking, and a house in the upper part of Paradise for a man who made his character good.
عن أبي الدرداء عن النبي صلى الله عليه وسلم قال ما من شيء أثقل في الميزان من حسن الخلق
Narated By AbudDarda' : The Prophet (pbuh) said: There is nothing heavier than good character put in the scale of a believer on the Day of Resurrection.

CHAPTER 2

How We Can Protect and Improve Our Ethics

Every man when born is with Fitra. Fitra means real & good akhlaq 
أن أبا هريرة رضي الله عنه قال: قال رسول الله صلى الله عليه وسلم: (ما من مولود إلا يولد على الفطرة، فأبواه يهودانه، أو ينصرانه، أو يمجسانه،
Narated By Abu- Huraira : Allah's Apostle said, "No child is born except on Al-Fitra (Islam) and then his parents make him Jewish, Christian or Magian, 

فَأَقِمْ وَجْهَكَ لِلدِّينِ حَنِيفاً فِطْرَةَ اللَّهِ الَّتِي فَطَرَ النَّاسَ عَلَيْهَا لا تَبْدِيلَ لِخَلْقِ اللَّهِ ذَلِكَ الدِّينُ الْقَيِّمُ وَلَكِنَّ أَكْثَرَ النَّاسِ لا يَعْلَمُونَ 
"The religion of pure Islamic Faith (Hanifa),(i.e. to worship none but Allah), The pure Allah's Islamic nature with which He (Allah) has created mankind. Let There be no change in Allah's religion (i.e. to join none in Allah's worship). That is the straight religion; but most of men know not..." (30.30) 

Later with the effect of society Fitrah deteriorates. As Islam wants the life of a person to be good one and in right direction, Islam has given us ways with which a man can protect his akhlaq from the effect of the society and keep his character good. Character means an established state (of the soul) from which actions proceeds easily without any need for reflection and deliberation. If this state is such that good actions i.e., those which are praised by reason and shariah – proceed from it, it is called good character. If the actions which proceed from this state are evil, the state from which they derive is called bad character. 

According to this definition, we get the idea that society tries to follow one’s akhlaq in one of the two paths: either good or bad. Islam has presented certain ways so that we can adopt the akhlaq, which can grant us the Ridha of Allah.

Now understand what are Good and Bad Akhlaq. We know that a man is not born with bad character, instead blessed with good qualities. Now if he uses those good Qualities in the Ridha of Allah, and in the benefit of mankind, then we name them Good Akhlaq. And when a person uses these GOD gifted qualities towards the ANGER of Allah and towards harming the mankind then we name the qualities as Bad Akhlaq.

Akhlaq is not a philosophical issue that needs certain knowledge but, this is a simple and clear matter that anyone can take the impression of anyone’s akhlaq that they are good or bad. This point can be clarified by following examples.

Bravery and anger are two qualities that are found more or less in every person. One use of Bravery is that man helps the weak and defends his Deen and ummah and on the other hand other use is to ZULM the one who is weaker than himself. Similarly anger can be used to to protect his (izzat and asmat) and that he feels bad if anything happens to his Deen and Ummah. And the other side of anger is to loose control in anger and say out bad words to others and harm the Allah’s creature by either disgracing them or directly hurt them. That is why we find indications in Qura’an and sunnah that Islam never says to remove the qualities that can be used in wrong ways from root level, rather Islam steers their uses in the right direction. In Qura’an where Allah in praise of muttaqeen has used the terminology “و الكاظمين الغيظ "that are the ones who can control there anger; and not    "فاقدين الغيظ"   those who do not posses the quality of anger. 
Now the Question is can the akhlaq get deteriorated by the effect of society. Can it be repaired? Here all school of thoughts and scholars have a unanimous opinion that akhlaq can be made better and in right direction. Its major evidence is that Islam has ordered us in different ayaat and ahadith to improve our akhlaq. 

قال صلى الله عليه و سلم : إنّما بُعِثْتُ لِأُتَمِّمَ مَكَارِمَ الأَخْلاَق
The Messenger of Allah, may Allah bless him and grant him peace, said, "I was sent to perfect good character."

If improving the akhlaq was not possible then Allah might not have given the order to make it better since Allah is Hakeem (very wise) and Almighty can not give any order that is not possible by a human.

لا يُكَلِّفُ اللَّهُ نَفْساً إِلاَّ وُسْعَهَا
Allah tasketh not a soul beyond its scope.

قال صلى الله عليه و سلم : إنّما بُعِثْتُ لِأُتَمِّمَ مَكَارِمَ الأَخْلاَق
The Messenger of Allah, may Allah bless him and grant him peace, said, "I was sent to perfect good character."

Now it can be said that the goal of Islam is to improve the akhlaq and try to reach up to the darajat-ul-kamal i.e. level of perfection.

How to improve our akhlaq?

To improve akhlaq there are certain ways that are given in Qura’an and Hadith.

1) Al-Iman 

a) Good akhlaq are the fruit and result of Iman. One’s akhlaq are as better as much as there is iman in his heart and one having bad akhlaq is a symbol that his iman is weak. 
b) So all the qualities lying in a man are guided by the controlling power of Iman. Strong Iman will guide the qualities to good akhlaq and amaal-e-sauleha (hasanat)(or good deed) while weak iman will lead to bad akhlaq and sayyeaat (or evil deeds).
c) The youth that have more power and have lesser experience of bad results of bad deeds, especially today’s youth lack the knowledge of Deen, therefore, if they are provided with the chances and opportunities they can easily use their qualities (bravery, anger and other power) in the wrong and evil direction.
d) In these circumstances, Only Iman can protect the akhlaq of youth and even protect them.

In this regard there is example of Yousuf, Prophet of Allah. How he used his power of Iman to save him from a great sin. If we consider all the circumstances, he was young, and with all manly powers plus he was blessed with beauty and the women offering her own self, also not an ordinary women but the wife of Aziz-e-Misr, a  lady of high rank and beauty. Then both of them living in the same house, and nobody to witness or see to have proof against him: Qura’an states this entire situation as:

وَرَاوَدَتْهُ الَّتِي هُوَ فِي بَيْتِهَا عَنْ نَفْسِهِ وَغَلَّقَتْ الأَبْوَابَ وَقَالَتْ هَيْتَ لَكَ قَالَ مَعَاذَ اللَّهِ إِنَّهُ رَبِّي أَحْسَنَ مَثْوَايَ إِنَّهُ لا يُفْلِحُ الظَّالِمُونَ
And she in whose house he was solicited him against himself; and she fastened the doors, and said: come on, O thou! He said:  Allah be my refuge: verily he is my lord; he hath made me a goodly dwelling; verily the wrong-doers fare not well.
وَلَقَدْ هَمَّتْ بِهِ وَهَمَّ بِهَا لَوْلا أَنْ رَأَى بُرْهَانَ رَبِّهِ كَذَلِكَ لِنَصْرِفَ عَنْهُ السُّوءَ وَالْفَحْشَاءَ إِنَّهُ مِنْ عِبَادِنَا الْمُخْلَصِينَ
And assuredly she besought him, and he would have besought her were it not that he had seen the argument of his Lord. Thus We did, in order that We might avert from him all evil and indecency; verily he was of our bondmen single-hearted.
The women tried her best to trick Hazrat Yousuf, tried to convince him to sin, to persuade to take her, and even warned him of worse results if he does not obey her to do the sin, she was so convinced for the misdeed that she even accepted and admitted openly in front of other ladies… as mentioned in the Qura’an:
قَالَتْ فَذَلِكُنَّ الَّذِي لُمْتُنَّنِي فِيهِ وَلَقَدْ رَاوَدتُّهُ عَنْ نَفْسِهِ فَاسْتَعْصَمَ وَلَئِنْ لَمْ يَفْعَلْ مَا آمُرُهُ لَيُسْجَنَنَّ وَلَيَكُونَ مِنَ الصَّاغِرِينَ
She said: that then is he in regard to whom ye reproached me. Assuredly solicited him against himself but he abstained; and if he doth not that which I command him, he shall surely be imprisoned and he shall surely be of the degraded.
But the young Yousuf was strong in his beliefs and his Iman guarded him against the evil desires of the wife of Aziz-e-Misr and he focused to Allah and sought help from The Almighty and said:

قَالَ رَبِّ السِّجْنُ أَحَبُّ إِلَيَّ مِمَّا يَدْعُونَنِي إِلَيْهِ وَإِلاَّ تَصْرِفْ عَنِّي كَيْدَهُنَّ أَصْبُ إِلَيْهِنَّ وَأَكُنْ مِنْ الْجَاهِلِينَ
He said: my Lord: prison is dearer to me than that to which these women call me; and if Thou avertest not their guile from me should incline toward them and become of the Ignorant.

And finally all the powerful tricks persuading and forcing him towards the evil deeds were defeated and overcame by the strong Imani-Will power.

2) Ilm (knowledge of Deen):

Only Ilm can make a person understand about Akhlaq, its benefits, and blessing from Allah SWT on this. These enable a person to have good Akhlaq in his character and in his life. Also, Ilm makes a person aware of bad Akhlaq, its disadvantages, and punishment from Allah. These enable him, to protect himself from bad Akhlaq.

Ilm is the light (noor) and Ilm give guidance to a person so that he/she can make distinction between good and bad. 
Search for a Quranic Verse here
قال كنت جالسا مع أبي الدرداء في مسجد دمشق فجاءه رجل فقال يا أبا الدرداء إني جئتك من مدينة الرسول صلى الله عليه وسلم لحديث بلغني أنك تحدثه عن رسول الله صلى الله عليه وسلم ما جئت لحاجة قال فإني سمعت رسول الله صلى الله عليه وسلم يقول من سلك طريقا يطلب فيه علما سلك الله به طريقا من طرق الجنة وإن الملائكة لتضع أجنحتها رضا لطالب العلم وإن العالم ليستغفر له من في السماوات ومن في الأرض والحيتان في جوف الماء وإن فضل العالم على العابد كفضل القمر ليلة البدر على سائر الكواكب وإن العلماء ورثة الأنبياء وإن الأنبياء لم يورثوا دينارا ولا درهما ورثوا العلم فمن أخذه أخذ بحظ وافر
Narated By Abu al-Darda': Kathir ibn Qays said: I was sitting with Abu al-Darda' in the mosque of Damascus. A man came to him and said: AbudDarda, I have come to you from the town of the Apostle of Allah (pbuh) for a tradition that I have heard you relate from the Apostle of Allah (pbuh). I have come for no other purpose. He said: I heard the Apostle of Allah (pbuh) say: If anyone travels on a road in search of knowledge, Allah will cause him to travel on one of the roads of Paradise. The angels will lower their wings in their great pleasure with one who seeks knowledge, the inhabitants of the heavens and the Earth and the fish in the deep waters will ask forgiveness for the learned man. The superiority of the learned man over the devout is like that of the moon, on the night when it is full, over the rest of the stars. The learned are the heirs of the Prophets, and the Prophets leave neither dinar nor dirham, leaving only knowledge, and he who takes it, takes an abundant portion.
3) Companionship of Pious People
Islam advises us to adopt the companionship of pious people. Moreover, Islam tells us very strongly to stay away from bad company, just like a situation where a person would stay away from a place where there is some epidemic. Your pious friend plays a strong role in polishing your good internal character, and a bad friend who does no care about teachings of Islam, and commands of Allah SWT and Prophet SAW will spoil your character and personality, and will take you to the devil’s path. Having a company of bad friends is not only harmful in this world, but is also extremely destructive in the other world. There are many Qura’anic verses and ahadeeth on the subject : 
وَلا تُطِعْ مَنْ أَغْفَلْنَا قَلْبَهُ عَنْ ذِكْرِنَا وَاتَّبَعَ هَوَاهُ وَكَانَ أَمْرُهُ فُرُطاً
….. and obey not him whose heart We have made heedless of Our rememberance, who followeth his own lust whose case hath been abandoned

فَأَعْرِضْ عَنْ مَنْ تَوَلَّى عَنْ ذِكْرِنَا وَلَمْ يُرِدْ إِلاَّ الْحَيَاةَ الدُّنْيَا
Then withdraw (O Muhammad) from him who fleeth from Our rememberance and desireth but the life of the world
وَمَنْ يَكُنْ الشَّيْطَانُ لَهُ قَرِيناً فَسَاءَ قَرِيناً
..and whoso taketh Satan for a comrade, a bad comrade hath he.

وَيَوْمَ يَعَضُّ الظَّالِمُ عَلَى يَدَيْهِ يَقُولُ يَا لَيْتَنِي اتَّخَذْتُ مَعَ الرَّسُولِ سَبِيلاً
On the day when the wrongdoer gnaweth his hands, he will say: Ah, would that I had chosen a way together with the messenger (of Allah)!

يَا وَيْلَتِي لَيْتَنِي لَمْ أَتَّخِذْ فُلاناً خَلِيلاً
Alas for me! Ah, would that I had never taken such an one for friend!

لَقَدْ أَضَلَّنِي عَنْ الذِّكْرِ بَعْدَ إِذْ جَاءَنِي وَكَانَ الشَّيْطَانُ لِلإِنسَانِ خَذُولاً
He verily led me astray from the Reminder after it had reached me. Satan was ever man’s deserter in the hour of need. 

There are also Ahadeeth on the subject

عن أبي هريرة أن النبي صلى الله عليه وسلم قال الرجل على دين خليله فلينظر أحدكم من يخالل 
Narated By AbuHurayrah : The Prophet (pbuh) said: A man follows the religion of his friend; so each one should consider whom he makes his friend.

عن أبي سعيد عن النبي صلى الله عليه وسلم قال لا تصاحب إلا مؤمنا ولا يأكل طعامك إلا تقي
Narated By AbuSa'id al-Khudri : The Prophet (pbuh) said: Associate only with a believer, and let only a God-fearing man eat your meals.
عن أبي موسى عن النبي صلى الله عليه وسلم قال إنما مثل الجليس الصالح والجليس السوء كحامل المسك ونافخ الكير فحامل المسك إما أن يحذيك وإما أن تبتاع منه وإما أن تجد منه ريحا طيبة ونافخ الكير إما أن يحرق ثيابك وإما أن تجد ريحا خبيثة
Abu Musa reported Allah's Messenger (may peace be upon him) as saying: The similitude of good company and that of bad company is that of the owner of musk and of the one (iron-smith) blowing bellows, and the owner of musk would either offer you free of charge or you would buy it from him or you would. smell its pleasant odour, and so far as one who blows the bellows is concerned, he would either burn your clothes or you shall have to smell its repugnant smell.
The company of pious people makes it easy for a person to become obedient to Allah SWT. The friendship of a bad person takes the momin away from the obedience of Allah. 

4) Usaw-e-Hasanah (Pious Ideal Personality)
The ideal of a person should be by following the Usaw-e-Hasanah (that is the way of prophet Mohammed SAW). 

لَقَدْ كَانَ لَكُمْ فِي رَسُولِ اللَّهِ أُسْوَةٌ حَسَنَةٌ لِمَنْ كَانَ يَرْجُو اللَّهَ وَالْيَوْمَ الآخِرَ وَذَكَرَ اللَّهَ كَثِيراً
Verily in the messenger of Allah ye have a good example for him who looketh unto Allah and the last day, and remembereth Allah much.

وَلِلَّهِ الْمَثَلُ الأَعْلَى وَهُوَ الْعَزِيزُ الْحَكِيمُ
and for Allah is the sublime similitude, and He is the  Mighty, the Wise.
Undoubtedly, the ideal for a Muslim is the model of Prophet Mohammed SAW, and after him, the people who follow the Sunnah of the Prophet. 

فقال العرباض صلى بنا رسول الله صلى الله عليه وسلم ذات يوم ثم أقبل علينا فوعظنا موعظة بليغة ذرفت منها العيون ووجلت منها القلوب فقال قائل يا رسول الله كأن هذه موعظة مودع فماذا تعهد إلينا فقال أوصيكم بتقوى الله والسمع والطاعة وإن عبدا حبشيا فإنه من يعش منكم بعدي فسيرى اختلافا كثيرا فعليكم بسنتي وسنة الخلفاء المهديين الراشدين تمسكوا بها وعضوا عليها بالنواجذ وإياكم ومحدثات الأمور فإن كل محدثة بدعة وكل بدعة ضلالة
Al-Irbad said: One day the Apostle of Allah (pbuh) led us in prayer, then faced us and gave us a lengthy exhortation at which the eyes shed tears and the hearts were afraid. A man said: Apostle of Allah! It seems as if it were a farewell exhortation, so what injunction do you give us? He then said: I enjoin you to fear Allah, and to hear and obey even if it be an Abyssinian slave, for those of you who live after me will see great disagreement. You must then follow my sunnah and that of the rightly-guided caliphs. Hold to it and stick fast to it. Avoid novelties, for every novelty is an innovation, and every innovation is an error.
This shows that one of the necessary and important things to adopt is good character, by following the teachings of Islam, and making the Iman as strong as possible, and acquire the knowledge of Deen to the maximum, and by doing good deeds, by adopting the companionship of pious people, and by staying away from company of bad people.

CHAPTER 3

CRIMES AND PUNISHMENTS

Islamic Law, in confronting the problems of life and setting down solutions for them, is established on two complimentary principles. These are: the stability and permanence of its basic tenets on the one hand and the dynamism of its subsidiary injunctions on the other.

For the unchanging aspects of life, Islamic Law brings fixed statutes. For the dynamic aspects of life that are affected by social development, broadening horizons, and advances in knowledge, Islamic Law comes with general principles and universal rules capable of being applied in a number of different ways and in a variety of circumstances.

When we apply these principles to the penal system, we find that Islamic Law has come with clear texts prescribing fixed punishments for those crimes that no society is free of, crimes that do not vary in their forms because they are connected with the constant and unchanging factors of human nature. 

Islamic Law confronts other crimes by stating the general principle that decisively indicates their prohibition, leaving the punishment to be decided by the proper political authority in society. The political authority can then take the particular circumstances of the criminal into consideration and determine the most effective way to protect society from harm. In accordance with this principle, punishments in Islamic Law are of three types: 

1. Prescribed punishments (Hudood)
2. Retribution (Qisas)
3. Discretionary punishments (Ta’zeer)

A) Prescribed Punishments (Hudood)

Crimes that fall under this category can be defined as legally prohibited acts that Allah forcibly prevents by way of fixed, predetermined punishments, the execution of which is considered the right of Allah. 

These punishments have certain peculiarities that set them apart from others. Among these are the following: 

1. These punishments can neither be increased nor decreased. 

2. These punishments cannot be waived by the judge, the political authority, or the victim after their associated crimes have been brought to the attention of the governing body. Before these crimes are brought before the state, it may be possible for the victim to pardon the criminal if the damage done was only personal. 

3. These punishments are the ‘right of Allah’, meaning that the legal right involved is of a general nature where the greater welfare of society is considered. 

The following crimes fall under the jurisdiction of the fixed punishments: 

1. Theft

Theft is defined as covertly taking the wealth of another party from its secure location with the intention of taking possession of it. 

   There are conditions that must be met before an act of theft mandates carrying out the prescribed, fixed punishment. They are: 

1) The one who steals is sane

2) He has reached puberty

3) He steals equivalent to the amount (nisab) or more. The Nisab is one Dinar or ten Dirhams (i.e. 4.374 grams of gold). The Messenger of Allah (Allah bless him & give him peace) said:

"There is no cutting (of hands) for stealing that is less then ten Dirhams" (Musnad Ahmad).

Sayyidah Aisha (Allah be pleased with her) reports that 

"The hands were not cut in the time of the Messenger of Allah for stealing worthless things" (Musannaf Ibn Abi Shaybah).

Aisha (Allah be pleased with her) narrates that: 

"The hand of a thief was not cut off during the lifetime of the Messenger of Allah (Allah bless him & give peace) except for stealing something equal to a shield in value" (Sahih al-Bukhari, 6792, & Sahih Muslim, 1685). 
A shield was worth one Dinar at that time, as narrated by Ibn Abbas in Sunan Abu Dawud & Sunan Nasa'i. 

4) He steals the article from a place that meets the requirements of security and safeguarding. This security is considered when the article is safeguarded by a guard or by it being locked in a place. 

5) The article is in the ownership of another person 

6) There is no confusion in it (as to whether he took it by way of theft or for some other reason). 

7) It was stolen secretly (not by force, etc…). 

If these conditions are met in the absence of any doubt that would prevent carrying out the punishment, it becomes mandatory to cut off the hand of the thief from the wrist joint. This is based on Allah’s words: 

وَالسَّارِقُ وَالسَّارِقَةُ فَاقْطَعُوا أَيْدِيَهُمَا جَزَاءً بِمَا كَسَبَا نَكَالًا مِنْ اللَّهِ وَاللَّهُ عَزِيزٌ حَكِيمٌ فَمَنْ تَابَ مِنْ بَعْدِ ظُلْمِهِ وَأَصْلَحَ فَإِنَّ اللَّهَ يَتُوبُ عَلَيْهِ إِنَّ اللَّهَ غَفُورٌ رَحِيمٌ (5 :38-9(
As to the thief, male or female, cut off their hands as a reward of their own deeds, and as an exemplary punishment from God. For God is Mighty and Wise. But whoever repents and mends his ways after committing this crime shall be pardoned by Allah. Allah is forgiving and merciful.’ (5:38-39) 

The punishment of amputating the hands is prescribed for a thief, both male (Sariq) or female (Sariqah). According to linguistic principles, the words Sariq and Sariqah are adjectives and denote thoroughness and completeness in the characteristics of the verb they qualify. Consequently, they can only be used for the type of Sarqah which can be called a theft and the one who commits it is called a thief. In other words, if a child steals a few rupees from his father’s pocket, or a wife pinches some money from her husband, or if a person steals something very ordinary, or plucks some fruit from his neighbour’s orchard, or carries away something valuable which has been left unprotected, or drives away an unattended grazing animal, or commits this ignoble offence owing to some need or compulsion, then, no doubt all these are unworthy acts and should be punished, but, certainly, they cannot be classified as acts of theft which the above given verse qualifies. Consequently, the Prophet (sws) is reported to have said: 

لَا قَطْعَ فِي ثَمَرٍ مُعَلَّقٍ وَلَا فِي حَرِيسَةِ جَبَلٍ فَإِذَا آوَاهُ الْمُرَاحُ أَوْ الْجَرِينُ فَالْقَطْعُ فِيمَا يَبْلُغُ ثَمَنَ الْمِجَنِّ (مؤطا: رقم1573(

If a fruit is hanging from a tree or a goat is grazing on a mountain side and someone steals them, then hands should not be amputated for this. But if the fruit is stacked in a field and the goat is in a pen fold, then hands should be amputated on the condition that the goat is at least the price of a shield. (Mu’atta: No. 1573)

    This shows that the amputation of hands is the utmost punishment and should only be administered when the criminal does not deserve any lenience as far as the nature and circumstances of his crime are concerned.

Aishah (May Allah be pleased with her) reported: The Quraish were anxious about a woman from Banu Makhzum who had committed theft and asked : "Who will speak to the Messenger of Allah (PBUH) about her?'' Then they said: "No one will be bold enough to do so except Usamah bin Zaid, the (Companion who was) dearly loved by the Messenger of Allah (PBUH).'' So Usamah (May Allah be pleased with him) spoke to him and the Messenger of Allah (PBUH) (angrily) said, "Are you interceding regarding one of the punishments prescribed by Allah?'' He then got up and delivered an address in which he said, "Indeed what destroyed the people before you was just that when a person of high rank among them committed a theft, they spared him; but if the same crime was done by a poor person they inflicted the prescribed punishment on him. I swear by Allah that if Fatimah daughter of Muhammad should steal, I would have her hand cut off.''
[Al-Bukhari and Muslim].

2. Muharabah and Spreading Disorder
إِنَّمَا جَزَاءُ الَّذِينَ يُحَارِبُونَ اللَّهَ وَرَسُولَهُ وَيَسْعَوْنَ فِي الْأَرْضِ فَسَادًا أَنْ يُقَتَّلُوا أَوْ يُصَلَّبُوا أَوْ تُقَطَّعَ أَيْدِيهِمْ وَأَرْجُلُهُمْ مِنْ خِلَافٍ أَوْ يُنفَوْا مِنْ الْأَرْضِ ذَلِكَ لَهُمْ خِزْيٌ فِي الدُّنيَا وَلَهُمْ فِي الْآخِرَةِ عَذَابٌ عَظِيمٌ إِلَّا الَّذِينَ تَابُوا مِنْ قَبْلِ أَنْ تَقْدِرُوا عَلَيْهِمْ فَاعْلَمُوا أَنَّ اللَّهَ غَفُورٌ رَحِيمٌ ((5:33-4

The punishments of those who wage war against Allah and His Prophet and strive to spread disorder in the land are to execute them in an exemplary way or to crucify them or to amputate their hands and feet from opposite sides or to banish them from the land. Such is their disgrace in this world, and in the Hereafter theirs will be an awful doom save those who repent before you overpower them; you should know that Allah is Oft-Forgiving, Ever Merciful. (5:33-4)

    It is obvious from the style of these verses that the meaning implied by Muharabah (waging war against Allah and His Prophet (sws)) and spreading disorder in the land is when an individual or a group of individuals take the law into their own hands and openly challenge the system of justice which in accordance with the Shari‘ah is established in a piece of land. Consequently, under an Islamic government, all those criminals who commit rape, take to prostitution, become notorious for their ill-ways and vulgarity, become a threat to honourable people because of their immoral and dissolute practices, sexually disgrace women because of their wealth and social status, or rise against the government in rebellion, or create a law and order situation for the government by causing destruction, by becoming a source of terror and intimidation for people, by committing mass murder, plunder, decoity or robbery, by indulging in hijacking and terrorism and by committing other similar crimes are criminals of Muharabah, and spreading such disorder in the society should be severely dealt with. 


    The following four punishments are specifically prescribed for criminals mentioned in the verses quoted above: 

(1) Taqtil (تقتيل) 
 (2) Taslib (تصليب:Crucifixion) 

(3) Amputating limbs from opposite sides 
(4) Nafi (نفى:Exile)

   Their explanation follows: 

Taqtil (تقتيل) 
    The words ‘ان يقتّلوا’ (an yuqattalu) are used for it and imply that not only should the criminals of this category be executed but the execution should be carried out in a manner that serves as a severe warning to others. The reason is that here the word Taqtil has been used instead of Qatl. In Arabic, Taqtil means to execute someone in such a way that there is severity in the process of killing him. Except for burning a criminal in fire and adopting other means of punishment prohibited by the Shari‘ah, an Islamic government, keeping in view this aspect, can adopt various other ways as well. In the opinion of this writer, the punishment of Rajm (stoning to death) is one form of Taqtil. The Prophet (sws) in his own times, in accordance with this directive, administered this punishment to certain criminals guilty of adultery. 

Taslib (تصليب: Crucifixion) 

    This word, like Taqtil, is also from the ‘تفعيل’ (taf‘il) category. Consequently, it implies that criminals should be crucified in an exemplary manner. The cross on which crucifixion takes place is an erected structure upon which a criminal is nailed through his hands and feet and abandoned till death. This form of punishment, no doubt, is exemplary but the word Taslib demands that other means which make it still more exemplary may also be adopted. 
Amputating limbs from opposite sides

    It is evident that this form of punishment also serves as a severe warning to others. The purpose of this punishment is that if the criminal is allowed to live, then he should serve as a reminder and an example before the society and also remain incapacitated to commit future evil. 
Nafi (نفى:Exile) 

    It is obvious that this punishment of exile is the least intense punishment in this category. The first two punishments end a criminal’s life. The third punishment though does not end his life, makes him an example in the society; however, this fourth punishment without harming his body in anyway, only deprives him of his house and country. The words of the Qur’an require that in general circumstances this punishment should be carried out in its true form. However, if in some cases, this is not possible, the directive shall stand fulfilled if the criminal is confined in a particular area or kept under house arrest. 

    Since each of the punishments mentioned in the verse is separated from the other by the particle ‘او’ (aw: or), it is evident that the Qur’an has given an Islamic government the flexible authority to administer any of these punishments keeping in view the nature and extent of the crime, the circumstances in which it has been committed and the consequences which it produces or can produce in a society. The relatively lighter punishment of Nafi is placed with the two very severe punishments of Taqtil and Taslib so that if circumstances are such that the criminal deserves any leniency, he should be given it. Consequently, in accordance with this verse, the Prophet (sws), while taking into consideration the circumstances and the nature of crime in his own times, granted remission to certain criminals guilty of debauchery by exiling them; similarly, while obeying this verse, he stoned to death certain others who did not deserve any leniency. 

    The plurals ‘يسعون’ (yas‘awna: they strive) and ‘يحاربون’ (yuharibuna: they wage war) mentioned in the verse point out that if a gang of criminals has committed the crime, the punishment shall not be given to only some of the criminals but to the gang as a whole. Consequently, if a gang of criminals of this first category is guilty of such crimes as murder, hijacking, fornication, sabotage and intimidating people, there is no need to investigate exactly who among the gang actually committed the crime. Every member of the gang shall be held responsible for it and dealt with accordingly. 


    The words ‘ذالك لهم خزى فى الدنيا’ (dhalika lahum khizyun fi’l-dunya: such is their disgrace in this world) used in the verse indicate that while inflicting punishment upon such criminals no feelings of sympathy should arise. The Almighty who created them has ordained complete disgrace and humiliation for them, if they commit such crimes. This is the very purpose of this punishment and should always be taken in consideration. 

Their humiliation in this world will be a means of severe warning for others and for those who do not respect the law on the mere grounds that laws deserve respect and as such are useful in maintaining order and discipline in the society. In present times, the conceptions of sympathy and mercy for crimes and criminals have taken the shape of a whole philosophy. It is due to their courtesy that though today it seems as if man is developing and progressing in various fields of life, yet he is creating for himself a Hell on earth. Islam does not encourage such absurd philosophies. Its law is not based upon fantasies but upon human nature. 

    The words ‘إلا الذين تابوا من قبل ان تقدروا عليهم’ (illalladhina tabu min qabli ‘an taqdiru ‘alayhim: save those who repent before you overpower them) of the verse impose the condition that if such criminals come forward and give themselves up to the law before the government lays hands on them, then they shall be dealt with as common criminals. They will not be regarded as criminals of Muharabah and spreading disorder. 

These special powers should only be used against those rebellious people who insist on their rebellion before the government is able to seize them and the government had to actually subdue them by force. However, those criminals who repent and mend their ways before any action by the government shall not be dealt with according to their former status and shall be dealt with according to the ordinary law about such crimes. If they have usurped the rights of common citizens, compensation shall be provided to these citizens.

If the stress of the words ‘فاعلموا’ (fa‘lamu: you should know) is understood, it becomes clear that no measure of retaliation by the government is permitted if the criminals repent and reform themselves before the government captures them. The Almighty is Merciful and Forgiving; if He forgives a person who repents before he comes in the grip of the law, why should His servants adopt a different attitude? 

    Here, it should remain clear that those who confess simply because they have no means to escape the law are an entirely different case. In their case, the government, indeed, has the authority to refuse any mitigation, if it wants to.

3. Fornication and Adultery

This is defined as any case where a man has coitus with a woman who is unlawful to him. Any relationship between a man and a woman that does not contain coitus does not fall under this category and does not mandate the prescribed, fixed punishment. The prescribed punishment is different depending on the marital status of the perpetrator. A single person who has never been previously married receives one hundred lashes as stated by Allah: 

الزَّانِيَةُ وَالزَّانِي فَاجْلِدُوا كُلَّ وَاحِدٍ مِنْهُمَا مِائَةَ جَلْدَةٍ وَلَا تَأْخُذْكُمْ بِهِمَا رَأْفَةٌ فِي دِينِ اللَّهِ إِنْ كُنتُمْ تُؤْمِنُونَ بِاللَّهِ وَالْيَوْمِ الْآخِرِ وَلْيَشْهَدْ عَذَابَهُمَا طَائِفَةٌ مِنْ الْمُؤْمِنِينَ الزَّانِي لَا يَنكِحُ إلَّا زَانِيَةً أَوْ مُشْرِكَةً وَالزَّانِيَةُ لَا يَنكِحُهَا إِلَّا زَانٍ أَوْ مُشْرِكٌ وَحُرِّمَ ذَلِكَ عَلَى الْمُؤْمِنِينَ (24:2-3)
The man and the woman guilty of fornication, flog each of them with a hundred stripes and let not compassion move you in their case in the enforcement of the law of God, if you truly believe in Allah and the Last Day. And let a party of the believers witness their punishment. The man guilty of fornication may only marry a woman similarly guilty or an idolateress and the woman guilty of fornication may only marry such a man or an idolater. The believers are forbidden such marriages. (24:2-3)

If the person is married or has previously been married, then the punishment is stoning until death. This punishment has been established by a number of hadîth of the Prophet Muhammad (peace be upon him). 

Ma'iz ibn Malik came to Allah's Apostle (peace be upon him) and said to him: Messenger of Allah, purify me. Thereupon he said: Woe to you, go back, ask forgiveness of Allah and turn to Him in repentance. He (the narrator) said that he went off a little way, then came and said: Messenger of Allah purify me. The Messenger of Allah said: Woe be upon you, go back and ask forgiveness of Allah and turn to Him in repentance. He (the narrator) said that he went off a little way, then he came and said: Allah's Messenger, purify me. Allah's Apostle (peace be upon him) said as he had said before.  When it was the fourth time, Allah's Messenger (peace be upon him) said: From what am I to purify you?  He said: From adultery. Allah's Messenger (peace be upon him) asked if he had been mad. He was informed that he was not mad.  He said: Has he drunk wine? someone stood up and smelt his breath but noticed no smell of wine. Thereupon Allah's Messenger (may peace) be upon him) said: Have you committed adultery?  He said: Yes. He made a pronouncement about him and he was stoned to death.  The people had been (divided) into two groups about him (Ma'iz). One of them said: He has been undone for his sins have encompassed him, whereas another said: There is no repentance more excellent than the repentance of Ma'iz, for he came to Allah's Apostle (peace be upon him) and placing his hand in his (in the Holy Prophet's) hand said: Kill me with stones. (This controversy about Ma'is) remained for two or three days. Then came Allah's Messenger (peace be upon him) to them (his companions) as they were sitting.  He greeted them with a salutation and then sat down and said: Ask forgiveness for Ma'iz ibn Malik.  They said: May Allah forgive Ma'iz ibn Malik.  Thereupon Allah's Messenger (peace be upon him) said: He (Ma'iz) has made such a repentance that if that were to be divided among a people, it would have been enough for all of them. He (the narrator) said: Then a woman of Ghamid, a branch of Azd, came to him and said: Messenger of Allah, purify me.  Thereupon he said: Woe to you; go back and beg forgiveness from Allah and turn to Him in repentance.  She said: I find that you intend to send me back as you sent back Ma'iz ibn Malik.  He (the Holy Prophet) said: What has happened to you? She said that she had become pregnant as a result of fornication. He (the Holy Prophet) said: Is it you (who has done that)?  She said: Yes.  He (the Holy Prophet) said to her: (You will not be punished) until you give birth to that which is there in your womb. One of the Ansar became responsible for her until she was delivered (of the child).  He (that Ansar) came to Allah's Apostle (peace be upon him) and said: The woman of Ghamid has given birth to a child.  He (the Holy Prophet) said: In that case we shall not stone her and so leave her infant with none to breast-feed him.  One of the Ansar got up and said: Allah's Apostle, let the responsibility of his nursing be upon me. She was then stoned to death.



The following conditions must be met before either of these two punishments can be carried out: 

1. Four trustworthy witnesses must give testimony that they have witnessed the act take place with absolute certainty. They must be in complete agreement about all the details of the act, and about its place, time, and circumstances. If their stories do not coincide, their testimony will be considered false. In this case, instead of the punishment for fornication being carried out on the accused, the prescribed punishment for bearing false witness will be carried out against the witnesses. Allah says: 
· لَوْلَا جَاؤُوا عَلَيْهِ بِأَرْبَعَةِ شُهَدَاء فَإِذْ لَمْ يَأْتُوا بِالشُّهَدَاء فَأُوْلَئِكَ عِندَ اللَّهِ هُمُ الْكَاذِبُونَ  (24:13) 
Why did they not produce four witnesses? Since they did not produce witnesses, then with Allah they are the liars. 
· وَالَّذِينَ يَرْمُونَ الْمُحْصَنَاتِ ثُمَّ لَمْ يَأْتُوا بِأَرْبَعَةِ شُهَدَاء فَاجْلِدُوهُمْ ثَمَانِينَ جَلْدَةً وَلَا تَقْبَلُوا لَهُمْ شَهَادَةً أَبَدًا وَأُوْلَئِكَ هُمُ الْفَاسِقُون  (24:4)
Those who accuse chaste women then do not come with four witnesses, flog them eighty lashes and never accept their testimony. They are the sinful ones.

It is obvious that the one who commits fornication in the plain sight of four witnesses whereby they can see every detail of his crime is a person who is flagrant in his behavior, who has little regard for religion or for social values, and if he is married, has little regard for his relationship with his wife. 

This person fully deserves a severe punishment. At the same time, it must be known that there is no documented case in Muslim history – to the extent of our knowledge – where the prescribed punishment for fornication was carried out on the testimony of witnesses. In most cases, this punishment was carried out at the wish of the perpetrator in order that he may purify himself of the sin and as a means of repentance. 

2. There must be no cause for doubt that can make the punishment fall away. If any doubt is present, or any way out is found for the accused, the punishment is not to be carried out, because Allah’s Messenger (peace be upon him) said: “Do not carry out the prescribed punishments when there is doubt.” 

Some things should be made clear at this point. The first is that if a person becomes weak and falls into this sin, it is preferable for him to conceal it from others and not speak about it or admit to it. Instead, he should repent, seek Allah’s forgiveness, and try to make up for it by doing righteous deeds. He should not despair of Allah’s mercy. 

This is because Allah’s Messenger has said: “Whoever comes with one of these filthy acts should conceal it as Allah has concealed it.” 

Allah says: 

· وَالَّذِينَ إِذَا فَعَلُواْ فَاحِشَةً أَوْ ظَلَمُواْ أَنْفُسَهُمْ ذَكَرُواْ اللّهَ فَاسْتَغْفَرُواْ لِذُنُوبِهِمْ وَمَن يَغْفِرُ الذُّنُوبَ إِلاَّ اللّهُ وَلَمْ يُصِرُّواْ عَلَى مَا فَعَلُواْ وَهُمْ يَعْلَمُونَ ((3:135

Those who, if they commit an indecency or wrong themselves, remember Allah and seek His forgiveness – and whoever forgives save Allah? – and do not persist in committing it, their reward is forgiveness from their Lord and gardens beneath which rivers flow. 

· قُلْ يَا عِبَادِيَ الَّذِينَ أَسْرَفُوا عَلَى أَنفُسِهِمْ لَا تَقْنَطُوا مِن رَّحْمَةِ اللَّهِ إِنَّ اللَّهَ يَغْفِرُ الذُّنُوبَ جَمِيعًا إِنَّهُ هُوَ الْغَفُورُ الرَّحِيمُ ((39:53

O my servants who have transgressed against themselves, do not despair of Allah’s mercy. Verily, Allah forgives all sins. 

It should also be observed that, likewise, if someone is to see another Muslim commit this act, then he should conceal it from the public. Allah’s Messenger has said: “Whoever conceals the fault of a Muslim, Allah will conceal his fault.” 

It must also be noted that Islam has made the home completely inviolable. It is not permissible to enter someone else’s home except with the permission of its occupants. Spying is likewise prohibited. Allah says: 

يَا أَيُّهَا الَّذِينَ آمَنُوا لَا تَدْخُلُوا بُيُوتًا غَيْرَ بُيُوتِكُمْ حَتَّى تَسْتَأْنِسُوا وَتُسَلِّمُوا عَلَى أَهْلِهَا ذَلِكُمْ خَيْرٌ لَّكُمْ لَعَلَّكُمْ تَذَكَّرُونَ ((24:27

O you who believe, do not enter homes other than your own until you have asked permission and greeted their inhabitants. This is better for you, in order that you may remember.

Also, if a person confesses to this sin of his own accord, it is necessary to determine if he is of sound mind and in possession of all of his faculties. It must also be certain that he is under no compulsion or coercion. 

Beyond that, he is afforded the opportunity to retract his confession and he is encouraged to do so. If he retracts his statement, the prescribed punishment will not be carried out. 

The directives mentioned in these verses can be explained thus: 
    1. The man or woman who have committed fornication, both shall receive a hundred stripes. According to the methodology adopted by the Prophet (sws) and the Rightly Guided Caliphs and according to case precedents reported in our books of Hadith in this regard: 
    i) Whether a cane is used to flog a criminal or a lash, in both cases it should neither be very thick and hard nor very thin and soft.17 
    ii) The criminal should not be beaten bare-bodied or while tied to a tripod.18 
    iii) The criminal should not be flogged in a manner that wounds him nor should he be flogged on one part of the body: the flogging should be made to spread all over the body except for his face and private parts.19 
    iv) A pregnant woman should be flogged only after she has given birth and the period of puerperal discharge has passed.

 
    2. The criminal should be given this punishment publicly to humiliate him in front of the people, and to make him a lesson for those present. The verse directs the government or the court of justice to not show any lenience in this regard. This harsh treatment given to the criminal is necessary because the stability of a society relies on the sanctity of the relationships in a family and on their protection from every type of disorder. Fornication, a little deliberation shows, makes a society unstable and turns it into a herd of animals. It, therefore, deprives a society of its well-being and prosperity. Hence, such criminals should be dealt with without showing them any compassion. 

    It is with these sentiments of impartiality in the observance of the limits of Allah that the Prophet (sws) is reported to have said: 
وَايْمُ اللَّهِ لَوْ أَنَّ فَاطِمَةَ بِنْتَ مُحَمَّدٍ سَرَقَتْ لَقَطَعْتُ يَدَهَا (مسلم: رقم (1688ه 

By God! If Fatimah the daughter of Muhammad had committed this theft, I would definitely have cut off her hand. (Muslim: No. 1688)

    3. After this punishment has been carried out, no chaste man or woman should marry men and women who commit fornication. According to the Qur’an, such people can only marry among their own sort or among the idolaters. It does not allow the marriage of a pious woman with a man guilty of committing fornication nor does it permit a pious man to bring home such a woman in his house. Consequently, every such marriage is not considered legal in Islam.

    However, as stated earlier, this directive pertains only to the fornicators (both male and female) who have become liable to punishment once their crime has been proven.

    4. While stating this punishment, adjectives are used to qualify the men and women who commit fornication. This is similar to the statement in which the punishment for theft is mentioned. It is evident therefore that this punishment is the utmost punishment, which should be given only when the crime has been committed in its ultimate form and the criminal does not deserve any lenience as far as the circumstances of the crime are concerned. Consequently, criminals who are foolish, insane, have been compelled by circumstances, are without the necessary protection required to abstain from committing a crime, or cannot bear the punishment are all exempt from this punishment.  About those women whom their masters force to take to prostitution, the Qur’an says: 
وَمَنْ يُكْرِهُّنَّ فَإِنَّ اللَّهَ مِنْ بَعْدِ إِكْرَاهِهِنَّ غَفُورٌ رَحِيمٌ (24:33) 

But if anyone compels them, Allah will be Forgiving and Merciful to them after their being compelled to it. (24:33)

    Similarly, about the slave women who were present in the Prophet’s times, it says that they also cannot be administered this punishment because of improper upbringing and education and because of lack of family protection – so much so that if their husbands and masters have done all they can to keep them chaste and in spite of this they commit the crime, they shall be given only half this punishment ie, fifty stripes instead of hundred. The Qur’an says: 
فَإِذَا أُحْصِنَّ فَإِنْ أَتَيْنَ بِفَاحِشَةٍ فَعَلَيْهِنَّ نِصْفُ مَا عَلَى الْمُحْصَنَاتِ مِنْ الْعَذَابِ (4:25) 

And then when they are kept chaste and they commit fornication, their punishment is half that of free women. (4:25)

    5. The law of accusing someone of fornication, as explained below also indicates that the Almighty does not like that a criminal confess to his crime himself or that those who are aware of his crime report this matter to the authorities. The Prophet (sws) has said: 
مَنْ أَصَابَ مِنْ هَذِهِ الْقَاذُورَاتِ شَيْئًا فَلْيَسْتَتِرْ بِسِتْرِ اللَّهِ فَإِنَّهُ مَنْ يُبْدِي لَنَا صَفْحَتَهُ نُقِمْ عَلَيْهِ كِتَابَ اللَّهِ (مؤطا: رقم1562(ه
He among you who gets involved in such filth, should hide behind the veil stretched out for him by Allah, but if he unfolds the veil, we shall implement the law of Allah upon him. (Mu’atta: No. 1562)
    Similarly, he once told a person: 
لَوْ سَتَرْتَهُ بِرِدَائِكَ لَكَانَ خَيْرًا لَكَ (مؤطا : رقم1553(

If you had hidden the crime of this [person], it would have been better for you. (Mu’atta: No. 1553)


The wisdom behind the prescribed punishment for fornication and adultery

If we look at all the punishments prescribed by Islamic Law, we see that they all have two inseparable qualities: 
A. Excessive recourse to caution for the benefit of the accused and the large number of provisions that must be met before a punishment can be carried out. 
B. The harshness and severity of the punishments. 

This guarantees two things. First of all, it preserves the general security of society and reduces crime, due to the harshness of the punishments. The potential murderer who knows he will be killed, the potential thief who knows he will have his hand cut off, and the potential sexual offender who knows that he will be stoned or given a hundred lashes will think twice before going out and committing the crime. If, on the other hand, he knows that he will only be imprisoned for a few months or a few years, then he might not pay heed to the punishment and might not be discouraged from committing the crime. 

Secondly, it safeguards the life of the accused and guarantees him that no punishment will be carried out until every excuse is exhausted and every reason for discarding the punishment is looked into. 

If we look at fornication and adultery, we see that it is dealt with in this manner. The condition for establishing it – four reliable witnesses – is a very strict one, and the punishment is decisive.  If we look at the application of this punishment, we find many aspects of the wisdom behind it: 

1. It preserves general peace and security, because one of the most important motives for murder is the violation of someone’s honor. Applying the punishment against fornication causes a decrease in one of the major causes of violating people’s honor, which in turn, reduces the frequency of murder. This has a direct, positive effect on public safety. 

2. It protects the family. The family enjoys a special esteem in Islam. The widespread practice of extramarital sex is destructive to the family, undermines its integrity, and destabilizes the relationships between its members. The severe punishment for fornication and adultery has the effect of reducing its occurrence, which has a direct, positive effect on the family in two ways. Firstly, the family of the one who commits adultery share in the experience of his punishment, so they are discouraged from committing the act themselves, which brings stability to the family. Likewise, the family who had been harmed by the act of adultery benefits by the reduced opportunity for this crime afforded by this punishment, so its stability is increased.
4. False Accusation

This is defined as accusing the chaste, innocent person of fornication or adultery. It also includes denying the lineage of a person from his father (which implies that his parents committed fornication of adultery). False accusation includes any claim of fornication or adultery that is not backed up by a proof acceptable to Islamic Law. 


The prescribed punishment for false accusation is given in the following verse of the Qur’ân: 

وَالَّذِينَ يَرْمُونَ الْمُحْصَنَاتِ ثُمَّ لَمْ يَأْتُوا بِأَرْبَعَةِ شُهَدَاءَ فَاجْلِدُوهُمْ ثَمَانِينَ جَلْدَةً وَلَا تَقْبَلُوا لَهُمْ شَهَادَةً أَبَدًا وَأُوْلَئِكَ هُمْ الْفَاسِقُونَ إِلَّا الَّذِينَ تَابُوا مِنْ بَعْدِ ذَلِكَ وَأَصْلَحُوا فَإِنَّ اللَّهَ غَفُورٌ رَحِيمٌ
 (24:4-5) 

Those who accuse honourable women and bring not four witnesses as an evidence [for their accusation], inflict eighty stripes upon them, and never accept their testimony in future. They indeed are transgressors. But those who repent and mend their ways, Allah is Ever-Forgiving and Most-Merciful. (24:4-5)

The verse prescribes two punishments. The first is eighty lashes. The second is that their testimony will never again be accepted. These two punishments are above and beyond the punishment that they will receive in the Hereafter if they do not repent. These punishments were prescribed to safeguard the reputations of people from being stained by those who have nothing to do except destroy others by circulating damaging rumors. 

In order to safeguard honor and reputation, Islam came with two complementary solutions: 

A. It inspires the motivational power of faith and the deterrent of moral conscience in its prohibition of backbiting, spying, and suspicion of others. Allah says: 

يَا أَيُّهَا الَّذِينَ آمَنُوا اجْتَنِبُوا كَثِيرًا مِّنَ الظَّنِّ إِنَّ بَعْضَ الظَّنِّ إِثْمٌ وَلَا تَجَسَّسُوا وَلَا يَغْتَب بَّعْضُكُم بَعْضًا أَيُحِبُّ أَحَدُكُمْ أَن يَأْكُلَ لَحْمَ أَخِيهِ مَيْتًا فَكَرِهْتُمُوهُ وَاتَّقُوا اللَّهَ إِنَّ اللَّهَ تَوَّابٌ رَّحِيمٌ ((49:12

O you who believe, avoid a lot of suspicion, for verily some suspicion is sinful, do not spy, and do not backbite one another. 

B. It legislates a fixed, prescribed punishment for false accusation. So whoever is not deterred by faith and fear of Allah will be deterred by the punishment. 


5. Drinking

One of the most important objectives of Islam is the realization of human welfare and the avoidance of what is harmful. Because of this, it “permits good things and prohibits harmful things.” Islam, thus, protects the lives of people as well as their rational faculties, wealth, and reputations. The prohibition of wine and the punishment for drinking it are among the laws that clearly show Islam’s concern for these matters, because wine is destructive of all the universal needs, having the potential to destroy life, wealth, intellect, reputation, and religion. 

It may seem, at first glance, that drinking is damaging only to the intellect. In truth, it is equally destructive to life, wealth, reputation, and religion. This is because the habitual drinker becomes enslaved to his base desires, unable to entertain a higher thought or a noble purpose. In this way, his emotional sentiments are extinguished and his religious sensitivities are dulled so that they might never be revived. It is destructive of life. It causes incurable, fatal illnesses, above and beyond the damage it causes by provoking all sorts of conflict.

If we consider the losses incurred by the accidents, absenteeism in the workplace, unnecessary expenditure, and the treatments for the illnesses that it causes, we can see that it places great financial demands on the state. It removes from the human being that singular human quality of reason, by which man subjugates to his benefit everything in the Earth, and by removing this faculty, it makes him more akin to the beasts. 

It weakens the value of social bonds, causing enmity and hatred between people, especially if we consider the words and actions that the drinker often directs at others.

These problems are the cause of a lot of harm and detriment. Therefore, Islam has decisively forbidden the use of wine. 
Allah says: 
يَا أَيُّهَا الَّذِينَ آمَنُواْ إِنَّمَا الْخَمْرُ وَالْمَيْسِرُ وَالأَنصَابُ وَالأَزْلاَمُ رِجْسٌ مِّنْ عَمَلِ الشَّيْطَانِ فَاجْتَنِبُوهُ لَعَلَّكُمْ تُفْلِحُونَ ((5:90

O you who believe! Verily wine, gambling, idols, and divination are but the abominations of Satan’s handiwork, so abandon these things that perchance you will be successful. Satan only wishes to cause enmity and hatred between you through wine and gambling and to prevent you from the remembrance of Allah and prayer. Will you not then desist?

Since wine causes all of this material and spiritual harm, Islamic Law has imposed upon the drinker a fixed punishment.

6. Apostasy 

Apostasy is defined as a Muslim making a statement or performing an action that takes him out of the fold of Islam. The punishment prescribed for it in the Sunnah is execution, and it came as a remedy for a problem that existed at the time of the Prophet (peace be upon him). This problem was that a group of people would publicly enter into Islam together then leave Islam together in order to cause doubt and uncertainty in the hearts of the believers. The Qur’ân relates this event to us: 

وَقَالَت طَّآئِفَةٌ مِّنْ أَهْلِ الْكِتَابِ آمِنُواْ بِالَّذِيَ أُنزِلَ عَلَى الَّذِينَ آمَنُواْ وَجْهَ النَّهَارِ وَاكْفُرُواْ آخِرَهُ لَعَلَّهُمْ يَرْجِعُونَ (72(

A group from the People of the Scripture said: ‘Believe in what came down upon those who believe at the beginning of the day, then disbelieve at the end of the day, so perhaps they might return from faith. 

Thus, the prescribed punishment for apostasy was instituted so that apostasy could not be used as a means of causing doubt in Islam. 

At the same time, the apostate is given time to repent, so if he has a misconception or is in doubt about something, then his cause of doubt can be removed and the truth clarified to him. He is encouraged to repent for three days.

The Qur'an states that Allah despises apostasy. 

· The relevant verses (as translated by Yusuf Ali) are:
· إِنَّ الَّذِينَ كَفَرُواْ بَعْدَ إِيمَانِهِمْ ثُمَّ ازْدَادُواْ كُفْرًا لَّن تُقْبَلَ تَوْبَتُهُمْ وَأُوْلَئِكَ هُمُ الضَّآلُّونَ (90) إِنَّ الَّذِينَ كَفَرُواْ وَمَاتُواْ وَهُمْ كُفَّارٌ فَلَن يُقْبَلَ مِنْ أَحَدِهِم مِّلْءُ الأرْضِ ذَهَبًا وَلَوِ افْتَدَى بِهِ أُوْلَئِكَ لَهُمْ عَذَابٌ أَلِيمٌ وَمَا لَهُم مِّن نَّاصِرِينَ ((91
· "But those who reject Faith after they accepted it, and then go on adding to their defiance of Faith,- never will their repentance be accepted; for they are those who have (of set purpose) gone astray. As to those who reject Faith, and die rejecting,- never would be accepted from any such as much gold as the earth contains, though they should offer it for ransom. For such is (in store) a penalty grievous, and they will find no helpers." 3:90-91 

· إِنَّ الَّذِينَ آمَنُواْ ثُمَّ كَفَرُواْ ثُمَّ آمَنُواْ ثُمَّ كَفَرُواْ ثُمَّ ازْدَادُواْ كُفْرًا لَّمْ يَكُنِ اللّهُ لِيَغْفِرَ لَهُمْ وَلاَ لِيَهْدِيَهُمْ سَبِيلاً (137)
"Those who believe, then reject faith, then believe (again) and (again) reject faith, and go on increasing in unbelief,- Allah will not forgive them nor guide them on the way." 4:137 
· وَقَالَت طَّآئِفَةٌ مِّنْ أَهْلِ الْكِتَابِ آمِنُواْ بِالَّذِيَ أُنزِلَ عَلَى الَّذِينَ آمَنُواْ وَجْهَ النَّهَارِ وَاكْفُرُواْ آخِرَهُ لَعَلَّهُمْ يَرْجِعُونَ (72(
"A section of the People of the Book say: "Believe in the morning what is revealed to the believers, but reject it at the end of the day; perchance they may (themselves) Turn back... " 3:72 
· مَن كَفَرَ بِاللّهِ مِن بَعْدِ إيمَانِهِ إِلاَّ مَنْ أُكْرِهَ وَقَلْبُهُ مُطْمَئِنٌّ بِالإِيمَانِ وَلَكِن مَّن شَرَحَ بِالْكُفْرِ صَدْرًا فَعَلَيْهِمْ غَضَبٌ مِّنَ اللّهِ وَلَهُمْ عَذَابٌ عَظِيمٌ (106) ذَلِكَ بِأَنَّهُمُ اسْتَحَبُّواْ الْحَيَاةَ الْدُّنْيَا عَلَى الآخِرَةِ وَأَنَّ اللّهَ لاَ يَهْدِي الْقَوْمَ الْكَافِرِينَ (107) أُولَئِكَ الَّذِينَ طَبَعَ اللّهُ عَلَى قُلُوبِهِمْ وَسَمْعِهِمْ وَأَبْصَارِهِمْ وَأُولَئِكَ هُمُ الْغَافِلُونَ (108( لاَ جَرَمَ أَنَّهُمْ فِي الآخِرَةِ هُمُ الْخَاسِرونَ (109(
"Any one who, after accepting faith in Allah, utters Unbelief,- except under compulsion, his heart remaining firm in Faith - but such as open their breast to Unbelief, on them is Wrath from Allah, and theirs will be a dreadful Penalty. This because they love the life of this world better than the Hereafter... Without doubt, in the Hereafter they will perish." 16:106-109
Hadith:

· "Allah's Apostle said, The blood of a Muslim, who confesses that none has the right to be worshipped but Allah and that I am His Apostle, cannot be shed except in three cases: In Qisas for murder, a married person who commits illegal sexual intercourse and the one who reverts from Islam (apostate) and leaves the Muslims." 9:83:17 

· 57. Narrated 'Ikrima: Some Zanadiqa (atheists) were brought to 'Ali and he burnt them. The news of this event, reached Ibn 'Abbas who said, "If I had been in his place, I would not have burnt them, as Allah's Apostle forbade it, saying, 'Do not punish anybody with Allah's punishment (fire).' I would have killed them according to the statement of Allah's Apostle, 'Whoever changed his Islamic religion, then kill him.'" 9:84:57 

· 271. Narrated Abu Musa: A man embraced Islam and then reverted back to Judaism. Mu'adh bin Jabal came and saw the man with Abu Musa. Mu'adh asked, "What is wrong with this (man)?" Abu Musa replied, "He embraced Islam and then reverted back to Judaism." Mu'adh said, "I will not sit down unless you kill him (as it is) the verdict of Allah and His Apostle." 9:89:271
B) Retribution (Qisas)

This is the second type of punishment in Islamic Law. This is where the perpetrator of the crime is punished with the same injury that he caused to the victim. If the criminal killed the victim, then he is killed. If he cut off or injured a limb of the victim, then his own limb will be cut off or injured if it is possible without killing the criminal. Specialists are used to make this determination. 

Important Rules Regarding Retribution

1. Retribution is not lawful except where the killing or injury was done deliberately. There is no retribution for accidentally killing or injuring someone. 

2. In the crimes where the criminal directly transgresses against another, Islam has given the wish of the victim or his family an important role in deciding whether or not the punishment should be carried out. Islam permits the victim to pardon the perpetrator, because the punishment in these crimes is considered the right of the victim. Islam even encourages pardon, promising a reward in the hereafter for the one who does. Allah says: 

If anyone waives the right to retaliation out of charity, it shall be an expiation for him. 

The pardon can either be to the payment of blood money, a fixed, monetary compensation, or can be total, where no worldly compensation is demanded. Allah says: 

To forgive it is closer to piety. 

3. The punishment must be carried out by the government. The family of the victim cannot carry it out. 

The wisdom behind retribution:
With regard to Islamic punishments in general, and retribution in specific, we find that they have two complementary characteristics. The first of these is the severity of the punishment. This is in order to discourage the crime and limit its occurrence. 
The second characteristic is the difficulty of establishing guilt, reducing the opportunities for carrying out the punishment, and protecting the accused. In this vein, we see the principle that punishments are waived in the presence of doubt, and that the benefit of the doubt is always given to the accused. Some prescribed punishments are even waived on the grounds of repentance, as we can see in the case of highway robbery. This is also seen in the permissibility of pardon in the case of retribution and the fact that pardon is encouraged and preferred.

These two elements complement each other in that crime is effectively discouraged, protecting society, and the rights of the accused are safeguarded by the fact that speculation and accusations cannot be grounds for punishment, and that the accused enjoys the greatest guarantee of justice and being spared the punishment whenever possible. Most people will abstain from committing crime, because of the severity of the punishment, and the punishments for these crimes will rarely be carried out. In this way, the general security of society and the rights of the individual are equally realized. 

Murder and Injury

a. Intentional 

يَاأَيُّهَا الَّذِينَ آمَنُوا كُتِبَ عَلَيْكُمْ الْقِصَاصُ فِي الْقَتْلَى الْحُرُّ بِالْحُرِّ وَالْعَبْدُ بِالْعَبْدِ وَالْأُنثَى بِالْأُنثَى فَمَنْ عُفِيَ لَهُ مِنْ أَخِيهِ شَيْءٌ فَاتِّبَاعٌ بِالْمَعْرُوفِ وَأَدَاءٌ إِلَيْهِ بِإِحْسَانٍ ذَلِكَ تَخْفِيفٌ مِنْ رَبِّكُمْ وَرَحْمَةٌ فَمَنْ اعْتَدَى بَعْدَ ذَلِكَ فَلَهُ عَذَابٌ أَلِيمٌ وَلَكُمْ فِي الْقِصَاصِ حَيَاةٌ يَاأُوْلِي الْأَلْبَابِ لَعَلَّكُمْ تَتَّقُونَ
 (2 :178-9(
O you who believe! decreed for you is the Qisas of those among you who are killed such that if the murderer is a free-man, then this free-man should be killed in his place and if he is a slave, then this slave should be killed in his place and if the murderer is a woman, then this woman shall be killed in her place. Then for whom there has been some remission from his brother, [the remission] should be followed according to the Ma‘ruf and Diyat should be paid with goodness. This is a concession and a mercy from your Lord. After this, whoever exceeds the limits shall be in a torment afflictive. There is life for you in Qisas O men of insight that you may follow the limits set by Allah. (2:178-9)

    Just as this directive of Qisas has been given to us, it was given to the previous nations of the Prophets. While referring to the Old Testament, the Qur’an says: 
وَكَتَبْنَا عَلَيْهِمْ فِيهَا أَنَّ النَّفْسَ بِالنَّفْسِ وَالْعَيْنَ بِالْعَيْنِ وَالْأَنفَ بِالْأَنفِ وَالْأُذُنَ بِالْأُذُنِ وَالسِّنَّ بِالسِّنِّ وَالْجُرُوحَ قِصَاصٌ فَمَنْ تَصَدَّقَ بِهِ فَهُوَ كَفَّارَةٌ لَهُ وَمَنْ لَمْ يَحْكُمْ بِمَا أَنزَلَ اللَّهُ فَأُوْلَئِكَ هُمْ الظَّالِمُونَ (45:5 (

And We enjoined for them therein: life for life, eye for eye, nose for nose, ear for ear, tooth for tooth, wound for wound. Then he who forgoes [retaliation], his remission shall be an atonement for the criminal. And those who do not judge according to what Allah has revealed, it is they who are the wrongdoers. (5:45)

    It is evident from this verse that this directive of Qisas, not only pertains to murder but also relates to wounding or injuring someone. According to the Qur’an, all these crimes are heinous but as far as murder is concerned, the Qur’an says that murdering a person is like murdering the whole of mankind: 
مَنْ قَتَلَ نَفْسًا بِغَيْرِ نَفْسٍ أَوْ فَسَادٍ فِي الْأَرْضِ فَكَأَنَّمَا قَتَلَ النَّاسَ جَمِيعًا (32:5) 

He who killed a human being without the latter being guilty of killing another or of spreading disorder in the land should be looked upon as if he killed all of mankind. (5:32)

    Furthermore, the Qur’an says that a person who commits such a grave offence, particularly against a Muslim, shall face the eternal punishment of Hell: 
وَمَنْ يَقْتُلْ مُؤْمِنًا مُتَعَمِّدًا فَجَزَاؤُهُ جَهَنَّمُ خَالِدًا فِيهَا وَغَضِبَ اللَّهُ عَلَيْهِ وَلَعَنَهُ وَأَعَدَّ لَهُ عَذَابًا عَظِيمًا (93:4 (

And he who intentionally kills a believer, his reward is Hell. He shall abide therein forever, and the wrath and the curse of God are upon him. He has prepared for him a dreadful doom. (4:93)

   

    The Islamic law about this type of murder is that the real claimant in it is not the government but the heirs of the murdered person. The government is only obligated to help them and implement with all force what they want. 


    A little deliberation shows that it is this very principle which distinguishes the Islamic Law in this regard from other systems of law. It not only leaves the criminal’s fate to the people against whom the crime has been perpetrated in order to appease their spirit of revenge, but also goes a long way in ridding the society of such crimes. 

In matters of Qisas, the importance which Islam has given to the will and intention of the heirs of the slain has many aspects of wisdom in it. Leaving the life of the killer directly at the mercy of the heirs of the murdered person compensates to some extent the tremendous loss caused. Furthermore, if the heirs of the slain person adopt a soft attitude at that moment, they do a big favour to the murderer and his family, which produces many useful results. 

    However, this does not at all mean that the heirs of the slain person in their capacity as heirs should exceed the limits and, for example, slay others besides the slayer in frenzy of revenge or out of prejudice for their status and superiority demand the execution of a free person in place of a slave or a man in place of a woman, or kill the criminal by torturing him, or take out their venom on his dead body or adopt those methods of killing which have been prohibited by the Almighty like burning someone in fire or mutilating his corpse or in cases of injury, when there is a strong chance that Qisas would inflict more harm on the inflicter than the harm he himself had caused, they still insist upon limb in place of limb and wound in place of wound. 
    

The Qur’an says: 
وَمَنْ قُتِلَ مَظْلُومًا فَقَدْ جَعَلْنَا لِوَلِيِّهِ سُلْطَانًا فَلَا يُسْرِفْ فِي الْقَتْلِ إِنَّهُ كَانَ مَنصُورًا (33:17 (

And whoever is killed wrongfully, We have given his heir an authority. So he should not exceed the bounds in taking a life, for he has been helped [by the law]. (17:33)

    It is however apparent that in case the slain person has no heirs or if he has heirs and owing to some reason they have no interest in his affairs or if their interest resides with the slayer and his accomplices, the claimant shall, no doubt, be the government and shall have all the authority which the heirs of the slain person have. 


    The law of Qisas which is mentioned in Surahs Baqarah and Ma’idah is based on the following four clauses: 

1. Firstly, Qisas is an obligation imposed by the Almighty on an Islamic State. It guarantees survival to a society and is, in fact, a Divine Law which can only be breached by those who wrong their souls. Consequently, it is the responsibility of the government to search for the murderer, arrest him and implement the will of the heirs of the murdered person. 

2. Secondly, complete equality should be observed in taking Qisas. Hence, if the murderer is a slave, only that particular slave should be executed and if the murderer is a free man, only that particular free man should be executed. A person’s social status should never create an exception to this rule of equality nor should it be given any emphasis in this regard.

3. Thirdly, the heirs of the slain or wounded person have only two options: they can either demand life for life, limb for limb wound for wound or they can forgive the criminal and accept Diyat from him. The latter case, according to the Qur’an is a favour and rebate by the Almighty to the criminal. Consequently, their forgiveness shall become an atonement (kaffarah) for the criminal and as a result the government shall not lay hands on him at all.

4. Fourthly, if the heirs of the slain or wounded person agree to accept Diyat, then this should be given to them with goodness and goodwill. The directive of paying Diyat with goodness has been given because in that period in Arabia Diyat was generally not given in the form of cash; it was paid in kind or in the form of animals. Therefore, if the payers of Diyat had any ill-intention in their hearts, they could defraud the receiving party. It is easily possible in case of camels and goats or dates and other grains to pay Diyat as far as the agreed quantity and weight is concerned, disregarding their quality and nature. This would amount to ignoring the favour done by the aggrieved party by forgiving the murderer. Someone whose life had been left at the mercy of a person by the Shari‘ah had been forgiven by him and had agreed to accept some wealth instead. This favour should be answered by a favour only, ie, the payment of Diyat should be done with such magnanimity and munificence that the heirs of the slain person should not feel that by accepting camels and goats in place of the life of a beloved they had committed a mistake or done something dishonourable. 

    The basic objective of this law, as is mentioned by the Qur’an, is to protect life. If a murderer is executed because of his crime, it apparently seems as if a second life has been taken, but a little deliberation shows that this punishment is actually a guarantee of the life of the whole society. If this punishment is not carried out, the mental disorder in which a person commits this crime is actually transmitted to the society. The extent of various diseases differ: diseases which result in such heinous crimes as murder, robbery, theft or fornication are like those diseases in which it is necessary to amputate some limb of the body to save the whole body. Amputating a limb may seem a callous act, yet a doctor has to be callous. If by showing sympathy to this limb he does not force himself to this cruelty, he shall have to bear with the patients death.

A society in its collective capacity is like a body. At times, its limbs get infected to the extent that the only option is to cut them off from the body through an operation. If sympathy is shown by considering it to be the limb of a patient, there is all the chance that this would fatally affect the whole body. 

b. Unintentional 

وَمَا كَانَ لِمُؤْمِنٍ أَنْ يَقْتُلَ مُؤْمِنًا إِلَّا خَطَأً وَمَنْ قَتَلَ مُؤْمِنًا خَطَأً فَتَحْرِيرُ رَقَبَةٍ مُؤْمِنَةٍ وَدِيَةٌ مُسَلَّمَةٌ إِلَى أَهْلِهِ إِلَّا أَنْ يَصَّدَّقُوا فَإِنْ كَانَ مِنْ قَوْمٍ عَدُوٍّ لَكُمْ وَهُوَ مُؤْمِنٌ فَتَحْرِيرُ رَقَبَةٍ مُؤْمِنَةٍ وَإِنْ كَانَ مِنْ قَوْمٍ بَيْنَكُمْ وَبَيْنَهُمْ مِيثَاقٌ فَدِيَةٌ مُسَلَّمَةٌ إِلَى أَهْلِهِ وَتَحْرِيرُ رَقَبَةٍ مُؤْمِنَةٍ فَمَنْ لَمْ يَجِدْ فَصِيَامُ شَهْرَيْنِ مُتَتَابِعَيْنِ تَوْبَةً مِنْ اللَّهِ وَكَانَ اللَّهُ عَلِيمًا حَكِيمًا(4:92-3)
It is unlawful for a believer to kill a believer except if it happens by accident. And he who kills a believer accidentally must free one Muslim slave and pay Diyat to the heirs of the victim except if they forgive him. If the victim is a Muslim belonging to a people at enmity with you, the freeing of a Muslim slave is enough. But if the victim belongs to an ally, Diyat shall also be given to his heirs and a Muslim slave shall also have to be set free. He who does not have a slave, must fast two consecutive months. This is from Allah a way to repent from this sin: He is Wise, All-Knowing. (4:92-3)

    In Islamic law, according to the Qur’an, the punishment of unintentionally murdering or wounding in some cases is Diyat and Atonement (Kaffarah), and in some cases only Atonement (Kaffarah) except if the wounded person or the heirs of the slain person forgive the criminal. In this case, life for life, wound for wound and limb for limb cannot be demanded from a person. 

This law is based on three clauses: 

1. Firstly, if the murdered person is a Muslim citizen of an Islamic State or if he is not a Muslim but belongs to a nation with which a treaty has been concluded, it is necessary for the murderer who has not been forgiven to pay Diyat to atone for his sin and repent before the Almighty and free a Muslim slave as well.

2. Secondly, if the murdered person is a Muslim and belongs to an enemy country, the murderer is not required to pay Diyat; in this case, it is enough that he only free a Muslim slave. 

3. Thirdly, in both these cases, if the criminal does not have a slave, he should consecutively fast for two months. 


    These are the directives as far as unintentional murder is concerned. But it is obvious that the directive of unintentionally injuring someone should also be no different. Hence, in this case also Diyat shall have to be paid and fasts shall have to be kept considering the amount of Diyat paid. For example, if the Diyat of a certain type of wound is fixed at one-third of the Diyat of murder, twenty fasts as atonement shall also have to be kept.

 
    An important issue in these directives of intentional and unintentional murder is the amount of Diyat to be given and its methodology. In verse 92 of Surah Nisa quoted above, the words ‘دية مسلمة الى اهله’ (diyatun mussalamatun ila ahlihi) are used. The word Diyat in these verses occurs as a common noun, about which we all know that its meaning is determined by its linguistic and customary usage, and by the context in which it is used. Nothing other than these are required. Therefore, in this verse Diyat means something which in the general custom and usage is called ‘Diyat’. And the words ‘دية مسلمة الى اهله’ (diyatun mussalamatun ila ahlihi) simply mean that the family of the murdered person should be given what the general custom and linguistic usage term as ‘Diyat’. 


     In verse 178 of Surah Baqarah, where the directive of Diyat in case of intentional murder has been given, the word ‘معروف’ (ma‘ruf: custom) is used to qualify it: 
فَمَنْ عُفِيَ لَهُ مِنْ أَخِيهِ شَيْءٌ فَاتِّبَاعٌ بِالْمَعْرُوفِ وَأَدَاءٌ إِلَيْهِ بِإِحْسَانٍ (178:2) 

Then for whom there has been some remission from his brother, [the remission] should be followed according to the Ma‘ruf and Diyat should be paid with goodness. (2:178)

    It is evident from the above mentioned verses of Surah Nisa and Surah Baqarah that in case of intentional as well as un-intentional murder, the Qur’an wants Diyat to be paid according to the custom and tradition of the society. It has not prescribed any specific amount for Diyat nor has it directed the Muslims to discriminate in this matter between a man or a woman, a slave or a free man and a Muslim or a non-Muslim. The Prophet (sws) and his Rightly Guided Caliphs decided all the cases of Diyat according to the customs and traditions of the Arabian society during their own times 

C) Discretionary Punishments (Ta’zeer)

These are punishments that are not fixed by Islamic Law, for crimes that either infringe on the rights of Allah or the rights of an individual, but do not have a fixed punishment or a set expiation. 

Discretionary punishments are the broadest category of punishments, because the crimes that have fixed punishments are few in number and all other crimes fall under the scope of this last category. 

They are the most flexible type of punishment, because they take into consideration the needs of society and changing social conditions. Consequently, they are flexible enough to realize the maximum general benefit to society, effectively reform the criminal, and reduce the harm that he causes. 

Islamic Law has defined different types of discretionary punishments starting from exhortations and reprimands to flogging, to fines, and to imprisonment. These discretionary measures are left to the decision of the legal authorities within the general framework of Islamic Law and the universal purposes of Islam that balance between the right of society to be protected from crime and the right of the individual to have his freedoms protected. 

CHAPTER 4

Few Fundamental Islamic Ethics

Several of Islam's basic moral teachings are given below. They cover the broad pectrum of a Muslim's personal moral conduct as well as his social responsibilities.

1) God-Consciousness

The Qur'an mentions God-consciousness as the highest quality of a Muslim: The most honorable among you in the sight of God is the one who is most God-conscious. (49:13) Humility modesty control of

passions and desires, truthfulness, integrity, patience, steadfastness, and fulfilling one's promises-all of these are moral values that are mentioned manyh times in the Qur'an: And God loves those who are firm and steadfast (3:14Q. The Qur'an also tells Muslims:

And vie with one another to attain your Sustainer's forgiveness and a Paradise as vast as the heavens and the earth, which awaits the God conscious, who spend for charity in time of plenty and in time of hardship, and restrain their anger and pardon their fellow men, for God loves those who do good. (3:133134)

Establish regular prayer, enjoin what is just, and forbid what is wrong; and bear patiently whatever may befall you;for this is true constancy And do not swell your (cheek with puce) at men, nor walk in insolence on the earth, for God does not love

any man proud and boastful. And be moderate in your pace and lower your voice;for the harshest of sounds, indeed, is the braying of the ass. (31:18-19)

The moral behavior of a committed Muslim can be summarized by the following statement of the Prophet: My Sustainer has given me nine commands: to remain c

conscious of God in private and in public; to speak justly whether angry or pleased; to show moderation when poor or rich; to re kindle friendship with those who have broken it off with me; to give to him who refuses me; that my silence should be occupied with thought; that my looking should be an admonition; and that I should command what is right.

2) Social Responsibilities

The teachings of Islam concerning social responsibilities are based on kindness and consideration for others. So that these broad injections will not be ignored in specific situations, Islam stresses specific acts of kindness and defines the responsibilities and rights that belong to various relationships. Our first obligation is to our immediate familyparents, spouse, and children, then to other relatives, neighbors, friends and acquaintances, orphans and widows, the needy of the community, our fellow Muslims, our fellow human beings and animals.
3) REHMAT (Mercy)
3a) Allah’s Mercy with Mankind

Quranic Verses

وَإِذَا جَاءكَ الَّذِينَ يُؤْمِنُونَ بِآيَاتِنَا فَقُلْ سَلاَمٌ عَلَيْكُمْ كَتَبَ رَبُّكُمْ عَلَى نَفْسِهِ الرَّحْمَةَ أَنَّهُ مَن عَمِلَ مِنكُمْ سُوءًا بِجَهَالَةٍ ثُمَّ تَابَ مِن بَعْدِهِ وَأَصْلَحَ فَأَنَّهُ غَفُورٌ رَّحِيمٌ
When those come to thee who believe in Our signs, Say: "Peace be on you: Your Lord hath inscribed for Himself (the rule of) mercy: verily, if any of you did evil in ignorance, and thereafter repented, and amend (his conduct), lo! He is Oft-forgiving, most Merciful.
وَأَنِيبُوا إِلَى رَبِّكُمْ وَأَسْلِمُوا لَهُ مِن قَبْلِ أَن يَأْتِيَكُمُ الْعَذَابُ ثُمَّ لَا تُنصَرُونَ
Say: "O my Servants who have transgressed against their souls! Despair not of the Mercy of Allah: for Allah forgives all sins: for He is Oft-Forgiving, Most Merciful.

وَاكْتُبْ لَنَا فِي هَـذِهِ الدُّنْيَا حَسَنَةً وَفِي الآخِرَةِ إِنَّا هُدْنَـا إِلَيْكَ قَالَ عَذَابِي أُصِيبُ بِهِ مَنْ أَشَاء وَرَحْمَتِي وَسِعَتْ كُلَّ شَيْءٍ فَسَأَكْتُبُهَا لِلَّذِينَ يَتَّقُونَ وَيُؤْتُونَ الزَّكَـاةَ وَالَّذِينَ هُم بِآيَاتِنَا يُؤْمِنُونَ

"And ordain for us that which is good, in this life and in the Hereafter: for we have turned unto Thee." He said: "With My punishment I visit whom I will; but My mercy extendeth to all things. That (mercy) I shall ordain for those who do right, and practise regular charity, and those who believe in Our signs.

Hadiths
عن أبي موسى عن النبي صلى الله عليه وسلم قال إن الله يبسط يده بالليل ليتوب مسيء النهار ويبسط يده بالنهار ليتوب مسيء الليل حتى تطلع الشمس من مغربها
Abu Mu'sa reported Allah's Messenger (may peace be upon him) as saying that Allah, the Exalted and Glorious, Stretches out His Hand during the night so that the people repent for the fault committed from dawn till dusk and He stretches out His Hand daring the day so that the people may reprint for the fault committed from dusk to dawn. (He would accept repentance) before the sun rises in the west (before the Day of Resurrection). A hadith like this has been narrated on the authority of Shu'ba with the same chain of transmitters.

عن أبي هريرة أن النبي صلى الله عليه وسلم قال لما خلق الله الخلق كتب في كتابه فهو عنده فوق العرش إن رحمتي تغلب غضبي
Abu Huraira reported: I heard Allah's Messenger (may peace be upon him) as saying: Allah created mercy in one hundred parts and He retained with Him ninety-nine parts, and He has sent down upon the earth one part, and it is because of this one part that there is mutual love among the creation so much so that the animal lifts up its hoof from its young, one, fearing that it might harm it.

عن أبي سعيد الخدري أن نبي الله صلى الله عليه وسلم قال كان فيمن كان قبلكم رجل قتل تسعه وتسعين نفسا فسأل عن أعلم أهل الأرض فدل على راهب فأتاه فقال إنه قتل تسعة وتسعين نفسا فهل له من توبة فقال لا فقتله فكمل به مائة ثم سأل عن أعلم أهل الأرض فدل على رجل عالم فقال إنه قتل مائة نفس فهل له من توبة فقال نعم ومن يحول بينه وبين التوبة انطلق إلى أرض كذا وكذا فإن بها أناسا يعبدون الله فاعبد الله معهم ولا ترجع إلى أرضك فإنها أرض سوء فأنطلق حتى إذا نصف الطريق أتاه الموت فاختصمت فيه ملائكة الرحمة وملائكة العذاب فقالت ملائكة الرحمة جاء تائبا مقبلا بقلبه إلى الله وقالت ملائكة العذاب إنه لم يعمل خيرا قط فأتاهم ملك في صورة آدمي فجعلوه بينهم فقال قيسوا ما بين الأرضين فإلى أيتهما كان أدنى فهو له فقاسوه فوجدوه أدنى إلى الأرض التي أراد فقبضته ملائكة الرحمة قال قتادة فقال الحسن ذكر لنا أنه لما أتاه الموت نأى بصدره 
Abu Sa'id al-Khudri reported Allah's Messenger (may peace be upon him) as saying: There was a person before you who had killed ninety-nine persons and then made an inquiry about the learned persons of the world (who could show him the way to salvation). He was directed to a monk. He came to him and told him that he had killed ninety-nine persons and asked him whether there was any scope for his repentance to be accepted. He said: No. He killed him also and thus completed one hundred. He then asked about the learned persons of the earth and he was directed to a scholar, and he told him that he had killed one hundred persons and asked him whether there was any scope for his repentance to be accepted. He said: Yes; what stands between you and the repentance? You better go to such and such land; there are people devoted to prayer and worship and you also worship along with them and do not come to the land of yours since it was an evil land (for you). So he went away and he had hardly covered half the distance when death came to him and there was a dispute between the angels of mercy and the angels of punishment. The angels of mercy said: This man has come as a penitent and remorseful to Allah and the angels of punishment said: He has done no good at all. Then there came another angel in the form of a human being in order to decide between them. He said: You measure the land to which he has drawn near. They measured it and found him nearer to the land where he intended to go (the land of piety), and so the angels of mercy took possession of it. Qatada said that Hasan told him that it was said to them that as death approached him, he crawled upon his chest (and managed) to slip in the land of mercy.

عن صفوان بن محرز قال قال رجل لابن عمر كيف سمعت رسول الله صلى الله عليه وسلم يقول في النجوى قال سمعته يقول يدنى المؤمن يوم القيامة من ربه سبحانه وتعلى حتى يضع عليه كنفه فيقرره بذنوبه فيقول هل تعرف فيقول أي رب أعرف قال فإني قد سترتها عليك في الدنيا وإني أغفرها لك اليوم فيعطى صحيفة حسناته وأما الكفار والمنافقون فينادى بهم على رؤوس الخلائق هؤلاء الذي كذبوا على الله
Safwan b. Muhriz reported that a person said to Ibn 'Umar: How did you hear Allah's Messenger (may peace be upon him) as saying something about intimate conversation? He said: I heard him say: A believer will be brought to his Lord, the Exalted and Glorious, on the Day of Resurrection and He would place upon him His veil (of Light) and make him confess his faults and say: Do you recognise (your faults)? He would say: My Lord, I do recognise (them). He (the Lord) would say: I concealed them for you in the world. And today I forgive them. And he would then be given the Book containing (the account of his) good deeds. And so far as the non-believers and hypocrites are concerned, there would be general announcement about them before all creation telling them that these (people, i.e. non-believers and hypocrites) told a lie about Allah.

عن أبي هريرة أن رسول الله صلى الله عليه وسلم قال: (يتنزَّل ربنا تبارك وتعالى كل ليلة إلى السماء الدنيا، حين يبقى ثلث الليل الآخِر، فيقول: من يدعوني فأستجيب له، من يسألني فأعطيه، من يستغفرني فأغفر له)
Narated By Abu Huraira : Allah's Apostle said, "Every night when it is the last third of the night, our Lord, the Superior, the Blessed, descends to the nearest heaven and says: Is there anyone to invoke Me that I may respond to his invocation? Is there anyone to ask Me so that I may grant him his request? Is there anyone asking My forgiveness so that I may forgive him?."

أن عائشة رضي الله عنها، زوج النبي صلى الله عليه وسلم، قالت: قال رسول الله صلى الله عليه وسلم: (ما من مصيبة تصيب المسلم إلا كفَّر الله بها عنه، حتى الشوكة يُشاكها)
Narated By 'Aisha : (The wife of the Prophet) Allah's Apostle said, "No calamity befalls a Muslim but that Allah expiates some of his sins because of it, even though it were the prick he receives from a thorn."

3b) Prophet (S.A.W)’s Mercy with Mankind

Quranic Verses
لَقَدْ جَاءكُمْ رَسُولٌ مِّنْ أَنفُسِكُمْ عَزِيزٌ عَلَيْهِ مَا عَنِتُّمْ حَرِيصٌ عَلَيْكُم بِالْمُؤْمِنِينَ رَؤُوفٌ رَّحِيمٌ
Now hath come unto you a Messenger from amongst yourselves: it grieves him that ye should perish: ardently anxious is he over you: to the Believers is he most kind and merciful.

وَمَا أَرْسَلْنَاكَ إِلَّا رَحْمَةً لِّلْعَالَمِينَ
We sent thee not, but as a Mercy for all creatures.

3c) Mercy with Believers
Quranic Verses
يَا أَيُّهَا الَّذِينَ آمَنُواْ مَن يَرْتَدَّ مِنكُمْ عَن دِينِهِ فَسَوْفَ يَأْتِي اللّهُ بِقَوْمٍ يُحِبُّهُمْ وَيُحِبُّونَهُ أَذِلَّةٍ عَلَى الْمُؤْمِنِينَ أَعِزَّةٍ عَلَى الْكَافِرِينَ يُجَاهِدُونَ فِي سَبِيلِ اللّهِ وَلاَ يَخَافُونَ لَوْمَةَ لآئِمٍ ذَلِكَ فَضْلُ اللّهِ يُؤْتِيهِ مَن يَشَاء وَاللّهُ وَاسِعٌ عَلِيمٌ
O ye who believe! if any from among you turn back from his Faith, soon will Allah produce a people whom He will love as they will love Him,- lowly with the believers, mighty against the rejecters, fighting in the way of Allah, and never afraid of the reproaches of such as find fault. That is the grace of Allah, which He will bestow on whom He pleaseth. And Allah encompasseth all, and He knoweth all things.

مُّحَمَّدٌ رَّسُولُ اللَّهِ وَالَّذِينَ مَعَهُ أَشِدَّاء عَلَى الْكُفَّارِ رُحَمَاء بَيْنَهُمْ تَرَاهُمْ رُكَّعًا سُجَّدًا يَبْتَغُونَ فَضْلًا مِّنَ اللَّهِ وَرِضْوَانًا سِيمَاهُمْ فِي وُجُوهِهِم مِّنْ أَثَرِ السُّجُودِ ذَلِكَ مَثَلُهُمْ فِي التَّوْرَاةِ وَمَثَلُهُمْ فِي الْإِنجِيلِ كَزَرْعٍ أَخْرَجَ شَطْأَهُ فَآزَرَهُ فَاسْتَغْلَظَ فَاسْتَوَى عَلَى سُوقِهِ يُعْجِبُ الزُّرَّاعَ لِيَغِيظَ بِهِمُ الْكُفَّارَ وَعَدَ اللَّهُ الَّذِينَ آمَنُوا وَعَمِلُوا الصَّالِحَاتِ مِنْهُم مَّغْفِرَةً وَأَجْرًا عَظِيمًا
Muhammad is the messenger of Allah; and those who are with him are strong against Unbelievers, (but) compassionate amongst each other.

Hadiths

عن النعمان بن بشير قال قال رسول الله صلى الله عليه وسلم مثل المؤمنين في توادهم وتراحمهم وتعاطفهم مثل الجسد إذا اشتكى منه عضو تداعى له سائر الجسد بالسهر والحمى
Nu'man b. Bashir reported Allah's Messenger (may peace be upon him) as saying: The similitude of believers in regard to mutual love, affection, fellow-feeling is that of one body; when any limb of it aches, the whole body aches, because of sleeplessness and fever.

عن أبي هريرة أن رسول الله صلى الله عليه وسلم قال بينما رجل يمشي بطريق وجد غصن شوك على الطريق فأخره فشكر الله له فغفر له
Abu Huraira reported Allah's Messenger (may peace be upon him) as saying: While a person was going along the path he found a thorny branch upon it. He pushed it to a side and Allah approved (this action) of his and (as a mark of appreciation) granted him pardon.

3d) Mercy with Parents
Quranic Verses

وَقَضَى رَبُّكَ أَلاَّ تَعْبُدُواْ إِلاَّ إِيَّاهُ وَبِالْوَالِدَيْنِ إِحْسَانًا إِمَّا يَبْلُغَنَّ عِندَكَ الْكِبَرَ أَحَدُهُمَا أَوْ كِلاَهُمَا فَلاَ تَقُل لَّهُمَآ أُفٍّ وَلاَ تَنْهَرْهُمَا وَقُل لَّهُمَا قَوْلاً كَرِيمًا
Thy Lord hath decreed that ye worship none but Him, and that ye be kind to parents. Whether one or both of them attain old age in thy life, say not to them a word of contempt, nor repel them, but address them in terms of honour.

وَاخْفِضْ لَهُمَا جَنَاحَ الذُّلِّ مِنَ الرَّحْمَةِ وَقُل رَّبِّ ارْحَمْهُمَا كَمَا رَبَّيَانِي صَغِيرًا
And, out of kindness, lower to them the wing of humility, and say: "My Lord! bestow on them thy Mercy even as they cherished me in childhood."
وَوَصَّيْنَا الْإِنسَانَ بِوَالِدَيْهِ حَمَلَتْهُ أُمُّهُ وَهْنًا عَلَى وَهْنٍ وَفِصَالُهُ فِي عَامَيْنِ أَنِ اشْكُرْ لِي وَلِوَالِدَيْكَ إِلَيَّ الْمَصِيرُ
And We have enjoined on man (to be good) to his parents: in travail upon travail did his mother bear him, and in years twain was his weaning: (hear the command), "Show gratitude to Me and to thy parents: to Me is (thy final) Goal.

وَإِن جَاهَدَاكَ عَلى أَن تُشْرِكَ بِي مَا لَيْسَ لَكَ بِهِ عِلْمٌ فَلَا تُطِعْهُمَا وَصَاحِبْهُمَا فِي الدُّنْيَا مَعْرُوفًا وَاتَّبِعْ سَبِيلَ مَنْ أَنَابَ إِلَيَّ ثُمَّ إِلَيَّ مَرْجِعُكُمْ فَأُنَبِّئُكُم بِمَا كُنتُمْ تَعْمَلُونَ
"But if they strive to make thee join in worship with Me things of which thou hast no knowledge, obey them not; yet bear them company in this life with justice (and consideration), and follow the way of those who turn to me (in love): in the end the return of you all is to Me, and I will tell you the truth (and meaning) of all that ye did."

Hadiths
عن أبي هريرة قال جاء رجل إلى رسول الله صلى الله عليه وسلم فقال من أحق الناس بحسن صحابتي قال أمك قال ثم من قال ثم أمك قال ثم من قال ثم أمك قال ثم من قال ثم أبوك
Narated By Abu Huraira : A man came to Allah's Apostle and said, "O Allah's Apostle! Who is more entitled to be treated with the best companionship by me?" The Prophet said, "Your mother." The man said. "Who is next?" The Prophet said, "Your mother." The man further said, "Who is next?" The Prophet said, "Your mother." The man asked for the fourth time, "Who is next?" The Prophet said, "Your father."

عن أبي هريرة أنه قال كان جريج يتعبد في صومعة فجاءت أمه قال حميد فوصف لنا أبو رافع صفة أبي هريرة لصفة رسول الله صلى الله عليه وسلم أمه حين دعته كيف جعلت كفها فوق حاجبها ثم رفعت رأسها إليه تدعوه فقالت يا جريج أنا أمك كلمني فصادفته يصلى فقال اللهم أمي وصلاتي فاختار صلاته فرجعت ثم عادت في الثانية فقالت يا جريج أنا أمك فكلمني قال اللهم أمي وصلاتي فاختار صلاته فقالت اللهم إن هذا جريج وهو ابني وإني كلمته فأبى أن يكلمنى اللهم فلا تمته حتى تريه المومسات قال ولو دعت عليه أن يفتن لفتن قال وكان راعى ضأن يأوي إلى ديره قال فخرجت امرأة من القرية فوقع عليها الراعي فحملت فولدت غلاما فقيل لها ما هذا قالت من صاحب هذا الدير قال فجاؤوا بفؤسهم ومساحيهم فنادوه فصادفوه يصلي فلم يكلمهم قال فأخذوا يهدمون ديره فلما رأى ذلك نزل إليهم فقالوا له سل هذه قال فتبسم ثم مسح رأس الصبي فقال من أبوك قال أبى راعى الضأن فلما سمعوا ذلك منه قالوا نبني ما هدمنا من ديرك بالذهب والفضة قال لا ولكن أعيدوه ترابا كما كان ثم علاه
Abu Huraira reported that Juraij was one who was devoted to (prayer) in the temple. His mother came to him. Humaid said that Abu Rafi' demonstrated before us like the demonstration made by Abu Huraira to whom Allah's Messenger (may peace be upon him) had demonstrated as his mother called him placing her palms upon the eyebrows and lifting her head for calling him and said: Juraij, it is your mother, so talk to her. She found him at that time absorbed in prayer, so he said (to himself): O Lord, my mother (is calling me) (whereas I am absorbed) in my prayer. He opted for prayer. She (his mother) went back, then came again for the second time and said: O Juraij, it is your mother (calling you), so talk to me. He said: O Allah, there is my mother also and my prayer, and he opted for prayer. She said: O Allah, this Juraij is my son. I pray to talk to him but he refuses to talk to me. O Allah, don't bring death to him unless he has seen the prostitutes, and had she invoked the curse upon him (from the heart of her heart) he would have been involved in some turmoil. There was a shepherd living near by his temple (the temple where Juraij was engaged in prayer). It so happened that a woman of that village came there and that shepherd committed fornication with her and she became pregnant and gave birth to a child. It was said to her: Whose child is this? She said: He is the child of one who is living in this temple. So there came persons with hatchets and spades. They called Juraij. He was absorbed in prayer and he did not talk to them and they were about to demolish that temple that he saw them and then came to them and they said: Ask her (this woman) what she says. He smiled and then touched the head of the child and said: Who is your father? He (the child) said: My father is the shepherd of the sheep, and when they heard this, they said: We are prepared to rebuild with gold and silver what we have demolished from your temple. He said: No, rebuild it with clay as it had been before. He then went up (to his room and absorbed himself in prayer).

عن عبد الله بن عمر أن رجلا من الأعراب لقيه بطريق مكة فسلم عليه عبد الله وحمله على حمار كان يركبه وأعطاه عمامة كانت على رأسه فقال بن دينار فقلنا له أصلحك الله إنهم الأعراب وإنهم يرضون باليسير فقال عبد الله إن أبا هذا كان ودا لعمر بن الخطاب وإني سمعت رسول الله صلى الله عليه وسلم يقول إن أبر البر صلة الولد أهل ود أبيه
Ibn Dinar reported that a desert Arab met Abdullah b. 'Umar on the way to Mecca. 'Abdullah greeted him and mounted him upon the donkey on which he had been riding and gave him the turban that he had on his head. Ibn Dinar (further) reported: We said to him ('Abdullah b. 'Umar): May Allah do good to you, these are desert Arabs and they are satisfied even with meagre (things). Thereupon Abdullah said: His father was loved dearly by 'Umar b. Khattib and I heard Allah's Messenger (may peace be upon him) as saying: The finest act of goodness on the part of a son is to treat kindly the loved ones of his father.

أن عبد الله بن عمرو بن العاص قال أقبل رجل إلى نبي الله صلى الله عليه وسلم فقال أبايعك على الهجرة والجهاد أبتغي الأجر من الله قال فهل من والديك أحد حي قال نعم بل كلاهما قال فتبتغى الأجر من الله قال نعم قال فارجع إلى والديك فأحسن صحبتهما
Yazid b. Abu Habib reported that Na'im, the freed slave of Umm Salama, reported to him that 'Abdullah b. 'Amr b. 'As said: There came to Allah's Apostle (may peace be upon him) a person and said: I owe allegiance to you for migration and Jihad seeking reward only from Allah. He (the Holy Prophet) said: Is one from amongst your parents living? He said: Yes, of course, both are living. He further asked: Do you want to seek reward from Allah? He said: Yes. Thereupon Allah's Messenger (may peace be upon him) said: Go back to your parents and accord them benevolent treatment.
عن ابن عمر رضي الله عنهما، عن رسول الله صلى الله عليه وسلم قال: ^بينما ثلاثة نفر يتماشون أخذهم المطر، فمالوا إلى غار في الجبل، فانحطت على فم غارهم صخرة من الجبل فأطبقت عليهم، فقال بعضهم لبعض: انظروا أعمالاً عملتموها لله صالحة، فادعوا الله بها لعله يفرجها فقال أحدهم: اللهم إنه كان لي والدان شيخان كبيران، ولي صبية صغار، كنت أرعى عليهم، فإذا رحت عليهم فحلبت بدأت بوالدي أسقيهما قبل ولدي، وإنه نأى بي الشجر يوماً، فما أتيت حتى أمسيت فوجدتهما قد ناما، فحلبت كما كنت أحلب، فجئت بالحلاب فقمت عند رؤوسهما، أكره أن أوقظهما من نومهما، وأكره أن أبدأ بالصبية قبلهما، والصبية يتضاغون عند قدمي، فلم يزل ذلك دأبي ودأبهم حتى طلع الفجر، فإن كنت تعلم أني فعلت ذلك ابتغاء وجهك فافرج لنا فرجة نرى منها السماء ففرج الله لهم فرجة حتى يرون منها السماء وقال الثاني: اللهم إنه كانت لي ابنة عم أحبها كأشد ما يحب الرجال النساء، فطلبت إليها نفسها، فأبت حتى آتيها بمائة دينار، فسعيت حتى جمعت مائة دينار فلقيتها بها، فلما قعدت بين رجليها قالت: يا عبد الله اتق الله، ولا تفتح الخاتم إلا بحقه فقمت عنها، اللهم فإن كنت تعلم أني قد فعلت ذلك ابتغاء وجهك فافرج لنا منها ففرج لهم فرجة وقال الآخر: اللهم إني كنت استأجرت أجيراً بفرق أرز، فلما قضى عمله قال: أعطني حقي، فعرضت عليه حقه فتركه ورغب عنه، فلم أزل أزرعه حتى جمعت منه بقراً وراعيها، فجاءني فقال: اتق الله ولا تظلمني وأعطني حقي، فقلت: اذهب إلى تلك البقر وراعيها، فقال: اتق الله ولا تهزأ بي، فقلت: إني لا أهزأ بك، فخذ تلك البقر وراعيها، فأخذه فانطلق بها، فإن كنت تعلم أني فعلت ذلك ابتغاء وجهك، فافرج ما بقي ففرج الله عنهم
Narated By Ibn 'Umar : Allah's Apostle said, "While three persons were traveling, they were overtaken by rain and they took shelter in a cave in a mountain. A big rock fell from the mountain over the mouth of the cave and blocked it. They said to each other. 'Think of such good (righteous) deeds which, you did for Allah's sake only, and invoke Allah by giving reference to those deeds so that Allah may relieve you from your difficulty. one of them said, 'O Allah! I had my parents who were very old and I had small children for whose sake I used to work as a shepherd. When I returned to them at night and milked (the sheep), I used to start giving the milk to my parents first before giving to my children. And one day I went far away in search of a grazing place (for my sheep), and didn't return home till late at night and found that my parents had slept. I milked (my livestock) as usual and brought the milk vessel and stood at their heads, and I disliked to wake them up from their sleep, and I also disliked to give the milk to my children before my parents though my children were crying (from hunger) at my feet. So this state of mine and theirs continued till the day dawned. (O Allah!) If you considered that I had done that only for seeking Your pleasure, then please let there be an opening through which we can see the sky.' So Allah made for them an opening through which they could see the sky. Then the second person said, 'O Allah! I had a she-cousin whom I loved as much as a passionate man love a woman. I tried to seduce her but she refused till I paid her one-hundred Dinars So I worked hard till I collected one hundred Dinars and went to her with that But when I sat in between her legs (to have sexual intercourse with her), she said, 'O Allah's slave! Be afraid of Allah ! Do not deflower me except legally (by marriage contract). So I left her O Allah! If you considered that I had done that only for seeking Your pleasure then please let the rock move a little to have a (wider) opening.' So Allah shifted that rock to make the opening wider for them. And the last (third) person said 'O Allah ! I employed a laborer for wages equal to a Faraq (a certain measure: of rice, and when he had finished his job he demanded his wages, but when I presented his due to him, he gave it up and refused to take it. Then I kept on sowing that rice for him (several times) till managed to buy with the price of the yield, some cows and their shepherd Later on the laborer came to me an said. '(O Allah's slave!) Be afraid o Allah, and do not be unjust to me an give me my due.' I said (to him). 'Go and take those cows and their shepherd. So he took them and went away. (So, O Allah!) If You considered that I had done that for seeking Your pleasure, then please remove the remaining part of the rock.' And so Allah released them (from their difficulty)."

عن المغيرة بن شعبة قال: قال النبي صلى الله عليه وسلم: (إن الله حرم عليكم: عقوق الأمهات ووأد البنات، ومنع وهات وكره لكم: قيل وقال، وكثرة السؤال، وإضاعة المال)

Narated By Al-Mughira bin Shu'ba : The Prophet said, "Allah has forbidden for you, (1) to be undutiful to your mothers, (2) to bury your daughters alive, (3) to not to pay the rights of the others (e.g. charity, etc.) and (4) to beg of men (begging). And Allah has hated for you (1) vain, useless talk, or that you talk too much about others, (2) to ask too many questions, (in disputed religious matters) and (3) to waste the wealth (by extravagance).

سمعت أنس بن مالك رضي الله عنه قال: ذكر رسول الله صلى الله عليه وسلم الكبائر، أو سئل عن الكبائر، فقال: (الشرك بالله، وقتل النفس، وعقوق الوالدين، فقال: ألا أنبئكم بأكبر الكبائر؟ قال: قول الزور، أو قال: شهادة الزور)

Narated By Anas bin Malik : Allah's Apostle mentioned the greatest sins or he was asked about the greatest sins. He said, "To join partners in worship with Allah; to kill a soul which Allah has forbidden to kill; and to be undutiful or unkind to one's parents." The Prophet added, "Shall I inform you of the biggest of the great sins? That is the forged statement or the false witness." Shu'ba (the sub-narrator) states that most probably the Prophet said, "the false witness."
عن أبي هريرة عن النبي صلى الله عليه وسلم قال رغم أنف ثم رغم أنف ثم رغم أنف قيل من يا رسول الله قال من أدرك أبويه عند الكبر أحدهما أو كليهما فلم يدخل الجنة
Abu Huraira reported Allah's Apostle (may peace be upon him) as saying: Let him be humbled into dust; let him be humbled into dust. It was said: Allah's Messenger, who is he? He said: He who sees either of his parents during their old age or he sees both of them, but he does not enter Paradise.
3e) Mercy with Daughters

Hadiths

أن عائشة زوج النبي صلى الله عليه وسلم حدثته قالت: جاءتني امرأة معها ابنتان تسألني، فلم تجد عندي غير تمرة واحدة، فأعطيتها فقسمتها بين ابنتيها، ثم قامت فخرجت، فدخل النبي صلى الله عليه وسلم فحدثته، فقال: (من يلي من هذه البنات شيئاً، فأحسن إليهن، كن له ستراً من النار)

Narated By 'Aisha : (The wife of the Prophet) A lady along with her two daughters came to me asking me (for some alms), but she found nothing with me except one date which I gave to her and she divided it between her two daughters, and then she got up and went away. Then the Prophet came in and I informed him about this story. He said, "Whoever is in charge of (put to test by) these daughters and treats them generously, then they will act as a shield for him from the (Hell) Fire."

عن أنس بن مالك قال قال رسول الله صلى الله عليه وسلم من عال جاريتين حتى تبلغا جاء يوم القيامة أنا وهو وضم أصابعه
Malik reported Allah's Messenger (may peace be upon him) as saying: He, who brought up two girls properly till they grew up, he and I would come (together) (very closely) on the Day of Resurrection, and he interlaced his fingers (for explaining the point of nearness between him and that person.

3f) Mercy with Children
Hadiths

أن أبا هريرة رضي الله عنه قال: قبل رسول الله صلى الله عليه وسلم الحسن بن علي وعنده الأقرع بن حابس التميمي جالساً، فقال الأقرع: إن لي عشرة من الولد ما قبلت منهم أحداً، فنظر إليه رسول الله صلى الله عليه وسلم ثم قال: (من لا يرحم لا يرحم)

Narated By Abu Huraira : Allah's Apostle kissed Al-Hasan bin Ali while Al-Aqra' bin Habis At-Tamim was sitting beside him. Al-Aqra said, "I have ten children and I have never kissed anyone of them," Allah's Apostle cast a look at him and said, "Whoever is not merciful to others will not be treated mercifully.
حدثنا أبو قتادة قال: خرج علينا النبي صلى الله عليه وسلم، وأمامة بنت أبي العاص على عاتقه، فصلى، فإذا ركع وضعها، وإذا رفع رفعها
Narated By Abu Qatada : The Prophet came out towards us, while carrying Umamah, the daughter of Abi Al-As (his grand-daughter) over his shoulder. He prayed, and when he wanted to bow, he put her down, and when he stood up, he lifted her up.
عن أسامة بن زيد رضي الله عنهما: كان رسول الله صلى الله عليه وسلم يأخذني فيقعدني على فخذه، ويقعد الحسن على فخذه الآخر، ثم يضمهما، ثم يقول: (اللهم إرحمهما فإني أرحمهما) 
Narated By Usama bin Zaid : Allah's Apostle used to put me on (one of) his thighs and put Al-Hasan bin 'Ali on his other thigh, and then embrace us and say, "O Allah! Please be Merciful to them, as I am merciful to them."
عن جابر بن سمرة قال صليت مع رسول الله صلى الله عليه وسلم صلاة الأولى ثم خرج إلى أهله وخرجت معه فاستقبله ولدان فجعل يمسح خدي أحدهم واحدا واحدا قال وأما أنا فمسح خدي قال فوجدت ليده بردا أو ريحا كأنما أخرجها من جؤنة عطار
Jabir b. Samura reported: I prayed along with Allah's Messenger (may peace be upon him) the first prayer. He then went to his family and I also went along with him when he met some children (on the way). He began to pat the cheeks of each one of them. He also patted my cheek and I experienced a coolness or a fragrance of his hand as if it had been brought out from the scent bag of a perfumer.
عن أنس بن مالك قال ما رأيت أحدا كان أرحم بالعيال من رسول الله صلى الله عليه وسلم قال كان إبراهيم مسترضعا له في عوالي المدينة فكان ينطلق ونحن معه فيدخل البيت وإنه ليدخن وكان ظئره قينا فيأخذه فيقبله ثم يرجع قال عمرو فلما توفي إبراهيم قال رسول الله صلى الله عليه وسلم إن إبراهيم ابني وإنه مات في الثدي وإن له لظئرين تكملان رضاعه في الجنة
Anas b. Malik reported: I have never seen anyone more kind to one's family than Allah's Messenger (may peace be upon him), and Ibrahim was sent to the suburb of Medina for suckling. He used to go there and we accompanied him. He entered the house, and it was filled with smoke as his foster-father was a blacksmith. He took him (his son Ibrihim) and kissed him and then came back. 'Amr said that when Ibrihim died. Allah's Messenger (may peace be upon him) said: Ibrihim is my son and he dies as a suckling babe. He has now two foster-mothers who would complete his suckling period in Paradise.

3g) Mercy with Relatives

Hadiths

عن أبي هريرة عن النبي صلى الله عليه وسلم قال: (إن الله خلق الخلق، حتى إذا فرغ من خلقه، قالت الرحم: هذا مقام العائذ بك من القطيعة، قال: نعم، أما ترضين أن أصل من وصلك، وأقطع من قطعك؟ قالت: بلى يا رب، قال: فهو لك) قال رسول الله صلى الله عليه وسلم: فاقرؤوا إن شئتم: "فهل عسيتم إن توليتم أن تفسدوا في الأرض وتقطعوا أرحامكم"
Narated By Abu Huraira : The Prophet said, "Allah created the creations, and when He finished from His creations, Ar-Rahm i.e., womb said, "(O Allah) at this place I seek refuge with You from all those who sever me (i.e. sever the ties of Kith and kin). Allah said, 'Yes, won't you be pleased that I will keep good relations with the one who will keep good relations with you, and I will sever the relation with the one who will sever the relations with you.' It said, 'Yes, O my Lord.' Allah said, 'Then that is for you ' " Allah's Apostle added. "Read (in the Qur'an) if you wish, the Statement of Allah: 'Would you then, if you were given the authority, do mischief in the land and sever your ties of kinship?' (47.22)."
عن النبي صلى الله عليه وسلم قال: (ليس الواصل بالمكافئ، ولكن الواصل الذي إذا قطعت رحمه وصلها)
Narated By Abdullah bin 'Amr : The Prophet said, "Al-Wasil is not the one who recompenses the good done to him by his relatives, but Al-Wasil is the one who keeps good relations with those relatives who had severed the bond of kinship with him."

عن أبي هريرة أن رجلا قال يا رسول الله إن لي قرابة أصلهم ويقطعوني وأحسن إليهم ويسيئون إلي وأحلم عنهم ويجهلون علي فقال لئن كنت كما قلت فكأنما تسفهم المل ولا يزال معك من الله ظهير عليهم ما دمت على ذلك
Abu Huraira reported that a person said: Allah's Messenger, I have relatives with whom I try, to have close relationship, but they sever (this relation). I treat them well, but they treat me ill. I am sweet to them but they are harsh towards me. Upon this he (the Holy Prophet) said: If it is so as you say, then you in fact throw hot ashes (upon their faces) and there would always remain with you on behalf of Allah (an Angel to support you) who would keep you dominant over them so long as you adhere to this (path of righteousness).
عن أبي هريرة رضي الله عنه قال: سمعت رسول الله صلى الله عليه وسلم يقول: (من سره أن يبسط له في رزقه، وأن ينسأ له في أثره، فليصل رحمه)
Narated By Abu Huraira : I heard Allah's Apostle saying, "Who ever is pleased that he be granted more wealth and that his lease of life be pro longed, then he should keep good relations with his Kith and kin."

3h) Mercy with Animals

Hadiths

عن عبد الله أن رسول الله صلى الله عليه وسلم قال عذبت امرأة في هرة سجنتها حتى ماتت فدخلت فيها النار لا هي أطعمتها وسقتها إذ حبستها ولا هي تركتها تأكل من خشاش الأرض
Abu Huraira reported so many ahadith and one of them was this that Allah' Messenger (may peace be upon him) said: When an Apostle from amongst the Apostles of Allah came to sit under a tree an ant bit him. He commanded his luggage to be removed from under the tree and he commanded it to be burnt in the fire and Allah revealed to him: "Why one ant (which had bitten you) was not killed (and why did you burn the others)?

عن أبي هريرة أن رسول الله صلى الله عليه وسلم قال بينما رجل يمشي بطريق اشتد عليه العطش فوجد بئرا فنزل فيها فشرب ثم خرج فإذا كلب يلهث يأكل الثرى من العطش فقال الرجل لقد بلغ هذا الكلب من العطش مثل الذي كان بلغ مني فنزل البئر فملأ خفه ماء ثم أمسكه بفيه حتى رقى فسقى الكلب فشكر الله له فغفر له قالوا يا رسول الله وإن لنا في هذه البهائم لأجرا فقال في كل كبد رطبة أجر
Abu Huraira reported Allah's Messenger (may peace be upon 4im) as sayings: A person suffered from intense thirst while on a journey, when he found a well. He climbed down into it and drank (water) and then came out and saw a dog lolling its tongue on account of thirst and eating the moistened earth. The person said: This dog has suffered from thirst as I had suffered from it. He climbed down into the well, filled his shoe with water, then caught it in his mouth until he climbed up and made the dog drink it. So Allah appreciated this act of his and pardoned him. Then (the Companions around him) said: Allah's Messenger, is there for us a reward even for (serving) such animals? He said: Yes, there is a reward for service to every living animal.
عن بن عباس أن النبي صلى الله عليه وسلم قال لا تتخذوا شيئا فيه الروح غرضا
Ibn 'Abbas reported Allah's Messenger (may peace be upon him) having said this: Do not make anything having life as a target.
قال سمعت هشام بن زيد بن أنس بن مالك قال دخلت مع جدي أنس بن مالك دار الحكم بن أيوب فإذا قوم قد نصبوا دجاجة يرمونها قال فقال أنس نهى رسول الله صلى الله عليه وسلم أن تصبر البهائم
Hishim b. Zaid b. Anas b. Milik reported: I visited the house of al-Hakam b. Ayyub along with my grandfather Anas b. Milik, (and there) some people had made a hen a target and were shooting arrows at her. Thereupon Asas said that Allah's Messenger (may peace be upon him) had forbidden tying of the animals (and making them the targets of arrows, etc.). This hadith has been narrated on the authority of Shu'ba through other chains of transmitters.
4) HAYA (Modesty) & IFFAT (Chasteness)
Definition of Haya

“Haya” itself is derived from the word “Hayat” which means life. But that is something that we will get into later on in this essay. This term covers a large number of concepts. In English, it may be translated as modesty, shyness, self-respect, bashfulness, shame, honor, etc. The original meaning of Haya according to a believer's nature, refers to a bad and painful feeling accompanied by embarrassment, caused by one's fear of being exposed or censured for some unworthy or indecent conduct. In Islam “Haya” is an attribute which pushes the believer to avoid anything distasteful or abominable. It keeps him/her from being neglectful in giving everyone what is due upon them, and if for any reason he/she is not able to keep up with his/her commitment then they will feel extremely bad and ashamed about this. 

4a) Importance Of Haya

Haya plays a huge role in the lives of Muslims because it is a very important part of our iman (faith/belief). If we do not have any form of haya in us then it is most likely that our iman is very weak. 
The Prophet said: "Haya' and Iman are two companions that go together. If one of them is lifted, the other is also lifted". (Al-Haakim). In essence the Prophet stated that a person who has no hayaa could not possibly have any imaan. Therefore for a person to have imaan, he must have hayaa. Hayaa is essential to a person's faith. "Al-Hayaa is a part of Imaan" (Muslim) 

The Prophet also stated that "Haya beautifies and improves everything it touches". He said, "Lewdness does not appear in anything except that is blemishes it. And haya does not appear in anything except that is beautifies it". Haya is One of the Attributes of Allah. The Messenger of Allah said: "Verily, Allah has the attributes of great modesty and concealment. And He loves modesty and concealment. Therefore, if any of you is going to wash himself, he should conceal himself".

Narrated by Abu Huraira (ra): The Prophet said, "Faith (Belief) consists of more than sixty branches (i.e. parts) and Haya (This term "Haya" covers a large number of concepts which are to be taken together; amongst them are self respect, modesty, bashfulness, and scruple, etc.) is a part of faith." (Bukhari) 

We also learn from the Prophet (saw) the importance of having haya and how it is not something to be ashamed about, but instead one should be ashamed if they do not have it. 

Narrated Abdullah ibn Umar(ra): The Prophet passed by a man who was admonishing his brother regarding Haya and was saying, "You are very shy, and I am afraid that might harm you." On that, Allah's Apostle said, "Leave him, for Haya is (a part) of Faith." (Bukhari) 

Now the above hadith is also a form of proof that "shyness" is not just something regarding women but also an attribute that believing men should have, for it is an indication if their fear of Allah and an indication of the value of their deen. 

It is Haya (shame or modesty) is one of the most important factors that keep us away from committing a sinful act. If a person has no feeling of shame or modesty, then there is nothing to prevent him from doing almost anything. He would do almost anything because he has nothing inside of him telling him that such is not good behavior and that she should be ashamed to act in that fashion. According to Ibn al-Qayyim he states that when a person commits sins, his feeling of haya is lessened. As he commits more and more sins, his haya is weakened more and more, to the point that is may not exist at all. When he gets to that point, he does not care what people might say or think about him. In fact he may even start publicize his sins. This type of person will NOT be forgiven and the road of repentance will be blocked for him. 

4b) Kinds Of Haya
Haya is of two kinds: good and bad; The good Haya is to be ashamed to commit a crime or a thing which Allah and His Messenger (saw) has forbidden, and bad Haya is to be ashamed to do a thing, which Allah and His Messenger (saw) ordered to do. 

First, talk about the types of Good haya. For example, anyone who is believer, he/she should build their personalities and their character with the good dimensions of haya. The most important is that he/she must be shy of doing ANYTHING displeasing to Allah (azw), with the belief that he/she will have to answer to all their deeds. If one develops a sense such as this one, it will help the believer to obey all of Allah’s command and to stay away from the sins. Once the believer realizes that Allah (azw) is watching us all the time and we will have to answer to very move we make in this dunya, he/she would not neglect any order from Allah or His Messenger (saw). So the stronger this sense of haya becomes, the more it motivates one to make sure that Allah (swt) doesn’t see him/hr doing anything forbidden. The way to develop this haya is that one must keep learning and absorbing more and more knowledge of our deen. Another type of haya is more of a social aspect concerning others besides Allah (swt). Normally these things often come in regard with ones relationship with family. For instance a child not wanting to do something displeasing to his mother, or a wife not wanting to do something displeasing to her husband or even a student who is careful about saying something incorrect infront of his teacher (dai’i). Last but not least is the type of haya in which the believers become shy of themselves. This is when they have reached the peek of their eeman. What this means is that if they do, or say, or see, anything wrong or even commit the tiniest sin, they start to feel extremely bad and embarrassed or they feel extreme guilt in their heart. This builds a high degree of self-consciousness and that is what strengthens the believers commitment to Allah (azw). 

After discussing the various types of "beneficial" haya, it is time to discuss the type of haya which is not only against the teachings of our Prophet (saw) but it is also solid proof of the weakness of someone’s eeman. This negative aspect revolves around a person’s shamefulness or shyness of doing something that Allah (swt) has ordered us to do through the Quran or our Prophet’s (saw) sunnah. This constitutes the shamefulness or embarrassment of doing a lawful act or something that is ordered upon us from Allah (azw). Meaning for someone not to follow an obligation of Islam, due the fact of being shy infront of others about it. This is totally forbidden because then one is giving the people of this dunya more respect than the One who Created this whole universe. It also means if someone is shy or afraid to seek knowledge of Islam for worldly reasons, because they do not want others to see them or to know of their ignorance. This once again goes contrary to what Allah (swt) has told us in the Quran, which is to seek knowledge and preach it to others. In this society there are many examples. People will go out an get degrees in law schools, or science, or engineering and they will put four to six years of their lives studying for this stuff that will only benefit them in this world. Why? You ask? Well most likely, in this society people including Muslims, choose their careers according to how much money they will make and what status they will have in this society as to being a lawyer or a doctor etc. They do not realize that in Islam the BEST stature of a Muslim is that of a "dai’i" or a teacher of Islam. These Islamic teachers and scholars are even higher in the eyes of Allah (azw) then one who only sits at home and preaches or does ibadah. If they want to study law, why not Islamic Shariah? If they want to study science, why not Islamic Science? So this explains how people consider the worldly careers to be of higher value and are embarrassed to even express an interest in Islamic Studies. Only because they will not be considered as high as the other "educated" people. This is having the bad haya or "shame" of something that is encouraged to us by Allah (azw) and His Messenger (saw). 

Another proof of bad haya is that which is extremely popular amongst our sisters in this western society. That is what the rest of this essay will be focused on. One of the most important aspects of haya, for women, is that of guarding their chastity and their modesty. To do this they must follow the order from Allah (azw) telling them to keep hidden themselves and their adornments from all men unlawful to them in marriage. Now this order involves all the aspects of haya for those who do follow it. The believing and following women are ashamed of disobeying Allah (swt). They are shy of the opposite gender in this society because of what they might experience if strange men look at them and lastly they have haya because they are ashamed of going out in public and committing this grave sin of displaying their beauty is public. There are many women in this society who claim that they have haya but to follow the order of hijab is backwards and that women in this society shouldn’t have to cover, is obviously disbelief. For if someone really had haya they would never contradict ANYTHING that Allah (swt) has ordained upon us even if they did not exactly like the idea. A women’s haya comes from her modesty and her shyness and her fear of Allah, so how can she have haya if she walks around in public un-veiled
Quranic Verses

يَا أَيُّهَا الَّذِينَ آمَنُوا لَا تَدْخُلُوا بُيُوتًا غَيْرَ بُيُوتِكُمْ حَتَّى تَسْتَأْنِسُوا وَتُسَلِّمُوا عَلَى أَهْلِهَا ذَلِكُمْ خَيْرٌ لَّكُمْ لَعَلَّكُمْ تَذَكَّرُونَ

O ye who believe! enter not houses other than your own, until ye have asked permission and saluted those in them: that is best for you, in order that ye may heed (what is seemly).

فَإِن لَّمْ تَجِدُوا فِيهَا أَحَدًا فَلَا تَدْخُلُوهَا حَتَّى يُؤْذَنَ لَكُمْ وَإِن قِيلَ لَكُمُ ارْجِعُوا فَارْجِعُوا هُوَ أَزْكَى لَكُمْ وَاللَّهُ بِمَا تَعْمَلُونَ عَلِيمٌ
If ye find no one in the house, enter not until permission is given to you: if ye are asked to go back, go back: that makes for greater purity for yourselves: and Allah knows well all that ye do.

لَّيْسَ عَلَيْكُمْ جُنَاحٌ أَن تَدْخُلُوا بُيُوتًا غَيْرَ مَسْكُونَةٍ فِيهَا مَتَاعٌ لَّكُمْ وَاللَّهُ يَعْلَمُ مَا تُبْدُونَ وَمَا تَكْتُمُونَ
It is no fault on your part to enter houses not used for living in, which serve some (other) use for you: And Allah has knowledge of what ye reveal and what ye conceal.

قُل لِّلْمُؤْمِنِينَ يَغُضُّوا مِنْ أَبْصَارِهِمْ وَيَحْفَظُوا فُرُوجَهُمْ ذَلِكَ أَزْكَى لَهُمْ إِنَّ اللَّهَ خَبِيرٌ بِمَا يَصْنَعُونَ
Say to the believing men that they should lower their gaze and guard their modesty: that will make for greater purity for them: And Allah is well acquainted with all that they do.

وَقُل لِّلْمُؤْمِنَاتِ يَغْضُضْنَ مِنْ أَبْصَارِهِنَّ وَيَحْفَظْنَ فُرُوجَهُنَّ وَلَا يُبْدِينَ زِينَتَهُنَّ إِلَّا مَا ظَهَرَ مِنْهَا وَلْيَضْرِبْنَ بِخُمُرِهِنَّ عَلَى جُيُوبِهِنَّ وَلَا يُبْدِينَ زِينَتَهُنَّ إِلَّا لِبُعُولَتِهِنَّ أَوْ آبَائِهِنَّ أَوْ آبَاء بُعُولَتِهِنَّ أَوْ أَبْنَائِهِنَّ أَوْ أَبْنَاء بُعُولَتِهِنَّ أَوْ إِخْوَانِهِنَّ أَوْ بَنِي إِخْوَانِهِنَّ أَوْ بَنِي أَخَوَاتِهِنَّ أَوْ نِسَائِهِنَّ أَوْ مَا مَلَكَتْ أَيْمَانُهُنَّ أَوِ التَّابِعِينَ غَيْرِ أُوْلِي الْإِرْبَةِ مِنَ الرِّجَالِ أَوِ الطِّفْلِ الَّذِينَ لَمْ يَظْهَرُوا عَلَى عَوْرَاتِ النِّسَاء وَلَا يَضْرِبْنَ بِأَرْجُلِهِنَّ لِيُعْلَمَ مَا يُخْفِينَ مِن زِينَتِهِنَّ وَتُوبُوا إِلَى اللَّهِ جَمِيعًا أَيُّهَا الْمُؤْمِنُونَ لَعَلَّكُمْ تُفْلِحُونَ

And say to the believing women that they should lower their gaze and guard their modesty; that they should not display their beauty and ornaments except what (must ordinarily) appear thereof; that they should draw their veils over their bosoms and not display their beauty except to their husbands, their fathers, their husband's fathers, their sons, their husbands' sons, their brothers or their brothers' sons, or their sisters' sons, or their women, or the slaves whom their right hands possess, or male servants free of physical needs, or small children who have no sense of the shame of sex; and that they should not strike their feet in order to draw attention to their hidden ornaments. And O ye Believers! turn ye all together towards Allah, that ye may attain Bliss.
وَلْيَسْتَعْفِفِ الَّذِينَ لَا يَجِدُونَ نِكَاحًا حَتَّى يُغْنِيَهُمْ اللَّهُ مِن فَضْلِهِ وَالَّذِينَ يَبْتَغُونَ الْكِتَابَ مِمَّا مَلَكَتْ أَيْمَانُكُمْ فَكَاتِبُوهُمْ إِنْ عَلِمْتُمْ فِيهِمْ خَيْرًا وَآتُوهُم مِّن مَّالِ اللَّهِ الَّذِي آتَاكُمْ وَلَا تُكْرِهُوا فَتَيَاتِكُمْ عَلَى الْبِغَاء إِنْ أَرَدْنَ تَحَصُّنًا لِّتَبْتَغُوا عَرَضَ الْحَيَاةِ الدُّنْيَا وَمَن يُكْرِههُّنَّ فَإِنَّ اللَّهَ مِن بَعْدِ إِكْرَاهِهِنَّ غَفُورٌ رَّحِيمٌ
Let those who find not the wherewithal for marriage keep themselves chaste, until Allah gives them means out of His grace. And if any of your slaves ask for a deed in writing (to enable them to earn their freedom for a certain sum), give them such a deed if ye know any good in them: yea, give them something yourselves out of the means which Allah has given to you. But force not your maids to prostitution when they desire chastity, in order that ye may make a gain in the goods of this life. But if anyone compels them, yet, after such compulsion, is Allah, Oft-Forgiving, Most Merciful (to them).

وَالْقَوَاعِدُ مِنَ النِّسَاء اللَّاتِي لَا يَرْجُونَ نِكَاحًا فَلَيْسَ عَلَيْهِنَّ جُنَاحٌ أَن يَضَعْنَ ثِيَابَهُنَّ غَيْرَ مُتَبَرِّجَاتٍ بِزِينَةٍ وَأَن يَسْتَعْفِفْنَ خَيْرٌ لَّهُنَّ وَاللَّهُ سَمِيعٌ عَلِيمٌ
Such elderly women as are past the prospect of marriage, there is no blame on them if they lay aside their (outer) garments, provided they make not a wanton display of their beauty: but it is best for them to be modest: and Allah is One Who sees and knows all things.
Hadiths

عن أبي سعيد الخدري قال: كان النبي صلى الله عليه وسلم أشد حياء من العذراء في خدرها، فإذا رأى شيئاً يكرهه عرفناه في وجهه
Narated By Abu Said Al-Khudri : The Prophet was more shy than a virgin in her separate room. And if he saw a thing which he disliked, we would recognize that (feeling) in his face.
عن أبي هريرة عن النبي صلى الله عليه وسلم قال الإيمان بضع وسبعون شعبة والحياء شعبة من الإيمان
It is narrated on the authority of Abu Huraira that the Prophet (may peace be upon him) said: Iman has over seventy branches, and modesty is a branch of Iman.
أن أبا قتادة حدث قال كنا عند عمران بن حصين في رهط منا وفينا بشير بن كعب فحدثنا عمران يومئذ قال قال رسول الله صلى الله عليه وسلم الحياء خير كله قال أو قال الحياء كله خير
It is narrated on the authority of 'Imran b. Husain that the Prophet (may peace and blessings be upon him) said: Modesty brings forth nothing but goodness. 
أن أبا سعيد الخدري أخبره: أن ناساً من الأنصار سألوا رسول الله صلى الله عليه وسلم، فلم يسأله أحد منهم إلا أعطاه حتى نفد ما عنده، فقال لهم حين نفد كل شيء أنفق بيديه: (ما يكون عندي من خير لا أدَّخره عنكم، وإنه من يستعفَّ يعفَّه الله، ومن يتصبَّر يصبِّره الله، ومن يستغن يغنه الله، ولن تعطوا عطاء خيراً وأوسع من الصبر)

Narated By Abu Said : Some people from the Ansar asked Allah's Apostle (to give them something) and he gave to everyone of them, who asked him, until all that he had was finished. When everything was finished and he had spent all that was in his hand, he said to them, '"(Know) that if I have any wealth, I will not withhold it from you (to keep for somebody else); And (know) that he who refrains from begging others (or doing prohibited deeds), Allah will make him contented and not in need of others; and he who remains patient, Allah will bestow patience upon him, and he who is satisfied with what he has, Allah will make him self-sufficient. And there is no gift better and vast (you may be given) than patience."
عن سهل بن سعد، عن رسول الله صلى الله عليه وسلم قال: (من يضمن لي ما بين لحييه وما بين رجليه أضمن له الجنة)
Narated By Sahl bin Sa'd : Allah's Apostle said, "Whoever can guarantee (the chastity of) what is between his two jaw-bones and what is between his two legs (i.e. his tongue and his private parts), I guarantee Paradise for him."
عن النبي صلى الله عليه وسلم قال: (إن العبد ليتكلم بالكلمة من رضوان الله، لا يلقي لها بالاً، يرفع الله بها درجات، وإن العبد ليتكلم بالكلمة من سخط الله، لا يلقي لها بالاً، يهوي بها في جهنم)
Narated By Abu Huraira : The Prophet; said, "A slave (of Allah) may utter a word which pleases Allah without giving it much importance, and because of that Allah will raise him to degrees (of reward): a slave (of Allah) may utter a word (carelessly) which displeases Allah without thinking of its gravity and because of that he will be thrown into the Hell-Fire."
عن ابن عباس، عن النبي صلى الله عليه وسلم قال: (لا يخلون رجل بامرأة إلا مع ذي محرم)

Narated By Ibn 'Abbas: The Prophet said, "No man should stay with a lady in seclusion except in the presence of a Dhu-Muhram."
عن عقبة بن عامر أن رسول الله صلى الله عليه وسلم قال إياكم والدخول على النساء فقال رجل من الأنصار يا رسول الله أفرأيت الحمو قال الحمو الموت
'Uqba b. Amir reported Allah's Messenger (may peace be upon him) as saying: Beware of getting, into the houses and meeting women (in seclusion). A person from the Ansir said: Allah's Messenger, what about husband's brother, whereupon he said: Husband's brother is like death.
عن جابر قال قال رسول الله صلى الله عليه وسلم ألا لا يبيتن رجل عند امرأة ثيب إلا أن يكون ناكحا أو ذا محرم
Jabir reported Allah's Messenger (may peace be upon him) as saying: Behold, no person should spend the night with a married woman, but only in case he is married to her or he is her Mahram.
عن عبد الله بن عمر عن النبي صلى الله عليه وسلم قال لا يحل لامرأة تؤمن بالله واليوم الآخر تسافر مسيرة ثلاث ليال إلا ومعها ذو محرم
'Abdullah b. Umar (Allah -be pleased with them) reported Allah's Apostle (may peace be upon him) as saying: It is not lawful for a woman who believes in Allah and the Hereafter to travel for more than three nights journey except when there is a Mahram with her.
عن أبي هريرة رضي الله عنه، عن النبي صلى الله عليه وسلم قال: (إذا دعا الرجل امرأته إلى فراشه، فأبت أن تجيء، لعنتها الملائكة حتى تصبح)
Narated By Abu Huraira : The Prophet said, "If a man Invites his wife to sleep with him and she refuses to come to him, then the angels send their curses on her till morning."
عن أبي سعيد الخدري عن النبي صلى الله عليه وسلم قال إياكم والجلوس في الطرقات قالوا يا رسول الله ما لنا بد من مجالسنا نتحدث فيها قال رسول الله صلى الله عليه وسلم فإذا أبيتم إلا المجلس فأعطوا الطريق حقه قالوا وما حقه قال غض البصر وكف الأذى ورد السلام والأمر بالمعروف والنهي عن المنكر
Abu Sa'id Kbudri reported Allah's Apostle (may peace be upon him) as saying: Avoid sitting on the paths. They (his Companions) said: Allah's Messenger, there is no other help to it (but to sit here as we) hold our meetings and discuss matters there. Thereupon Allah's Messenger (may peace be upon him) said: If you have to sit at all, then fulfil the rights, of the path. They said: What are their rights? Thereupon he said: Keeping the eye downward (so that you may not stare at the women), refraining from doing some harm to the other and exchanging mutual greetings (saying as-Salamu 'Alaikum to one another) and commanding the good and forbidding the evil.
سمعت أبا هريرة يقول: سمعت رسول الله صلى الله عليه وسلم يقول: (كل أمتي معافى إلا المجاهرين، وإن من المجاهرة أن يعمل الرجل بالليل عملاً، ثم يصبح وقد ستره الله، فيقول: يا فلان، عملت البارحة كذا وكذا، وقد بات يستره ربه، ويصبح يكشف ستر الله عنه)

Narated By Abu Huraira : I heard Allah's Apostle saying. "All the sins of my followers will be forgiven except those of the Mujahirin (those who commit a sin openly or disclose their sins to the people). An example of such disclosure is that a person commits a sin at night and though Allah screens it from the public, then he comes in the morning, and says, 'O so-and-so, I did such-and-such (evil) deed yesterday,' though he spent his night screened by his Lord (none knowing about his sin) and in the morning he removes Allah's screen from himself."

5) IFFAT (chasteness) OF TONGUE

Quranic Verses

يَا أَيُّهَا الَّذِينَ آمَنُوا لَا يَسْخَرْ قَومٌ مِّن قَوْمٍ عَسَى أَن يَكُونُوا خَيْرًا مِّنْهُمْ وَلَا نِسَاء مِّن نِّسَاء عَسَى أَن يَكُنَّ خَيْرًا مِّنْهُنَّ وَلَا تَلْمِزُوا أَنفُسَكُمْ وَلَا تَنَابَزُوا بِالْأَلْقَابِ بِئْسَ الاِسْمُ الْفُسُوقُ بَعْدَ الْإِيمَانِ وَمَن لَّمْ يَتُبْ فَأُوْلَئِكَ هُمُ الظَّالِمُونَ
O ye who believe! Let not some men among you laugh at others: It may be that the (latter) are better than the (former): Nor let some women laugh at others: It may be that the (latter are better than the (former): Nor defame nor be sarcastic to each other, nor call each other by (offensive) nicknames: Ill-seeming is a name connoting wickedness, (to be used of one) after he has believed: And those who do not desist are (indeed) doing wrong.

Hadiths

عن أبي هريرة رضي الله عنه قال: قال رسول الله صلى الله عليه وسلم: (من كان يؤمن بالله واليوم الآخر فليقل خيراً أو ليصمت، ومن كان يؤمن بالله واليوم الآخر فلا يؤذ جاره، ومن كان يؤمن بالله واليوم الآخر فليكرم ضيفه)

Narated By Abu Huraira : Allah's Apostle said, "Whoever believes in Allah and the Last Day should talk what is good or keep quiet, and whoever believes in Allah and the Last Day should not hurt (or insult) his neighbor; and whoever believes in Allah and the Last Day, should entertain his guest generously."
عن سهل بن سعد، عن رسول الله صلى الله عليه وسلم قال: (من يضمن لي ما بين لحييه وما بين رجليه أضمن له الجنة)
Narated By Sahl bin Sa'd : Allah's Apostle said, "Whoever can guarantee (the chastity of) what is between his two jaw-bones and what is between his two legs (i.e. his tongue and his private parts), I guarantee Paradise for him."
عن النبي صلى الله عليه وسلم قال: (إن العبد ليتكلم بالكلمة من رضوان الله، لا يلقي لها بالاً، يرفع الله بها درجات، وإن العبد ليتكلم بالكلمة من سخط الله، لا يلقي لها بالاً، يهوي بها في جهنم)
Narated By Abu Huraira : The Prophet; said, "A slave (of Allah) may utter a word which pleases Allah without giving it much importance, and because of that Allah will raise him to degrees (of reward): a slave (of Allah) may utter a word (carelessly) which displeases Allah without thinking of its gravity and because of that he will be thrown into the Hell-Fire."
6) TRUTH

Importance of Truth

Speaking the truth should not be seen as a separate component of a Muslim's character, but as the doorway to righteousness. Ibn Mas'ud is related by Imam Malik to have said (in the meaning), "You must tell the truth. Truthfulness leads to right action. Right action leads to the Paradise. Beware of lying. Lying leads to corruption and corruption leads to the fire." We should inculcate truthfulness in our everyday actions whether it be speaking to our children, our parents, our colleagues at work or even the ticket collector on our local bus. There is no virtue in lying to the ticket collector on the true length of your journey! 

Remember Allah is constantly aware of our actions,

مَا يَلْفِظُ مِنْ قَوْلٍ إِلَّا لَدَيْهِ رَقِيبٌ عَتِيدٌ) 
 "Not a word does he (or she) utter, but there is a watcher by him ready (to record it)". 

We are encouraged to tell the truth to the extent that the Messenger of Allah (saws) said (in the meaning), "I guarantee a house in the surroundings of Paradise for a man who avoids quarrelling even if he were in the right, a house in the middle of Paradise for a man who avoids lying even if he were joking, and a house in the upper part of Paradise for a man who made his character good." [Abu Dawood]. 

Speech is a gift and a trust from Allah (swt) to mankind. Therefore, we should guard our tongues from falsehood and deceit. How often has our tongue led us into actions that are deceitful and dishonest? Warnings, from Allah (swt), against lying and slander are many. 

The Messenger of Allah (saws) relates (in the meaning), "Whoever has the following four (characteristics) will be a pure hypocrite and whoever has one of them will have one characteristic of hypocrisy until he gives it up: Whenever he is entrusted, he betrays. Whenever he speaks, he lies. Whenever he makes a covenant, he proves treacherous. Whenever he quarrels, he behaves in a very imprudent, evil and insulting manner." [Bukhari]. The Prophet (saws) during the night journey (Al–Israa Wal–Mi'raaj) saw a man lying down and above him a man with a hooked iron bar was ripping from his mouth to his neck, then from his nostril to his neck and then from his eye to his neck. He would then do the same thing to the man's other side. By the time he had finished the second side, the first would have healed and he would repeat these actions. The Prophet's (saws) companion (Jibreel) told him this was the punishment up to the Day of Judgement of those who broadcast lies. 

For those among the Muslims who fear Allah and wish to be of the truthful, the Prophet (saws) has taught us a simple rule to keep us pure; "Let him who believes in Allah and the Last Day either speak good or keep silent, …" [Muslim]. 
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يَا أَيُّهَا الَّذِينَ آمَنُواْ اتَّقُواْ اللّهَ وَكُونُواْ مَعَ الصَّادِقِينَ
O ye who believe! Fear Allah and be with those who are true (in word and deed).
لِيَجْزِيَ اللَّهُ الصَّادِقِينَ بِصِدْقِهِمْ وَيُعَذِّبَ الْمُنَافِقِينَ إِن شَاء أَوْ يَتُوبَ عَلَيْهِمْ إِنَّ اللَّهَ كَانَ غَفُورًا رَّحِيمًا
That Allah may reward the men of Truth for their Truth.

إِنَّ الْمُسْلِمِينَ وَالْمُسْلِمَاتِ وَالْمُؤْمِنِينَ وَالْمُؤْمِنَاتِ وَالْقَانِتِينَ وَالْقَانِتَاتِ وَالصَّادِقِينَ وَالصَّادِقَاتِ وَالصَّابِرِينَ وَالصَّابِرَاتِ وَالْخَاشِعِينَ وَالْخَاشِعَاتِ وَالْمُتَصَدِّقِينَ وَالْمُتَصَدِّقَاتِ وَالصَّائِمِينَ وَالصَّائِمَاتِ وَالْحَافِظِينَ فُرُوجَهُمْ وَالْحَافِظَاتِ وَالذَّاكِرِينَ اللَّهَ كَثِيرًا وَالذَّاكِرَاتِ أَعَدَّ اللَّهُ لَهُم مَّغْفِرَةً وَأَجْرًا عَظِيمًا
For Muslim men and women,- for believing men and women, for devout men and women, for true men and women, for men and women who are patient and constant, for men and women who humble themselves, for men and women who give in Charity, for men and women who fast (and deny themselves), for men and women who guard their chastity, and for men and women who engage much in Allah's praise,- for them has Allah prepared forgiveness and great reward.
قَالَ اللّهُ هَذَا يَوْمُ يَنفَعُ الصَّادِقِينَ صِدْقُهُمْ لَهُمْ جَنَّاتٌ تَجْرِي مِن تَحْتِهَا الأَنْهَارُ خَالِدِينَ فِيهَا أَبَدًا رَّضِيَ اللّهُ عَنْهُمْ وَرَضُواْ عَنْهُ ذَلِكَ الْفَوْزُ الْعَظِيمُ
Allah will say: "This is a day on which the truthful will profit from their truth: theirs are gardens, with rivers flowing beneath,- their eternal Home: Allah well-pleased with them, and they with Allah: That is the great salvation, (the fulfilment of all desires).
وَاذْكُرْ فِي الْكِتَابِ إِبْرَاهِيمَ إِنَّهُ كَانَ صِدِّيقًا نَّبِيًّا
Also mention in the Book (the story of) Abraham: He was a man of Truth, a Prophet.

فَلَمَّا اعْتَزَلَهُمْ وَمَا يَعْبُدُونَ مِن دُونِ اللَّهِ وَهَبْنَا لَهُ إِسْحَقَ وَيَعْقُوبَ وَكُلًّا جَعَلْنَا نَبِيًّا
When he had turned away from them and from those whom they worshipped besides Allah, We bestowed on him Isaac and Jacob, and each one of them We made a prophet.

وَوَهَبْنَا لَهُم مِّن رَّحْمَتِنَا وَجَعَلْنَا لَهُمْ لِسَانَ صِدْقٍ عَلِيًّا
And We bestowed of Our Mercy on them, and We granted them lofty honour on the tongue of truth.

وَاذْكُرْ فِي الْكِتَابِ إِسْمَاعِيلَ إِنَّهُ كَانَ صَادِقَ الْوَعْدِ وَكَانَ رَسُولًا نَّبِيًّا
Also mention in the Book (the story of) Isma'il: He was (strictly) true to what he promised, and he was a messenger (and) a prophet.

وَاذْكُرْ فِي الْكِتَابِ إِدْرِيسَ إِنَّهُ كَانَ صِدِّيقًا نَّبِيًّا
Also mention in the Book the case of Idris: He was a man of truth (and sincerity), (and) a prophet.

Hadiths

عن عبد الله رضي الله عنه، عن النبي صلى الله عليه وسلم قال: (إن الصدق يهدي إلى البر، وإن البر يهدي إلى الجنة، وإن الرجل ليصدق حتى يكون صديقاً، وإن الكذب يهدي إلى الفجور، وإن الفجور يهدي إلى النار، وإن الرجل ليكذب، حتى يكتب عند الله كذاباً)

Narated By 'Abdullah : The Prophet said, "Truthfulness leads to righteousness, and righteousness leads to Paradise. And a man keeps on telling the truth until he becomes a truthful person. Falsehood leads to Al-Fajur (i.e. wickedness, evil-doing), and Al-Fajur (wickedness) leads to the (Hell) Fire, and a man may keep on telling lies till he is written before Allah, a liar."
6a) Different Shades of Truth

(i) Truth In Work
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 لِيَجْزِيَ اللَّهُ الصَّادِقِينَ بِصِدْقِهِمْ

Among the Believers are men who have been true to their covenant with Allah.
 لَّيْسَ الْبِرَّ أَن تُوَلُّواْ وُجُوهَكُمْ قِبَلَ الْمَشْرِقِ وَالْمَغْرِبِ وَلَـكِنَّ الْبِرَّ مَنْ آمَنَ بِاللّهِ وَالْيَوْمِ الآخِرِ وَالْمَلآئِكَةِ وَالْكِتَابِ وَالنَّبِيِّينَ وَآتَى الْمَالَ عَلَى حُبِّهِ ذَوِي الْقُرْبَى وَالْيَتَامَى وَالْمَسَاكِينَ وَابْنَ السَّبِيلِ وَالسَّآئِلِينَ وَفِي الرِّقَابِ وَأَقَامَ الصَّلاةَ وَآتَى الزَّكَاةَ وَالْمُوفُونَ بِعَهْدِهِمْ إِذَا عَاهَدُواْ وَالصَّابِرِينَ فِي الْبَأْسَاء والضَّرَّاء وَحِينَ الْبَأْسِ أُولَـئِكَ الَّذِينَ صَدَقُوا وَأُولَـئِكَ هُمُ الْمُتَّقُونَ
It is not righteousness that ye turn your faces Towards east or West; but it is righteousness- to believe in Allah and the Last Day, and the Angels, and the Book, and the Messengers; to spend of your substance, out of love for Him, for your kin, for orphans, for the needy, for the wayfarer, for those who ask, and for the ransom of slaves; to be steadfast in prayer, and practice regular charity; to fulfil the contracts which ye have made; and to be firm and patient, in pain (or suffering) and adversity, and throughout all periods of panic. Such are the people of truth, the Allah-fearing.

 إِنَّمَا الْمُؤْمِنُونَ الَّذِينَ آمَنُوا بِاللَّهِ وَرَسُولِهِ ثُمَّ لَمْ يَرْتَابُوا وَجَاهَدُوا بِأَمْوَالِهِمْ وَأَنفُسِهِمْ فِي سَبِيلِ اللَّهِ أُوْلَئِكَ هُمُ الصَّادِقُونَ

Only those are Believers who have believed in Allah and His Messenger, and have never since doubted, but have striven with their belongings and their persons in the Cause of Allah: Such are the sincere ones.

(ii) Harmful Truth
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 يَا أَيُّهَا الَّذِينَ آمَنُوا اجْتَنِبُوا كَثِيرًا مِّنَ الظَّنِّ إِنَّ بَعْضَ الظَّنِّ إِثْمٌ وَلَا تَجَسَّسُوا وَلَا يَغْتَب بَّعْضُكُم بَعْضًا أَيُحِبُّ أَحَدُكُمْ أَن يَأْكُلَ لَحْمَ أَخِيهِ مَيْتًا فَكَرِهْتُمُوهُ وَاتَّقُوا اللَّهَ إِنَّ اللَّهَ تَوَّابٌ رَّحِيمٌ
O ye who believe! Avoid suspicion as much (as possible): for suspicion in some cases is a sin: And spy not on each other behind their backs. Would any of you like to eat the flesh of his dead brother? Nay, ye would abhor it...But fear Allah: For Allah is Oft-Returning, Most Merciful.
وَلَا تُطِعْ كُلَّ حَلَّافٍ مَّهِينٍ
Heed not the type of despicable men, ready with oaths.

هَمَّازٍ مَّشَّاء بِنَمِيمٍ
A slanderer, going about with calumnies.

وَيْلٌ لِّكُلِّ هُمَزَةٍ لُّمَزَةٍ
Woe to every (kind of) scandal-monger and-backbiter,
Hadiths

عن أبي هريرة أن رسول الله صلى الله عليه وسلم قال أتدرون ما الغيبة قالوا الله ورسوله أعلم قال ذكرك أخاك بما يكره قيل فرأيت إن كان في أخي ما أقول قال إن كان فيه ما تقول فقد اغتبته وإن لم يكن فيه فقد بهته
Abu Huraira reported Allah's Messenger (may peace be upon him) as saying: Do you know what is backbiting? They (the Companions) said: Allah and His Messenger know best. Thereupon he (the Holy Prophet) said: Backbiting implies your talking about your brother in a manner which he does not like. It was said to him: What is your opinion about this that if I actually find (that failing) in my brother which I made a mention of? He said: If (that failing) is actually found (in him) what you assert, you in fact backbited him, and if that is not in him it is a slander.

عن حذيفة أنه بلغه أن رجلا ينم الحديث فقال حذيفة سمعت رسول الله صلى الله عليه وسلم يقول لا يدخل الجنة نمام
It is reported from Hudhaifa that news reached him (the Holy Prophet) that a certain man carried tales. Upon this Hudhaifa remarked: I heard Allah's Messenger (may peace be upon him) saying: The tale-bearer shall not enter Paradise.

عن ابن عباس رضي الله عنهما قال: مر رسول الله صلى الله عليه وسلم على قبرين، فقال: (إنهما ليعذبان، وما يعذبان في كبير، أما هذا: فكان لا يستتر من بوله، وأما هذا: فكان يمشي بالنميمة)
Narated By Ibn 'Abbas : Allah's Apostle passed by two graves and said, "Both of them (persons in the grave) are being tortured, and they are not being tortured for a major sin. This one used not to save himself from being soiled with his urine, and the other used to go about with calumnies (among the people to rouse hostilities, e.g., one goes to a person and tells him that so-and-so says about him such-and-such evil things). The Prophet then asked for a green leaf of a date-palm tree, split it into two pieces and planted one on each grave and said, "It is hoped that their punishment may be abated till those two pieces of the leaf get dried." (See Hadith No 215, Vol 1).

6b) LIE
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وَمَا ظَنُّ الَّذِينَ يَفْتَرُونَ عَلَى اللّهِ الْكَذِبَ يَوْمَ الْقِيَامَةِ إِنَّ اللّهَ لَذُو فَضْلٍ عَلَى النَّاسِ وَلَـكِنَّ أَكْثَرَهُمْ لاَ يَشْكُرُونَ
And what think those who invent lies against Allah, of the Day of Judgment? Verily Allah is full of bounty to mankind, but most of them are ungrateful.

إِنَّمَا يَفْتَرِي الْكَذِبَ الَّذِينَ لاَ يُؤْمِنُونَ بِآيَاتِ اللّهِ وَأُوْلـئِكَ هُمُ الْكَاذِبُونَ

It is those who believe not in the Signs of Allah, that forge falsehood: it is they who lie!

وَلاَ تَقُولُواْ لِمَا تَصِفُ أَلْسِنَتُكُمُ الْكَذِبَ هَـذَا حَلاَلٌ وَهَـذَا حَرَامٌ لِّتَفْتَرُواْ عَلَى اللّهِ الْكَذِبَ إِنَّ الَّذِينَ يَفْتَرُونَ عَلَى اللّهِ الْكَذِبَ لاَ يُفْلِحُونَ

But say not - for any false thing that your tongues may put forth,- "This is lawful, and this is forbidden," so as to ascribe false things to Allah. For those who ascribe false things to Allah, will never prosper.
إِنَّ اللَّهَ لَا يَهْدِي مَنْ هُوَ كَاذِبٌ كَفَّارٌ
 
But Allah guides not such as are false and ungrateful.

Hadiths

عن سمرة بن جندب رضي الله عنه قال: قال النبي صلى الله عليه وسلم: (رأيت رجلين أتياني، قالا: الذي رأيته يشق شدقه فكذاب، يكذب بالكذبة تحمل عنه حتى تبلغ الآفاق، فيصنع به إلى يوم القيامة)

Narated By Samura bin Jundub : The Prophet said, "I saw (in a dream), two men came to me." Then the Prophet narrated the story (saying), "They said, 'The person, the one whose cheek you saw being torn away (from the mouth to the ear) was a liar and used to tell lies and the people would report those lies on his authority till they spread all over the world. So he will be punished like that till the Day of Resurrection.'"
عن أبي هريرة، عن النبي صلى الله عليه وسلم قال: (آية المنافق ثلاث: إذا حدث كذب، وإذا وعد أخلف، وإذا اؤتمن خان)

Narated By Abu Huraira : The Prophet said, "The signs of a hypocrite are three:

1. Whenever he speaks, he tells a lie.

2. Whenever he promises, he always breaks it (his promise).
3. If you trust him, he proves to be dishonest. (If you keep something as a trust with him, he will not return it")
عن أبي هريرة، عن النبي صلى الله عليه وسلم قال: (من لم يدع قول الزور والعمل به والجهل، فليس لله حاجة أن يدع طعامه وشرابه)

Narated By Abu Huraira : The Prophet said, "Whoever does not give up false statements (i.e. telling lies), and evil deeds, and speaking bad words to others, Allah is not in need of his (fasting) leaving his food and drink."
7) TRUST

Quranic Verses

إِنَّ اللّهَ يَأْمُرُكُمْ أَن تُؤدُّواْ الأَمَانَاتِ إِلَى أَهْلِهَا وَإِذَا حَكَمْتُم بَيْنَ النَّاسِ أَن تَحْكُمُواْ بِالْعَدْلِ إِنَّ اللّهَ نِعِمَّا يَعِظُكُم بِهِ إِنَّ اللّهَ كَانَ سَمِيعًا بَصِيرًا
Allah doth command you to render back your Trusts to those to whom they are due; And when ye judge between man and man, that ye judge with justice: Verily how excellent is the teaching which He giveth you! For Allah is He Who heareth and seeth all things.

وَإِن كُنتُمْ عَلَى سَفَرٍ وَلَمْ تَجِدُواْ كَاتِبًا فَرِهَانٌ مَّقْبُوضَةٌ فَإِنْ أَمِنَ بَعْضُكُم بَعْضًا فَلْيُؤَدِّ الَّذِي اؤْتُمِنَ أَمَانَتَهُ وَلْيَتَّقِ اللّهَ رَبَّهُ
If ye are on a journey, and cannot find a scribe, a pledge with possession (may serve the purpose). And if one of you deposits a thing on trust with another, Let the trustee (Faithfully) discharge His trust, and let him fear his Lord.

يَا أَيُّهَا الَّذِينَ آمَنُواْ لاَ تَخُونُواْ اللّهَ وَالرَّسُولَ وَتَخُونُواْ أَمَانَاتِكُمْ وَأَنتُمْ تَعْلَمُونَ
O ye that believe! betray not the trust of Allah and the Messenger, nor misappropriate knowingly things entrusted to you.

وَالَّذِينَ هُمْ لِأَمَانَاتِهِمْ وَعَهْدِهِمْ رَاعُونَ
Those who faithfully observe their trusts and their covenants.
Hadiths

عن أبي هريرة رضي الله عنه قال: قال رسول الله صلى الله عليه وسلم: (إذا ضيعت الأمانة فانتظر الساعة)
Narated By Abu Huraira : Allah's Apostle said, "When honesty is lost, then wait for the Hour." It was asked, "How will honesty be lost, O Allah's Apostle?" He said, "When authority is given to those who do not deserve it, then wait for the Hour."
7a) TREACHERY
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وَلاَ تُجَادِلْ عَنِ الَّذِينَ يَخْتَانُونَ أَنفُسَهُمْ إِنَّ اللّهَ لاَ يُحِبُّ مَن كَانَ خَوَّانًا أَثِيمًا
Contend not on behalf of such as betray their own souls; for Allah loveth not one given to perfidy and crime.

وَإِمَّا تَخَافَنَّ مِن قَوْمٍ خِيَانَةً فَانبِذْ إِلَيْهِمْ عَلَى سَوَاء إِنَّ اللّهَ لاَ يُحِبُّ الخَائِنِينَ
If thou fearest treachery from any group, throw back (their covenant) to them, (so as to be) on equal terms: for Allah loveth not the treacherous.

إِنَّ اللَّهَ يُدَافِعُ عَنِ الَّذِينَ آمَنُوا إِنَّ اللَّهَ لَا يُحِبُّ كُلَّ خَوَّانٍ كَفُورٍ
Verily Allah will defend (from ill) those who believe: verily, Allah loveth not any that is a traitor to faith, or show ingratitude.

Hadiths

قال سمعت أبا سعيد الخدري يقول قال رسول الله صلى الله عليه وسلم إن من أعظم الأمانة عند الله يوم القيامة الرجل يفضي إلى امرأته وتفضي إليه ثم ينشر سرها 
Abu Sirma al-Khudri (Allah he pleased with him) reported Allah's Messenger (may peace be upon him) as saying: The most important of the trusts in the sight of Allah on the Day of judgment is that a man goes to his wife and she goes to him (and the breach of this trust is) that he should divulge her secret. 
8) JUSTICE
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إِنَّ اللّهَ يَأْمُرُ بِالْعَدْلِ وَالإِحْسَانِ وَإِيتَاء ذِي الْقُرْبَى وَيَنْهَى عَنِ الْفَحْشَاء وَالْمُنكَرِ وَالْبَغْيِ يَعِظُكُمْ لَعَلَّكُمْ تَذَكَّرُونَ
Allah commands justice, the doing of good, and liberality to kith and kin, and He forbids all shameful deeds, and injustice and rebellion: He instructs you, that ye may receive admonition.
فَلِذَلِكَ فَادْعُ وَاسْتَقِمْ كَمَا أُمِرْتَ وَلَا تَتَّبِعْ أَهْوَاءهُمْ وَقُلْ آمَنتُ بِمَا أَنزَلَ اللَّهُ مِن كِتَابٍ وَأُمِرْتُ لِأَعْدِلَ بَيْنَكُمُ اللَّهُ رَبُّنَا وَرَبُّكُمْ لَنَا أَعْمَالُنَا وَلَكُمْ أَعْمَالُكُمْ لَا حُجَّةَ بَيْنَنَا وَبَيْنَكُمُ اللَّهُ يَجْمَعُ بَيْنَنَا وَإِلَيْهِ الْمَصِيرُ
Now then, for that (reason), call (them to the Faith), and stand steadfast as thou art commanded, nor follow thou their vain desires; but say: "I believe in the Book which Allah has sent down; and I am commanded to judge justly between you. Allah is our Lord and your Lord: for us (is the responsibility for) our deeds, and for you for your deeds. There is no contention between us and you. Allah will bring us together, and to Him is (our) Final Goal.

إِنَّ اللّهَ يُحِبُّ الْمُقْسِطِينَ

For Allah loveth those who judge in equity.

Hadiths

عن عبد الله بن عمرو قال بن نمير وأبو بكر يبلغ به النبي صلى الله عليه وسلم وفي حديث زهير قال قال رسول الله صلى الله عليه وسلم إن المقسطين عند الله على منابر من نور عن يمين الرحمن سبحانه وتعلى وكلتا يديه يمين الذين يعدلون في حكمهم وأهليهم وما ولوا
It has been narrated on the authority of 'Abdullah b. 'Umar that the Messenger of Allah (may peace be upon him) said: Behold! the Dispensers of justice will be seated on the pulpits of light beside God, on the right side of the Merciful, Exalted and Glorious. Either side of the being is the right side both being equally meritorious. (The Dispensers of justice are) those who do justice in their rules, in matters relating to their families and in all that they undertake to do.
عن عائشة أن قريشا أهمهم شأن المرأة المخزومية التي سرقت فقالوا من يكلم فيها رسول الله صلى الله عليه وسلم فقالوا ومن يجترئ عليه إلا أسامة حب رسول الله صلى الله عليه وسلم فكلمه أسامة فقال رسول الله صلى الله عليه وسلم أتشفع في حد من حدود الله ثم قام فاختطب فقال أيها الناس إنما أهلك الذين قبلكم أنهم كانوا إذا سرق فيهم الشريف تركوه وإذا سرق فيهم الضعيف أقاموا عليه الحد وأيم الله لو أن فاطمة بنت محمد سرقت لقطعت يدها 
'Aisha reported that the Quraish had been anxious about the Makhzumi woman who had committed theft, and said: Who will speak to Allah's Messenger (may peace be upon him) about her? They said: Who dare it, but Usama, the loved one of Allah's Messenger (may peace be upon him)? So Usama spoke to him. Thereupon Allah's Messenger (may peace be upon him) said: Do you intercede regarding one of the punishments prescribed by Allah? He then stood up and addressed (people) saying: O people, those who have gone before you were destroyed, because if any one of high rank committed theft amongst them, they spared him; and it anyone of low rank committed theft, they inflicted the prescribed punishment upon him. By Allah, if Fatima, daughter of Muhammad, were to steal, I would have her hand cut off. 
8A) DIFFERENT SHADES OF JUSTICE
( I ) JUSTICE WITH HIMSELF
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وَمَن يَتَعَدَّ حُدُودَ اللَّهِ فَقَدْ ظَلَمَ نَفْسَهُ
Any who transgresses the limits of Allah, does verily wrong his (own) soul.

( II ) JUSTICE WITH ONE'S FAMILY
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فَانكِحُواْ مَا طَابَ لَكُم مِّنَ النِّسَاء مَثْنَى وَثُلاَثَ وَرُبَاعَ فَإِنْ خِفْتُمْ أَلاَّ تَعْدِلُواْ فَوَاحِدَةً أَوْ مَا مَلَكَتْ أَيْمَانُكُمْ ذَلِكَ أَدْنَى أَلاَّ تَعُولُواْ
Marry women of your choice, Two or three or four; but if ye fear that ye shall not be able to deal justly (with them), then only one, or (a captive) that your right hands possess, that will be more suitable, to prevent you from doing injustice.

( III ) JUSTICE WITH ORPHANS
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وَإِنْ خِفْتُمْ أَلاَّ تُقْسِطُواْ فِي الْيَتَامَى فَانكِحُواْ مَا طَابَ لَكُم مِّنَ النِّسَاء
If ye fear that ye shall not be able to deal justly with the orphans, Marry women of your choice.

إِنَّ الَّذِينَ يَأْكُلُونَ أَمْوَالَ الْيَتَامَى ظُلْمًا إِنَّمَا يَأْكُلُونَ فِي بُطُونِهِمْ نَارًا وَسَيَصْلَوْنَ سَعِيرًا
Those who unjustly eat up the property of orphans, eat up a Fire into their own bodies: They will soon be enduring a Blazing Fire!
وَمَا يُتْلَى عَلَيْكُمْ فِي الْكِتَابِ فِي يَتَامَى النِّسَاء الَّلاتِي لاَ تُؤْتُونَهُنَّ مَا كُتِبَ لَهُنَّ وَتَرْغَبُونَ أَن تَنكِحُوهُنَّ وَالْمُسْتَضْعَفِينَ مِنَ الْوِلْدَانِ وَأَن تَقُومُواْ لِلْيَتَامَى بِالْقِسْطِ 
And (remember) what hath been rehearsed unto you in the Book, concerning the orphans of women to whom ye give not the portions prescribed, and yet whom ye desire to marry, as also concerning the children who are weak and oppressed: that ye stand firm for justice to orphans.

( IV ) JUSTICE WITH CHRISTIAN, JEWS AND OTHER NONMUSLIMS
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وَإِنَّ الَّذِينَ أُورِثُوا الْكِتَابَ مِن بَعْدِهِمْ لَفِي شَكٍّ مِّنْهُ مُرِيبٍ فَلِذَلِكَ فَادْعُ وَاسْتَقِمْ كَمَا أُمِرْتَ وَلَا تَتَّبِعْ أَهْوَاءهُمْ وَقُلْ آمَنتُ بِمَا أَنزَلَ اللَّهُ مِن كِتَابٍ وَأُمِرْتُ لِأَعْدِلَ بَيْنَكُمُ اللَّهُ رَبُّنَا وَرَبُّكُمْ لَنَا أَعْمَالُنَا وَلَكُمْ أَعْمَالُكُمْ لَا حُجَّةَ بَيْنَنَا وَبَيْنَكُمُ اللَّهُ يَجْمَعُ بَيْنَنَا وَإِلَيْهِ الْمَصِيرُ
Truly those who have inherited the Book after them are in suspicious (disquieting) doubt concerning it. Now then, for that (reason), call (them to the Faith), and stand steadfast as thou art commanded, nor follow thou their vain desires; but say: "I believe in the Book which Allah has sent down; and I am commanded to judge justly between you. Allah is our Lord and your Lord: for us (is the responsibility for) our deeds, and for you for your deeds. There is no contention between us and you. Allah will bring us together, and to Him is (our) Final Goal. 

لَا يَنْهَاكُمُ اللَّهُ عَنِ الَّذِينَ لَمْ يُقَاتِلُوكُمْ فِي الدِّينِ وَلَمْ يُخْرِجُوكُم مِّن دِيَارِكُمْ أَن تَبَرُّوهُمْ وَتُقْسِطُوا إِلَيْهِمْ إِنَّ اللَّهَ يُحِبُّ الْمُقْسِطِينَ

Allah forbids you not, with regard to those who fight you not for (your) Faith nor drive you out of your homes, from dealing kindly and justly with them: for Allah loveth those who are just. 

( V ) JUSTICE WITH RIVALS
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يَا أَيُّهَا الَّذِينَ آمَنُواْ كُونُواْ قَوَّامِينَ لِلّهِ شُهَدَاء بِالْقِسْطِ وَلاَ يَجْرِمَنَّكُمْ شَنَآنُ قَوْمٍ عَلَى أَلاَّ تَعْدِلُواْ اعْدِلُواْ هُوَ أَقْرَبُ لِلتَّقْوَى وَاتَّقُواْ اللّهَ إِنَّ اللّهَ خَبِيرٌ بِمَا تَعْمَلُونَ
O ye who believe! stand out firmly for Allah, as witnesses to fair dealing, and let not the hatred of others to you make you swerve to wrong and depart from justice. Be just: that is next to piety: and fear Allah. For Allah is well-acquainted with all that ye do.

( VI ) JUSTICE IN TESTIMONY
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وَإِذَا قُلْتُمْ فَاعْدِلُواْ وَلَوْ كَانَ ذَا قُرْبَى
Whenever ye speak, speak justly, even if a near relative is concerned.

فَإِذَا بَلَغْنَ أَجَلَهُنَّ فَأَمْسِكُوهُنَّ بِمَعْرُوفٍ أَوْ فَارِقُوهُنَّ بِمَعْرُوفٍ وَأَشْهِدُوا ذَوَيْ عَدْلٍ مِّنكُمْ
Thus when they fulfil their term appointed, either take them back on equitable terms or part with them on equitable terms; and take for witness two persons from among you, endued with justice, and establish the evidence (as) before Allah.
(VII) JUSTICE IN BUSINESS AND FINANCIAL MATTERS 
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وَأَوْفُواْ الْكَيْلَ وَالْمِيزَانَ بِالْقِسْطِ
Give measure and weight with (full) justice.

يَا أَيُّهَا الَّذِينَ آمَنُواْ إِذَا تَدَايَنتُم بِدَيْنٍ إِلَى أَجَلٍ مُّسَمًّى فَاكْتُبُوهُ وَلْيَكْتُب بَّيْنَكُمْ كَاتِبٌ بِالْعَدْلِ وَلاَ يَأْبَ كَاتِبٌ أَنْ يَكْتُبَ كَمَا عَلَّمَهُ اللّهُ فَلْيَكْتُبْ وَلْيُمْلِلِ الَّذِي عَلَيْهِ الْحَقُّ وَلْيَتَّقِ اللّهَ رَبَّهُ وَلاَ يَبْخَسْ مِنْهُ شَيْئًا فَإن كَانَ الَّذِي عَلَيْهِ الْحَقُّ سَفِيهًا أَوْ ضَعِيفًا أَوْ لاَ يَسْتَطِيعُ أَن يُمِلَّ هُوَ فَلْيُمْلِلْ وَلِيُّهُ بِالْعَدْلِ وَاسْتَشْهِدُواْ شَهِيدَيْنِ من رِّجَالِكُمْ فَإِن لَّمْ يَكُونَا رَجُلَيْنِ فَرَجُلٌ وَامْرَأَتَانِ مِمَّن تَرْضَوْنَ مِنَ الشُّهَدَاء أَن تَضِلَّ إْحْدَاهُمَا فَتُذَكِّرَ إِحْدَاهُمَا الأُخْرَى وَلاَ يَأْبَ الشُّهَدَاء إِذَا مَا دُعُواْ وَلاَ تَسْأَمُوْاْ أَن تَكْتُبُوْهُ صَغِيرًا أَو كَبِيرًا إِلَى أَجَلِهِ ذَلِكُمْ أَقْسَطُ عِندَ اللّهِ وَأَقْومُ لِلشَّهَادَةِ وَأَدْنَى أَلاَّ تَرْتَابُواْ إِلاَّ أَن تَكُونَ تِجَارَةً حَاضِرَةً تُدِيرُونَهَا بَيْنَكُمْ فَلَيْسَ عَلَيْكُمْ جُنَاحٌ أَلاَّ تَكْتُبُوهَا وَأَشْهِدُوْاْ إِذَا تَبَايَعْتُمْ وَلاَ يُضَآرَّ كَاتِبٌ وَلاَ شَهِيدٌ وَإِن تَفْعَلُواْ فَإِنَّهُ فُسُوقٌ بِكُمْ وَاتَّقُواْ اللّهَ وَيُعَلِّمُكُمُ اللّهُ وَاللّهُ بِكُلِّ شَيْءٍ عَلِيمٌ
O ye who believe! When ye deal with each other, in transactions involving future obligations in a fixed period of time, reduce them to writing Let a scribe write down faithfully as between the parties: let not the scribe refuse to write: as Allah Has taught him, so let him write. Let him who incurs the liability dictate, but let him fear His Lord Allah, and not diminish aught of what he owes. If they party liable is mentally deficient, or weak, or unable Himself to dictate, Let his guardian dictate faithfully, and get two witnesses, out of your own men, and if there are not two men, then a man and two women, such as ye choose, for witnesses, so that if one of them errs, the other can remind her. The witnesses should not refuse when they are called on (For evidence). Disdain not to reduce to writing (your contract) for a future period, whether it be small or big: it is juster in the sight of Allah, More suitable as evidence, and more convenient to prevent doubts among yourselves but if it be a transaction which ye carry out on the spot among yourselves, there is no blame on you if ye reduce it not to writing. But take witness whenever ye make a commercial contract; and let neither scribe nor witness suffer harm. If ye do (such harm), it would be wickedness in you. So fear Allah; For it is Good that teaches you. And Allah is well acquainted with all things. If ye are on a journey, and cannot find a scribe, a pledge with possession (may serve the purpose). And if one of you deposits a thing on trust with another, let the trustee (faithfully) discharge his trust, and let him Fear his Lord conceal not evidence; for whoever conceals it, - his heart is tainted with sin. And Allah knoweth all that ye do.

(VIII) JUSTICE IN QUARREL 
Quranic Verses

وَإِن طَائِفَتَانِ مِنَ الْمُؤْمِنِينَ اقْتَتَلُوا فَأَصْلِحُوا بَيْنَهُمَا فَإِن بَغَتْ إِحْدَاهُمَا عَلَى الْأُخْرَى فَقَاتِلُوا الَّتِي تَبْغِي حَتَّى تَفِيءَ إِلَى أَمْرِ اللَّهِ فَإِن فَاءتْ فَأَصْلِحُوا بَيْنَهُمَا بِالْعَدْلِ وَأَقْسِطُوا إِنَّ اللَّهَ يُحِبُّ الْمُقْسِطِينَ
If two parties among the Believers fall into a quarrel, make ye peace between them: but if one of them transgresses beyond bounds against the other, then fight ye (all) against the one that transgresses until it complies with the command of Allah; but if it complies, then make peace between them with justice, and be fair: for Allah loves those who are fair (and just).

( IX ) JUSTICE IN JUDGMENT 

Quranic Verses

 وَإِنْ حَكَمْتَ فَاحْكُم بَيْنَهُمْ بِالْقِسْطِ إِنَّ اللّهَ يُحِبُّ الْمُقْسِطِينَ
If thou judge, judge in equity between them. For Allah loveth those who judge in equity.

إِنَّ اللّهَ يَأْمُرُكُمْ أَن تُؤدُّواْ الأَمَانَاتِ إِلَى أَهْلِهَا وَإِذَا حَكَمْتُم بَيْنَ النَّاسِ أَن تَحْكُمُواْ بِالْعَدْلِ 


Allah doth command you to render back your Trusts to those to whom they are due; And when ye judge between man and man, that ye judge with justice.

8B) INJUSTICE
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إِنَّ اللّهَ لاَ يَظْلِمُ مِثْقَالَ ذَرَّةٍ
Allah is never unjust in the least degree.

وَمَا اللَّهُ يُرِيدُ ظُلْمًا لِّلْعِبَادِ
Allah never wishes injustice to his Servants.

وَلَا يَظْلِمُ رَبُّكَ أَحَدًا
And not one will thy Lord treat with injustice.
إِنَّهُ لاَ يُفْلِحُ الظَّالِمُونَ
But verily the wrong-doers never shall prosper.

وَلاَ تَرْكَنُواْ إِلَى الَّذِينَ ظَلَمُواْ فَتَمَسَّكُمُ النَّارُ وَمَا لَكُم مِّن دُونِ اللّهِ مِنْ أَوْلِيَاء ثُمَّ لاَ تُنصَرُونَ
And incline not to those who do wrong, or the Fire will seize you; and ye have no protectors other than Allah, nor shall ye be helped.

فَاخْتَلَفَ الْأَحْزَابُ مِن بَيْنِهِمْ فَوَيْلٌ لِّلَّذِينَ ظَلَمُوا مِنْ عَذَابِ يَوْمٍ أَلِيمٍ
But sects from among themselves fell into disagreement: then woe to the wrong-doers, from the Penalty of a Grievous Day!

وَمَن يَظْلِم مِّنكُمْ نُذِقْهُ عَذَابًا كَبِيرًا
And whoever among you does wrong, him shall. We cause to taste of a grievous Penalty.

وَلاَ تَحْسَبَنَّ اللّهَ غَافِلاً عَمَّا يَعْمَلُ الظَّالِمُونَ
Think not that Allah doth not heed the deeds of those who do wrong.

إِنَّا أَعْتَدْنَا لِلظَّالِمِينَ نَارًا أَحَاطَ بِهِمْ سُرَادِقُهَا وَإِن يَسْتَغِيثُوا يُغَاثُوا بِمَاء كَالْمُهْلِ يَشْوِي الْوُجُوهَ بِئْسَ الشَّرَابُ وَسَاءتْ مُرْتَفَقًا
For the wrong-doers We have prepared a Fire whose (smoke and flames), like the walls and roof of a tent, will hem them in: if they implore relief they will be granted water like melted brass, that will scald their faces, how dreadful the drink! How uncomfortable a couch to recline on!

Hadiths

عن جابر بن عبد الله أن رسول الله صلى الله عليه وسلم قال اتقوا الظلم فإن الظلم ظلمات يوم القيامة واتقوا الشح فإن الشح أهلك من كان قبلكم حملهم على أن سفكوا دماءهم واستحلوا محارمهم
Jabir b. Abdullah reported that Allah's Messenger (may peace be upon him) said: Be on your guard against committing oppression, for oppression is a darkness on the Day of Resurrection, and be on your guard against pettimindedness for pettimindedness destroyed those who were before you, as it incited them to shed blood and make lawful what was unlawful for them.

عن سعيد بن زيد بن عمرو بن نفيل أن رسول الله صلى الله عليه وسلم قال من اقتطع شبرا من الأرض ظلما طوقه الله إياه يوم القيامة من سبع أرضين
Sa'id b. Zaid b. 'Amr b. Nufail (Allah be pleased with them) reported Allah's Messenger (may peace be upon him) as saying: He who wrongly took a span of land, Allah shall make him carry around his neck seven earths.

9) GENTLENESS
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وَسَارِعُواْ إِلَى مَغْفِرَةٍ مِّن رَّبِّكُمْ وَجَنَّةٍ عَرْضُهَا السَّمَاوَاتُ وَالأَرْضُ أُعِدَّتْ لِلْمُتَّقِينَ
Be quick in the race for forgiveness from your Lord, and for a Garden whose width is that (of the whole) of the heavens and of the earth, prepared for the righteous.

الَّذِينَ يُنفِقُونَ فِي السَّرَّاء وَالضَّرَّاء وَالْكَاظِمِينَ الْغَيْظَ وَالْعَافِينَ عَنِ النَّاسِ وَاللّهُ يُحِبُّ الْمُحْسِنِينَ

Those who spend (freely), whether in prosperity, or in adversity; who restrain anger, and pardon (all) men;- for Allah loves those who do good.
خُذِ الْعَفْوَ وَأْمُرْ بِالْعُرْفِ وَأَعْرِضْ عَنِ الْجَاهِلِينَ

Hold to forgiveness; command what is right; But turn away from the ignorant.
Hadiths

عن أنس بن مالك قال: كنت أمشي مع رسول الله صلى الله عليه وسلم وعليه برد نجراني غليظ الحاشية، فأدركه أعرابي فجبذ بردائه جبذة شديدة، قال أنس: فنظرت إلى صفحة عاتق النبي صلى الله عليه وسلم وقد أثرت فيها حاشية الرداء من شدة جبذته، ثم قال: يا محمد مر لي من مال الله الذي عندك، فالتفت إليه فضحك، ثم أمر له بعطاء
Narated By Anas bin Malik : While I was going along with Allah's Apostle who was wearing a Najrani Burd (sheet) with a thick border, a bedouin overtook the Prophet and pulled his Rida' (sheet) forcibly. I looked at the side of the shoulder of the Prophet and noticed that the edge of the Rida' had left a mark on it because of the violence of his pull. The bedouin said, "O Muhammad! Order for me some of Allah's property which you have." The Prophet turned towards him, (smiled) and ordered that he be given something.

عن أنس قال خدمت رسول الله صلى الله عليه وسلم تسع سنين فما أعلمه قال لي قط لم فعلت كذا وكذا ولا عاب علي شيئا قط 
Anas reported Allah's Messenger (may peace be upon him) as saying: I served the Messenger of Allah (may peace be upon him) for nine years, and I do not know (of any instance) when he said to me: Why you have done this and that, and he never found fault with me in anything.
عن عطاء بن يسار قال: لقيت عبد الله بن عمرو بن العاص رضي الله عنهما: قلت: أخبرني عن صفة رسول الله صلى الله عليه وسلم في التوراة، قال: أجل، والله إنه لموصوف في التوراة ببعض صفته في القرآن: "يا أيها النبي إنا أرسلناك شاهدا ومبشرا ونذيرا" وحزرا للأميين، أنت عبدي ورسولي، سميتك المتوكل، ليس بفظ ولا غليظ، ولا سخاب في الأسواق، ولا يدفع بالسيئة السيئة، ولكن يعفو ويغفر، ولن يقبضه الله حتى يقيم به الملة العوجاء، بأن يقولوا: لا إله إلا الله، ويفتح بها أعينا عميا، وآذانا صما، وقلوبا غلفا
Narated By Ata bin Yasar : I met Abdullah bin 'Amr bin Al-'As and asked him, "Tell me about the description of Allah's Apostle which is mentioned in Torah (i.e. Old Testament.") He replied, 'Yes. By Allah, he is described in Torah with some of the qualities attributed to him in the Quran as follows: "O Prophet ! We have sent you as a witness (for Allah's True religion) And a giver of glad tidings (to the faithful believers), And a warner (to the unbelievers) And guardian of the illiterates. You are My slave and My messenger (i.e. Apostle). I have named you "Al-Mutawakkil" (who depends upon Allah). You are neither discourteous, harsh Nor a noise-maker in the markets And you do not do evil to those Who do evil to you, but you deal With them with forgiveness and kindness. Allah will not let him (the Prophet) Die till he makes straight the crooked people by making them say: "None has the right to be worshipped but Allah," With which will be opened blind eyes And deaf ears and enveloped hearts."
عن أبي هريرة رضي الله عنه: أن رجلاً قال للنبي صلى الله عليه وسلم: أوصني، قال: (لا تغضب)  فردد مرارا قال : لا تغضب 
Narated By Abu Huraira : A man said to the Prophet , "Advise me! "The Prophet said, "Do not become angry and furious." The man asked (the same) again and again, and the Prophet said in each case, "Do not become angry and furious."
عن أبي هريرة رضي الله عنه: أن رسول الله صلى الله عليه وسلم قال: (ليس الشديد بالصرعة، إنما الشديد الذي يملك نفسه عند الغضب)
Narated By Abu Huraira : Allah's Apostle said, "The strong is not the one who overcomes the people by his strength, but the strong is the one who controls himself while in anger."
10) PATIENCE (Sabr)
10a) Definition of Sabr

Sabr (patience) is an Arabic word which comes from  a root meaning to detain, refrain and stop. In the spiritual sense, patience  means to stop ourselves from despairing and panicking, to stop our tongues from complaining, and to stop our hands from striking our faces and tearing our clothes at times of grief and stress.

Five Categories of Patience are: 

1. Obligatory (wâjib) patience 

· Patience in doing the fardh,
· Patience in avoiding the haram, and
· Patience in times of fitnah.

2. Encouraged (mandûb) patience 

· Patience in abstaining  from Makruh (disliked),
· Patience in performing mustahab (encouraged acts), and
· Patience in restraining from revenge. 

3. Forbidden (mahdhûr) patience 
· Patience in abstaining from food and drink until death,

· Patience from eating haram meat when it is a necessity for sustaining life (only so much as is necessary to sustain the life)

· Patience in refraining from begging (For this one: Ahmad said it is haram and Shafaii said in life and death instances, it is a must).

· Patience in enduring things which lead to death (example: snakes, fire), and

· Patience in the time of fitnah -- when Muslims are fighting. 


4. Disliked (makrûh) patience  

· Patience in abstaining from physical appetites to the extent one is hurt by it, and

· Patience in doing makruh deeds. 


5. Permissible (mubâh) patience 

· Patience in abstaining from mubah deeds. 

 Three Degrees of Patience are: 

1- Tarkus sabr: the lowest level - when one does not complain but inside dislikes what's happening to them. 

2- Ar-ridhaa-bil-bala: no complaint, to show satisfaction with the bala (hardship), because they have yaqeen (certainty) that Allah only does what is best for them. 

3- Ash-shukr-alal-bala: to have ridhaa (satisfaction) and to be grateful to Allah for the hardship because that person has yaqeen that this is to elevate his spiritual status.

 
Patience is required in the following areas of life: 

1. In worshipping Allâh and following His commands - means that we perform the prescribed acts of worship regularly and do so sincerely and with knowledge. 
يَا بُنَيَّ أَقِمِ الصَّلاةَ وَأْمُرْ بِالْمَعْرُوفِ وَانْهَ عَنِ الْمُنْكَرِ وَاصْبِرْ عَلَى مَا أَصَابَكَ إِنَّ ذَلِكَ مِنْ عَزْمِ الْأُمُورِ
2. In abstaining from wrong actions - can be achieved through the fear of the punishment which follows the wrong action, or through the feeling of shyness or shame before Allah for using His blessings in committing wrong actions.

3. In accepting Allâh’s decree and ruling (qadâ’ wa qadr) - may be achieved by thinking of the good reward that lies ahead, thinking of Allah’s countless blessings, thinking of previous blessings of Allah

 
The Importance of Patience are
1. Helps keep oneself from doing evil things

2. Helps encourage oneself to perform good deeds

3. Allows oneself to keep a pure and a good mind

4. Allows oneself to have good heart

5. Enables people to live in harmony

6. Leads to great compassion and loving kindness

7. Real inner strength comes from practicing patience

8. Patience helps make a person capable of finding a positive and successful solution to any problem.

 Rewards of Patience are:

1. Patience is made a condition of success and prosperity: 

يَا أَيُّهَا الَّذِينَ آمَنُوا اصْبِرُوا وَصَابِرُوا وَرَابِطُوا وَاتَّقُوا اللَّهَ لَعَلَّكُمْ تُفْلِحُونَ                   

2. The rewards of those who exercise patience will be doubled: 
قُلْ يَا عِبَادِ الَّذِينَ آمَنُوا اتَّقُوا رَبَّكُمْ لِلَّذِينَ أَحْسَنُوا فِي هَذِهِ الدُّنْيَا حَسَنَةٌ وَأَرْضُ اللَّهِ وَاسِعَةٌ إِنَّمَا يُوَفَّى الصَّابِرُونَ أَجْرَهُمْ بِغَيْرِ حِسَابٍ 
3. Patience is the way to earn the companionship of Allâh: 

وَأَطِيعُوا اللَّهَ وَرَسُولَهُ وَلا تَنَازَعُوا فَتَفْشَلُوا وَتَذْهَبَ رِيحُكُمْ وَاصْبِرُوا إِنَّ اللَّهَ مَعَ الصَّابِرِينَ 

4. Allâh will reward those who have patience with a threefold reward: blessings, mercy, and guidance: 

وَلَنَبْلُوَنَّكُمْ بِشَيْءٍ مِنَ الْخَوْفِ وَالْجُوعِ وَنَقْصٍ مِنَ الْأَمْوَالِ وَالْأَنْفُسِ وَالثَّمَرَاتِ وَبَشِّرِ الصَّابِرِين . الَّذِينَ إِذَا أَصَابَتْهُم مُصِيبَةٌ قَالُوا إِنَّا لِلَّهِ وَإِنَّا إِلَيْهِ رَاجِعُون. أُولَئِكَ عَلَيْهِمْ صَلَوَاتٌ مِنْ رَبِّهِمْ وَرَحْمَةٌ وَأُولَئِكَ هُمُ الْمُهْتَدُون
5. The angels will salute the people of patience in Jannah: 

سَلامٌ عَلَيْكُمْ بِمَا صَبَرْتُمْ فَنِعْمَ عُقْبَى الدَّارِ
6. Allâh has mentioned that only those who practice patience and gratitude will benefit from the Signs of Allah:
إِنْ يَشَأْ يُسْكِنِ الرِّيحَ فَيَظْلَلْنَ رَوَاكِدَ عَلَى ظَهْرِهِ إِنَّ فِي ذَلِكَ لَآياتٍ لِكُلِّ صَبَّارٍ شَكُورٍ
Quranic Verses

يَا أَيُّهَا الَّذِينَ آمَنُواْ اسْتَعِينُواْ بِالصَّبْرِ وَالصَّلاَةِ إِنَّ اللّهَ مَعَ الصَّابِرِينَ
O ye who believe! seek help with patient perseverance and prayer; for Allah is with those who patiently persevere.

فَاصْبِرْ كَمَا صَبَرَ أُوْلُوا الْعَزْمِ مِنَ الرُّسُلِ 


Therefore patiently persevere, as did (all) messengers of inflexible purpose.

وَلَقَدْ كُذِّبَتْ رُسُلٌ مِّن قَبْلِكَ فَصَبَرُواْ عَلَى مَا كُذِّبُواْ وَأُوذُواْ حَتَّى أَتَاهُمْ نَصْرُنَا 
Rejected were the messengers before thee: with patience and constancy they bore their rejection and their wrongs, until Our aid did reach them.

إِن تَمْسَسْكُمْ حَسَنَةٌ تَسُؤْهُمْ وَإِن تُصِبْكُمْ سَيِّئَةٌ يَفْرَحُواْ بِهَا وَإِن تَصْبِرُواْ وَتَتَّقُواْ لاَ يَضُرُّكُمْ كَيْدُهُمْ شَيْئًا إِنَّ اللّهَ بِمَا يَعْمَلُونَ مُحِيطٌ

If aught that is good befalls you, it grieves them; but if some misfortune overtakes you, they rejoice at it. But if ye are constant and do right, not the least harm will their cunning do to you; for Allah Compasseth round about all that they do.
بَلَى إِن تَصْبِرُواْ وَتَتَّقُواْ وَيَأْتُوكُم مِّن فَوْرِهِمْ هَـذَا يُمْدِدْكُمْ رَبُّكُم بِخَمْسَةِ آلافٍ مِّنَ الْمَلآئِكَةِ مُسَوِّمِينَ

"Yea, - if ye remain firm, and act aright, even if the enemy should rush here on you in hot haste, your Lord would help you with five thousand angels Making a terrific onslaught.

الآنَ خَفَّفَ اللّهُ عَنكُمْ وَعَلِمَ أَنَّ فِيكُمْ ضَعْفًا فَإِن يَكُن مِّنكُم مِّئَةٌ صَابِرَةٌ يَغْلِبُواْ مِئَتَيْنِ وَإِن يَكُن مِّنكُمْ أَلْفٌ يَغْلِبُواْ أَلْفَيْنِ بِإِذْنِ اللّهِ وَاللّهُ مَعَ الصَّابِرِينَ

For the present, Allah hath lightened your (task), for He knoweth that there is a weak spot in you: But (even so), if there are a hundred of you, patient and persevering, they will vanquish two hundred, and if a thousand, they will vanquish two thousand, with the leave of Allah: for Allah is with those who patiently persevere.

وَجَعَلْنَا مِنْهُمْ أَئِمَّةً يَهْدُونَ بِأَمْرِنَا لَمَّا صَبَرُوا وَكَانُوا بِآيَاتِنَا يُوقِنُونَ

And We appointed, from among them, leaders, giving guidance under Our command, so long as they persevered with patience and continued to have faith in Our Signs.

 وَاللّهُ يُحِبُّ الصَّابِرِينَ
And Allah Loves those who are firm and steadfast.
إِنَّ اللّهَ مَعَ الصَّابِرِينَ
For Allah is with those who patiently persevere.

أُوْلَئِكَ يُؤْتَوْنَ أَجْرَهُم مَّرَّتَيْنِ بِمَا صَبَرُوا
Twice will they be given their reward, for that they have persevered.

إِنِّي جَزَيْتُهُمُ الْيَوْمَ بِمَا صَبَرُوا أَنَّهُمْ هُمُ الْفَائِزُونَ
"I have rewarded them this Day for their patience and constancy: they are indeed the ones that have achieved Bliss..."
أُوْلَئِكَ يُجْزَوْنَ الْغُرْفَةَ بِمَا صَبَرُوا وَيُلَقَّوْنَ فِيهَا تَحِيَّةً وَسَلَامًا

Those are the ones who will be rewarded with the highest place in heaven, because of their patient constancy: therein shall they be met with salutations and peace.

وَجَزَاهُم بِمَا صَبَرُوا جَنَّةً وَحَرِيرًا

And because they were patient and constant, He will reward them with a Garden and (garments of) silk.
وَالمَلاَئِكَةُ يَدْخُلُونَ عَلَيْهِم مِّن كُلِّ بَابٍ
And angels shall enter unto them from every gate (with the salutation).

Hadiths

حدثني عطاء بن أبي رباح قال قال لي بن عباس ألا أريك امرأة من أهل الجنة قلت بلى قال هذه المرأة السوداء أتت النبي صلى الله عليه وسلم قالت إني أصرع وإني أتكشف فادع الله لي قال إن شئت صبرت ولك الجنة وإن شئت دعوت الله أن يعافيك قالت أصبر قالت فإني أتكشف فادع الله أن لا أتكشف فدعا لها
'Ata' b. Abi Rabih said: Ibn Abbas said to me: May I show you a woman of Paradise? I said: Yes. He said: Here is this dark-complexioned woman. She came to Allah's Apostle (may peace be upon him) and said: I am suffering from falling sickness and I become naked; supplicate Allah for me, whereupon he (the Holy Prophet) said: Show endurance as you can do and there would be Paradise for you and, if you desire, I supplicate Allah that He may cure you. She said: I am prepared to show endurance (but the unbearable trouble is) that I become naked, so supplicate Allah that He should not let me become naked, so he supplicated for her.
عن صهيب قال قال رسول الله صلى الله عليه وسلم عجبا لأمر المؤمن إن أمره كله خير وليس ذاك لأحد إلا للمؤمن إن أصابته سراء شكر فكان خيرا له وإن أصابته ضراء صبر فكان خيرا له
Suhaib reported that Allah's Messenger (may peace be upon him) said: Strange are the ways of a believer for there is good in every affair of his and this is not the case with anyone else except in the case of a believer for if he has an occasion to feel delight, he thanks (God), thus there is a good for him in it, and if he gets into trouble and shows resignation (and endures it patiently), there is a good for him in it.

CHAPTER 5
WORK ETHICS
1) Qualifications
The Holy Prophet (PBUH) indicated that one of the signs of the Day of Judgement would be administrative corruption by the appointment of unqualified personnel. In Sahih Al-Bukhari on the authority of Abu Hurairah :
While the Prophet was saying something in a gathering, a Bedouin came and asked him, "When would the Hour (Doomsday) take place?" Allah's Apostle continued his talk, so some people said that Allah's Apostle had heard the question, but did not like what that Bedouin had asked. Some of them said that Allah's Apostle had not heard it. When the Prophet finished his speech, he said, "Where is the questioner, who inquired about the Hour (Doomsday)?" The Bedouin said, "I am here, O Allah's Apostle ." Then the Prophet said, "When honesty is lost, then wait for the Hour (Doomsday)." The Bedouin said, "How will that be lost?" The Prophet said, "When the power or authority comes in the hands of unfit persons, then wait for the Hour (Doomsday.)"

Part of honesty is the appointment of the right man in the right place. The right man is the person with the appropriate qualifications for that profession. 
Two verses in the Qur'an have showed that the suitable or qualified man is he who has the two attributes (regardless of the job kind) of Belief in Allah and Qualification. Or in the words of Allah in Surah Al-Qasas ‘strength and honesty’

قَالَتْ إِحْدَاهُمَا يَا أَبَتِ اسْتَأْجِرْهُ إِنَّ خَيْرَ مَنِ اسْتَأْجَرْتَ
 (26القصص: )الْقَوِيُّ الْأَمِينُ 
One of the two women said: O my father! Hire him! For the best (man) that thou canst hire is the strong, the trustworthy.(Surah Al-Qasas:26)
قَالَ اجْعَلْنِي عَلَى خَزَآئِنِ الأَرْضِ إِنِّي حَفِيظٌ عَلِيمٌ (يوسف:55)
He said: Set me over the storehouses of the land. Lo! I am a skilled custodian.(Surah Yusuf:55)

Qualification 1 : Strength

Strength is the first quality needed for undertaking positions and jobs. The Prophet ( PBUH) praised the strong believer:

Allah's Apostle (peace be upon him) said: A strong believer is better and is more lovable to Allah than a weak believer (reported by Abu Hurairah in Sahih Muslim)

Different occupations require different forms of strength. There are two forms of strength, physical and moral. Physical refers to there not being any disability preventing the employee from carrying out his job whereas moral strength refers to the employee having the proper knowledge for his job.
إِنَّ اللّهَ اصْطَفَاهُ عَلَيْكُمْ وَزَادَهُ بَسْطَةً فِي الْعِلْمِ وَالْجِسْمِ ( البقرة:247 )
Lo! Allah hath chosen him above you, and hath increased him abundantly in wisdom and stature.(Al-Baqara : 247)

Qualification 2 : Honesty 

The Qur'an as well as the Traditions of the Prophet are emphatic that a true Muslim is he who is honest and upright in his business and monetary transactions, keeps his word and fulfill his promises, shuns fraud and avoids deceit and perfidy, encroaches not upon the rights of others, nor takes part in wrongful litigation, does not give false evidence, and abstains from making dishonest money as from usury and graft. Whoever is not free from these vices is, according to the Qur'an and the Traditions, not a true believer but a renegade and a worthless transgressor.
إِنَّا عَرَضْنَا الْأَمَانَةَ عَلَى السَّمَاوَاتِ وَالْأَرْضِ
 وَالْجِبَالِ فَأَبَيْنَ أَن يَحْمِلْنَهَا وَأَشْفَقْنَ مِنْهَا وَحَمَلَهَا
الْإِنسَانُ إِنَّهُ كَانَ ظَلُومًا جَهُولًا (الأحزاب :72)

Lo! We offered the trust unto the heavens and the earth and the hills, but they shrank from bearing it and were afraid of it. And man assumed it. Lo! he hath proved a tyrant and a fool. ( Al-Ahzab : 72)
Allah's Messenger (peace be upon him) said, "The truthful and trusty merchant is associated with the prophets, the upright, and the martyrs."

Matters that contradict the trust of job and position:
· The favoring and the bias for relatives or others.
If such support or bias towards one’s relations results in injustice, it is repugnant to Islam, and is condemned as an act of Jahiliyyah (ignorance). Similarly, it is utterly against the principles of Islam for a government official or public servant to support his relations at public expense or to favour his kith and kin in his official decisions: this would actually be a sinful act. Fair treatment of one’s relations, as enjoined by Islam, should be at one’s own expense and within the limits of justice and fair-play.

· Exploitation of the job for personal interests. e.g.  using official resources for private purposes.
· Taking bribes for carrying out compulsory work. 
Taking a bribe is one way of consuming someone else's wealth wrongfully. A bribe refers to any kind of property which is offered to a judge or public servant in order to obtain a decision in favor of oneself or against a rival, to expedite one's own affair, or to delay that of one's competition, and so on. 

Islam has prohibited the Muslim to approach the officials of a government or their subordinates for the purpose of offering them a bribe; it has prohibited the latter to accept it; and it has prohibited that any third person should arrange matters between the givers and the takers of the bribe. The Quran deals with bribery indirectly in the following verse 

وَلاَ تَأْكُلُواْ أَمْوَالَكُم بَيْنَكُم بِالْبَاطِلِ وَتُدْلُواْ بِهَا إِلَى الْحُكَّامِ لِتَأْكُلُواْ فَرِيقًا مِّنْ أَمْوَالِ النَّاسِ بِالإِثْمِ وَأَنتُمْ تَعْلَمُونَ (البقرة:188) 

“And do not eat up your property among yourselves for vanities, nor use it as bait for the judges, with intent that ye may eat up wrongfully and knowingly a little of (other) people’s property.”(Al-Baqarah:188)


The Prophet (peace be on him) said, "Allah's curse is on the one who offers the bribe and on the judge who accepts it." (Reported by Ahmad, al-Tirmidhi, and Ibn Hibban in his Sahih.)

Thawban said, The Messenger of Allah (peace be on him) cursed the one who offers the bribe, the one who receives it, and the one who arranges it. (Reported by Ahmad and al-Hakim.) 

If the recipient of the bribe accepts it in order to do injustice, his sin is the greater, while if he intended to do justice, it was his simple duty for which no payment was needed. 

The Prophet (peace be on him) sent 'Abdullah bin Rawahah to the Jews to estimate what they owed as taxes on their palm trees. The Jews offered him some money as a gift. He told them, "What you have offered as a bribe is haram and we do not accept it." (Reported by Malik) 

It is not surprising that Islam has prohibited bribery and that it is severe against all those who participate in it. The proliferation of bribery in a society leads to corruption and oppression: unjust decisions are made and just ones are blocked, undeserving persons are given chances and deserving ones are passed over, and the spirit of greed permeates the society in place of the spirit of dutifulness. 
· Accepting gifts for compulsory work. 
The intention of the Islamic Shari'ah is to prohibit bribery in any shape or form. Thus, referring to a bribe as a "gift" does not transfer it from the realm of the haram to that of the halal. A hadith states, When we (the Prophet) appoint a person to a position, we take care of his provision. If he takes anything beyond that, it is an illegal gain. (Reported by Abu Daoud.) 

Caliph 'Umar bin 'Abd al-'Aziz was given a gift which he refused. On being told that the Prophet (peace be on him) had accepted gifts, he said, "To him it was a gift, but to us it is a bribe." 

The Prophet (peace be on him) sent a man to collect zakat from the Azd tribe. On returning to the Prophet (peace be on him) he kept something for himself, telling the Prophet (peace be on him), "That is for you and this is for me as a gift." Thereupon the Prophet (peace be on him) became angry and said, If what you say is right, would these gifts  have reached you if you had remained in your father's or your mother's house? He then continued, Why should a person employed by me say, 'That is for you and this is for me as a gift?' Did gifts reach him while he lived in his mother's house? By Him in Whose hand is my soul, no one takes something wrongfully without Allah's making him carry it on the Day of Resurrection. So let none of you come on the day of Resurrection carrying a braying camel, a mooing cow, or a bleating goat (which he received in this manner). He then raised his hands high in supplication and said, O Allah, have I conveyed the message? (Reported by al-Bukhari and Muslim.)


Said Imam al-Ghazzali, In view of these admonitions, the judge or the governor or anyone in a position of authority should imagine himself sitting in his father's or mother's house. If he thinks that even after leaving the job he will still have received this gift while sitting in his mother's house, he may accept the gift offered to him. If, on the other hand, this gift is offered to him because of his position of authority, he must not accept it. If he finds it difficult to decide, concerning gifts from his friends, whether they would still have given them to him if he were not in that position, it is a doubtful situation and it is preferable to avoid accepting them.
2) Manners/Ethics of Work

1. Perfection – to carry out the job in a good way and correctly
2. Discipline of Time – which has three parts:

a. To arrive and leave on time 
b. To use the time of work exclusively for working

c. To be on time for meetings or other appointments related to the work

3. To guard the reputation of the job and its secrets. For example doctors that have personal information on patients or people working in the military.
4. To be Fair and not to exploit the power and influence for personal interests.

5. Modesty – A Muslim should be modest in his work. He must not be arrogant or disdainful to others, no matter what background they come from. Rather, he should show respect to all of those who deal with him – fellow employees, clients, seniors and subordinates. Such modesty will be met with respect from others. Besides, he who acts modestly for the sake of Allah, Allah will raise him in the eyes of others.
6. To Love the Benefit of Others

7. Justice –

قُلْ أَمَرَ رَبِّي بِالْقِسْطِ (الأعراف: 29)




Say: My Lord enjoineth justice.(Al-A’raf:29)




Also , Allah (swt) has said in a Hadith Qudsi :

O My servants, I have forbidden oppression for Myself and have made it forbidden amongst you, so do not oppress one another.

A lady committed theft during the lifetime of Allah's Apostle in the Ghazwa of Al-Fath, (i.e. Conquest of Mecca). Her folk went to Usama bin Zaid to intercede for her (with the Prophet). When Usama interceded for her with Allah's Apostle, the color of the face of Allah's Apostle changed and he said, "Do you intercede with me in a matter involving one of the legal punishments prescribed by Allah?" Usama said, "O Allah's Apostle! Ask Allah's Forgiveness for me." So in the afternoon, Allah's Apostle got up and addressed the people. He praised Allah as He deserved and then said, "Amma ba'du! The nations prior to you were destroyed because if a noble amongst them stole, they used to excuse him, and if a poor person amongst them stole, they would apply (Allah's) Legal Punishment to him. By Him in Whose Hand Muhammad's soul is, if Fatima, the daughter of Muhammad stole, I would cut her hand." Then Allah's Apostle gave his order in the case of that woman and her hand was cut off. 
8. Truth – 

يَا أَيُّهَا الَّذِينَ آمَنُواْ اتَّقُواْ اللّهَ وَكُونُواْ مَعَ الصَّادِقِينَ (التوبة : 119)

O ye who believe! Be careful of your duty to Allah, and be with the truthful.(At-Tauba:119)
9. Respect – 

وَقُولُواْ لِلنَّاسِ حُسْن (البقرة:83)

and speak kindly to mankind (Al-Baqara : 83)
 وَاعْبُدُواْ اللّهَ وَلاَ تُشْرِكُواْ بِهِ شَيْئً وَبِالْوَالِدَيْنِ إِحْسَانًا وَبِذِي الْقُرْبَى وَالْيَتَامَى وَالْمَسَاكِينِ وَالْجَارِ ذِي الْقُرْبَى وَالْجَارِ الْجُنُبِ وَالصَّاحِبِ بِالجَنبِ وَابْنِ السَّبِيلِ وَمَا مَلَكَتْ أَيْمَانُكُمْ إِنَّ اللّهَ لاَ يُحِبُّ مَن كَانَ مُخْتَالاً فَخُورًا (النساء : 36)

And serve Allah. Ascribe no thing as partner unto Him. (Show) kindness unto parents, and unto near kindred, and orphans, and the needy, and into the neighbor who is of kin (unto you) and the neighbor who is not of kin and the fellow traveler and the wayfarer and (the slaves) whom your right hands possess. Lo! Allah loveth not such as are proud and boastful, ( An-Nisaa’ : 36)

وَالَّذِينَ يُؤْذُونَ الْمُؤْمِنِينَ وَالْمُؤْمِنَاتِ بِغَيْرِ مَا اكْتَسَبُوا فَقَدِ احْتَمَلُوا بُهْتَانًا وَإِثْمًا مُّبِينًا (الأحزاب : 58)
And those who malign believing men and believing women undeservedly, they bear the guilt of slander and manifest sin.(Al-Ahzab:58)

3) Islamic Regulations For the Workplace

1. The Work Should be permissible in Islam


يَا أَيُّهَا الَّذِينَ آمَنُواْ كُلُواْ مِن طَيِّبَاتِ مَا رَزَقْنَاكُمْ وَاشْكُرُواْ لِلّهِ إِن كُنتُمْ إِيَّاهُ تَعْبُدُونَ (البقرة : 172)

O ye who believe! Eat of the good things wherewith We have provided you, and render thanks to Allah if it is (indeed) He whom ye worship. (Al-Baqara:172)

The Prophet said, "May Allah curse the Jews! When Allah forbade them to eat the fat of animals, they melted it and sold it, and utilized its price!"

وَيُحِلُّ لَهُمُ الطَّيِّبَاتِ وَيُحَرِّمُ عَلَيْهِمُ الْخَبَآئِثَ (الأعراف:157)

He will make lawful for them all good things and prohibit for them only the foul (Al-A’raf:157)

2. The Work Should be Beneficial – to the person himself , his organization , his nation and his brother muslims.

3. A man and a woman must not work together in Solitude

The Prophet (peace be upon him) said, "Whenever a man is alone with a woman the Devil makes a third."

4. The employer should not burden a worker with what he can not bear or with a job that he cannot do.
5. To give the worker his complete wages according to the contract or agreement.
The Prophet  said, "Allah said, 'I will be an opponent to three types of people on the Day of Resurrection:

1. One who makes a covenant in My Name, but proves treacherous;

2. One who sells a free person and eats his price; and

3. One who employs a laborer and takes full work from him but does not pay him for his labour.' "

Also the employer should not delay paying the wages, he should pay his employee as soon as the work is finished or according to their mutual agreement. Prophet Mohammad (PBUH) has stressed the importance of paying the worker as soon as he finishes his task, saying:

"Give the worker his pay before his sweat dries up."
إِنَّ أَبِي يَدْعُوكَ لِيَجْزِيَكَ أَجْرَ مَا سَقَيْتَ لَنَا (القصص:25)
Lo! my father biddeth thee, that he may reward thee with a payment for that thou didst water (the flock) for us.

فَوَجَدَا فِيهَا جِدَارًا يُرِيدُ أَنْ يَنقَضَّ فَأَقَامَهُ قَالَ لَوْ شِئْتَ لَاتَّخَذْتَ عَلَيْهِ أَجْرًا (الكهف:77)

And they found therein a wall upon the point of falling into ruin, and he repaired it. (Moses) said : If thou hadst wished, thou couldst have taken payment for it.

And in the story of the three men being trapped in a cave told to us by the Prophet(pbuh) :

…Then the third man said, 'O Allah! I employed a laborer for a Faraq of rice and when he finished his job and demanded his right, I presented it to him, but he refused to take it. So, I sowed the rice many times till I gathered cows and their shepherd (from the yield). (Then after some time) he came and said to me, "Fear Allah (and give me my right)." I said, "Go and take those cows and the shepherd." He said, "Be afraid of Allah! Don't mock at me."I said, "I am not mocking at you. Take (all that)." So, he took all that. O Allah! If I did that for Your sake only, please remove the rest of the rock.' So, Allah removed the rock."
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